




It’s Still July, so we’re not Late…Right?! 
I am amazed at how quickly time flies by, now that 

I’m almost 40. It seems like just last month we sent out 

the Quarterly, and now here we are doing it again! Of 

course, it would have gotten to you a couple weeks earlier 

if a computer crash didn’t bring it to a grinding halt… 

I know I say this just about every issue, but there are 

really some superb articles and topics in this issue. After 

the obligatory editorial (which you really ought to read), 

Perry Hall discusses the right heart for dating. Mark 

McWhorter asks “Did the Father Forsake Jesus on the 

Cross?” Jamie Beller examines shepherding sheep in con-

flict. John Krivak takes a swing at explaining something 

called “The New Perspective on Paul.” New contributor 

Dewayne Bryant shows what happens when you look for 

Jesus outside of the Bible. And there’s really so much 

more! 

One thing I REALLY want you to make sure to look at 

is this issue’s installment of “Paul Darst: A Novel.” Even 

if you’ve not been following the story as it has unfolded 

since the first issue of the Quarterly, you will still profit 

greatly from reading these chapters. In it, a skeptic throws 

out many objections to disprove the Bible — and is shown 

conclusively that he is the one who is mistaken. And in 

one of the chapters, the purpose of each of the ten plagues 

is laid out in a way that puts them in context and may just 

blow your mind. So, seriously, make sure to read it this 

time. 

Another one that I think deserves special mention is 

from a former Muslim Imam, explaining what caused him 

to leave Islam. There are several interesting items men-

tioned in there that you might find enlightening. 

We thank you for your support, and as always, we en-

courage you to take a look at the advertisers, and consider 

taking advantage of the services they offer.  All of them 

are brethren in Christ, and are worth supporting. 

Thanks again! 

 

Bradley S. Cobb 
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By Bradley S. Cobb 

Yesterday afternoon, I was at my in-laws’ house.  We were sorta getting ready to head home.  I say 

“sotra” because we weren’t really in all the much of a hurry.  So, morning turns into noon, and lunchtime 

arrived.  So I went in the kitchen to help make the mashed potatoes (I’m much better now than I used to be, 

but that’s another story for another time).  I added butter (the fake kind, since some of the family there are 

allergic to dairy), salt, and then opened the fridge to grab the buttermilk (which, surprisingly, doesn’t affect 

the aforementioned allergies).   

The only buttermilk there was labelled “Old-Fashioned Bulgarian Style.”  That raises an obvious ques-

tion, at least to me.  What is the difference between ‘Old Fashioned Bulgarian Style’ and plain-ol’ butter-

milk?  So, I went ahead and asked that obvious question to my mother-in-law.  I expected some description 

of the quality, or the taste, or the texture, or something like that.  Without missing a beat, she responded: 

“The price.” 

That just struck me as quite funny at the time, and I knew that somehow there was an illustration in that 

brief exchange.  

 

Several different groups exist, each claiming to be different types of Christianity.  But they aren’t the 

same thing.  There are definite differences.  Some use instruments, others don’t.  Some endorse the sin of 

homosexuality, others remain on firm biblical footing in opposing it.  Some teach the essential nature of 

obedience through baptism as a response to gospel message, others actually oppose baptism altogether. 

So the question should arise to the minds of each and every honest seeker of truth: What’s the differ-

ence?  Why choose one religious group over another?   

The difference, my friends, is the price. 

You shall know the truth, and the truth shall set you free.—Jesus. 

Jesus didn’t build hundreds of different churches, each with their own separate path to heaven.  He built 

one church.   

On this rock, I will build my church.—Jesus. 

 

There is…one body.—Paul. 

 

I am the way, the truth, and the life.  No man comes to the Father, except through me.—Jesus. 

Do you notice the singular nouns in those verses?  It doesn’t say “churches” or “bodies” or “ways,” as 

though there were more than one.  It says “church,” “body,” and “way.”  Every other “church” or “body” or 

“way” leads somewhere other than the Father.  There is only one true church. 

If the truth is what sets us free, then that means a falsehood will keep us slaves.  Christians in Galatia 

fell prey to a lie that paraded itself as “another gospel.”  Paul wished bad things on people who taught such 

damnable heresies (Galatians 1:7-9).  Millions today follow a book which claims to be “Another Testament 

of Jesus Christ.”  In other words, “another gospel.”  And the same curse will come upon them at the judg-

ment if they are not rescued from the clutches of this false doctrine. 

Baptism does also now save us…through the resurrection of Jesus Christ –Peter. 



I am not for a moment claiming that baptism by itself saves anyone.  But I will also not back down from 

the truth that baptism is part of God’s divine plan for granting salvation to man.  I’ve heard it said, “Some 

denominations practice baptism, others don’t.  What’s the difference?” (the question being asked in such a 

tone that showed they thought it didn’t matter either way).  The answer, again, is “The Price.”   

If the Scriptures connect something to salvation, then there is no doubt about its importance.  We can no 

more be saved apart from baptism as we can be saved apart from faith, or from grace, or the blood of Christ, 

or confession, or works, or God’s foreknowledge, etc.  The price for following such blasphemous ideas is a 

forfeiture of heaven, a rejection of the true gospel of Jesus Christ which leads to eternal destruction. 

 

You really need to ask yourself if it is worth it.  Is it worth the price to follow something that might not 

be the truth—since only the truth will set you free?  Is it really worth the price to let the preacher dictate 

what you believe instead of “searching the Scriptures” like those praiseworthy folks in Berea (Acts 17:11)?  

Is it worth the price to ignore the command to “study to show yourself approved before God, a workman 

that doesn’t need to be ashamed, properly handling the word of truth” (2 Timothy 2:15)? 

There are a lot of devout religious people, people who include our friends, our families, our co-workers.  

But being devout doesn’t mean you’re saved (the folks in Acts 2 were devout, but they were declared mur-

derers).  Being religious doesn’t mean you’re saved (Saul of Tarsus was religious… and he was called a 

persecutor of God!).  

Only the truth will set you free.  Anything other than the truth is a lie.  Lying?  That’s sin.  And there is a 

lake of fire reserved for sinners, which includes “all liars” (Revelation 21:8). 

 

So ask yourself if you really want to trust your eternal salvation to what “my preacher says” or what 

“we’ve always taught” or “I think” or “I feel.”  Because the price for being wrong…  

They will say to me, “Lord, Lord, haven’t we prophesied in your name, and in your name cast 

out demons, and done many wonderful works in your name?”  And I will say back to them, “I 

never knew you.  Go away from me, you workers of iniquity” (Matthew 7:22-23). 

What’s the difference between the truth and a lie?—The Price. 

What’s the difference between the Lord’s church and a man-made church?—The Price. 

You all choose this day who you will serve… As for me and my family, we will serve the Lord 

(Joshua 24:15). 

 

 

We want you to enjoy this magazine more with each issue. 

So if you have suggestions on how we can improve, or 

you have certain Bible topics or historical (religious) items 

you want to see addressed, please feel free to tell us. 

 

This magazine exists because of readers like you. 

 

We are here to serve. 



Being and Finding 

the Right Heart for 

Dating 
By Perry Hall 

When I started dating my future wife, she was 

working in a bank. After hearing she was dating a 

preacher, her workmates were confused. “Where do 

you meet a preacher? You don’t go to a bar to meet 

a preacher!” My sage wife-to-be answered, “At 

church.” I don’t know if she prefaced it with “Duh” 

or not! 

Dating is not a topic really discussed much, if at 

all, in the Bible (except maybe the Song of Solo-

mon, but he was the king). Dating is a modern in-

vention. For example, in the 1800’s it was not un-

common for a widow in the western frontier to get 

married again the same day she buried her husband. 

Marriage was for needs and survival, not love. Cul-

ture more than anything determines how we find 

someone to marry. In the Bible there were quite a 

few unconventional ways of finding a wife: 

 Take a nap and wake up married (Adam — 

Gen.2). 

 Even if no one is out there, just wander 

around a bit and you’ll definitely find 

someone. It’s all relative, of course (Cain — 

Genesis 4:16-17). 

 Find an attractive prisoner of war, bring her 

home, shave her head, trim her nails and 

give her new clothes. Then she’s yours (Is-

raelites — Deuteronomy 21:10-13). 

 Find a prostitute and marry her (Hosea 

1:1-3). 

 Find a man with seven daughters, then im-

press him by watering his flock (Moses — 

Exodus 2:16-21). 

 Purchase a piece of property and get a 

woman as part of the deal (Boaz — Ruth 

4:5-10). 

 Go to a party and hide. When the women 

come out to dance, grab one and carry her 

off to be your wife (Benjamites — Judges 

21:19-25). 

 Become the emperor of a huge nation and 

hold a beauty contest (Ahasuerus — Esther 

2). 



Although dating is not part of the cultures within 

the Bible, that doesn’t mean the inspired word can’t 

help. That’s why we are going to look at the book of 

Proverbs because: 

1. Proverbs is about parents teaching their 

children (1:8); and children honoring their 

parents through listening. Parents and chil-

dren need to discuss dating even when the 

children are too young to date. We wouldn’t 

wait until after our children got a driver’s li-

cense to talk about good driving habits. Our 

discussions should include letting them know 

it’s okay not to date or even marry. One rea-

son is the peer pressure to date as young as 

middle school. As those responsible for their 

well-being, we shouldn’t create “parent pres-

sure” by creating the wrong expectations that 

burden our children and make them feel in-

adequate by not being married. In preparing 

our children, my wife and I taught them to 

make a list of what kind of person they are 

looking for. If someone doesn’t match that 

list to a greater degree than not, then don’t 

even begin to date. Dating is not about hav-

ing a fun time, contrary to our modern cul-

ture. It is a “job interview” for who you want 

in your life for 50+ years; and who you want 

to be a parent to your children. 

2. Proverbs is about warning people about 

other people (1:10). Chapter 1:10-19 has a 

lengthy section about bad influences which 

still sounds modern for our times. When 

children are young and innocent, concerned 

parents warn them about “stranger danger.” 

Proverbs warns about the “strange woman” 

(5:3 — KJV). As our children get older we 

watch who their friends are, and even step in 

when necessary. That’s tough love, but nec-

essary. Considering all this, why would we 

allow them to date someone we never met, 

didn’t know, or approve? 

3. Proverbs is about creating within ourselves 

the right heart for God. This means both 

parents and children have a lot of internal 

work to do before our children ever date; and 

our children should expect that same consci-

entious work in others. In this sense, oppo-

sites should not attract. Question – Should 

someone date before they are the right kind 

of person others should want to date and 

marry? Now I understand allowing God to 

work on our heart and habits is a life-time 

process, but that doesn’t take away the over-

all point. This concept of creating the right 

heart is where we will start: “guard your 

hearts” (Proverbs 4:23). 

Guard Your Heart Above All Else 

Proverbs 4:23 Guard your heart above 

all else, for it is the source of life. 

(HCSB) 

There are a multitude of emotions that get expe-

rienced in dating. Personally, I am not a fan of teen-

agers dating for that very reason. How mature are 

the emotions of teens who are experiencing for the 

first time a multitude of hormonal changes? And 

while today’s teenagers might not appreciate what I 

am about to say, on average millennial teens (and 

even older) are not typically as mature as those gen-

erations ago. 

Let’s define the words in Proverbs 4:23: 

 Guard/natsar – “to watch, guard, keep” 

 Heart/leb – “inner man, mind, will, heart” (bi-

blehub.com). “The seat of the emotional and in-

tellectual life” (The Jewish Encyclopedia). In 

American English, the heart, when not talking 

about the literal beating organ, refers almost ex-

clusively to the emotions of a person. In Hebrew 

it is much more. The three special functions — 

knowing, feeling, and willing — ascribed to the 

mind by modern psychologists — were attribut-

ed to the heart by Biblical writers. “Your heart is 

who you are, the ‘true you’ that directs all your 

thoughts and emotions. You can educate your 

heart (Prov.24:32) – consciously form and modi-

fy a worldview – after which decisions and ac-

tions flow from it [Prov. 16:9, 23; Luke 6:45; 

Rom. 10:10; 2 Cor. 9:7]. This education can be 

worldly, carried out by yourself, or formed by 

the Holy Spirit [Prov. 2:6; Jer. 24:7; Ezk. 36:26-

27; Acts 16:14; Rom. 2:29]. The inclination of 

your heart directs your mortal life and deter-

mines where you enter eternal life [Prov. 3:22]” 

(HCSB Study Bible). Oswald Chambers explains 

that “The Bible term ‘heart’ is best understood if 

we simply say ‘me.’ It is the central citadel of a 

man’s personality.” 



 Above all else/mishmar – lit., “more than all 

guarding.” Surprising to me is mishmar also 

means “place of confinement, jail, prison, guard, 

watch, observance” (biblehub.com). “To guard 

something is to make sure that it doesn’t get 

away and that is safe from attack” (HCSB Study 

Bible). Think of the picture formed here by the 

definition. We are to keep our heart in a prison. 

Then when we meet the right heart in another, 

we can set it free. 

 Source/totsaah – “an outgoing, extremity, per-

haps source, escape” (biblehub.com). 

 Life/chay – “sources (origin and direction) of 

life” (Brown-Driver-Briggs). 

When we think of Proverbs we often think of 

isolated verses with no context. 

But that is not true of all of them 

— including Proverbs 4:23: 

The Straight Path 

Proverbs 4:20) My son, 

pay attention to my 

words; listen closely to 

my sayings. (21) Don’t 

lose sight of them; keep 

them within your heart. 

(22) For they are life to 

those who find them, and 

health to one’s whole 

body. (23) Guard your 

heart above all else, for it 

is the source of life. (24) 

Don’t let your mouth speak dishonestly, 

and don’t let your lips talk deviously. 

(25) Let your eyes look forward; fix your 

gaze straight ahead. (26) Carefully con-

sider the path for your feet, and all your 

ways will be established. (27) Don’t turn 

to the right or to the left; keep your feet 

away from evil. (HCSB) 

Let’s see how this is organized chiastically: 

(ASV) Anacrusis: 20a) My son, attend to my 

words 

A – OUTWARD MAN: (20b) Incline thine ear 

unto my sayings. 21a) Let them not depart from 

thine eyes; 

B – INWARD MAN: (21b) Keep them in 

the midst of thy heart. 22a) For they are life 

unto those that find them, 

C – OUTWARD MAN: (22b) 

And health to all their flesh. 

B’ — INWARD MAN: 23) Keep thy 

heart with all diligence; For out of it are the 

issues of life. 

A’ — OUTWARD MAN: (24) Put away from 

thee a wayward mouth, And perverse lips put far 

from thee. (25) Let thine eyes look right on, And let 

thine eyelids look straight before thee. (26) Make 

level the path of thy feet, And let all thy ways be 

established. (27) Turn not to the right hand nor to 

the left: Remove thy foot from evil. 

The central point is “health to all their flesh.” 

Guarding our heart and body, 

the inward and outward person, 

leads to a totality of good. When 

applying this text to dating, if 

we want to know what is in the 

heart of someone – and what is 

in our heart – we simply need to 

observe actions: 

 EAR — What do 

they/you listen to? Do they/you 

turn off ungodly songs? Do 

they/you laugh at dirty jokes? 

 EYES/EYELIDS — 

What do they/you watch? What 

kind of movies do they/you like? 

What kind of TV shows? How 

do they/you react when seeing someone inde-

cently dressed? 

 MOUTH/LIPS — What kind of language do 

they/you use? Do they/you tell dirty jokes? Do 

they/you yell at their parents? Do they/you lie? 

Can they/you keep confidences? Do they/you 

gossip? 

 FEET/FOOD/HAND – Where do they/you go 

for entertainment? What do they/you do for fun? 

Do they/you handle conflict by running away? 

What we are determines what we do. 

Questions To Ask About the Heart  

from Proverbs 

There are 94 verses just in Proverbs which spe-

cifically mention the leb (this doesn’t include syno-

nyms). So obviously we cannot address them all 

Never date someone that 

you plan on changing… 

going into a marriage 

trying to change the 

heart of the other is dan-

gerous. 



here. Here are a select few as we look at “Being and 

Finding the Right Heart in Dating”: 

 3:3 — Never let loyalty (or kindness) and faith-

fulness leave you. Tie them around your neck; 

write them on the tablet of your heart. 

o Can you trust them; can they trust you? 

 3:5 — Trust in the LORD with all your heart, 

and do not rely on your own understanding; 

o Are they spiritually minded? It is always best 

to marry a strong Christian. If we live in a 

place where there are not many Christians, 

this does make it more difficult. Of course, 

there is something people use today that did 

not exist in my days – the internet! I have 

family members that married someone they 

met online. As a warning to our children the 

web can be a dangerous place too as ungodly 

people weave webs of lies and post bad-heart 

pictures. Sites such as Tinder and Phriendly 

are not a place to meet godly people. 

 5:12 — and you will say, “How I hated disci-

pline, and how my heart despised correction. 

o How do they/you handle parental instruc-

tion? How do they/you handle criticism? 

 6:14 — He always plots evil with perversity in 

his heart — he stirs up trouble. 

o Never date someone that you plan on chang-

ing. Don’t’ be someone that needs changing! 

There is a saying that men marry hoping 

their wives will never change; and women 

marry hoping their husbands will change. It 

is a fact that everyone will change. That’s 

life. But going into a marriage trying to 

change the heart of the other is dangerous. 

 6:20-21 — (20) My son, keep your father’s 

command, and don’t reject your mother’s teach-

ing. (21) Always bind them to your heart; tie 

them around your neck. 

o Do they honor their parents? More broadly, 

how someone treats others does impact how 

they will treat you. 

 6:32 — The one who commits adultery lacks 

sense (leb – Hebrew); whoever does so destroys 

himself. 

o Are they/you sexually pure? This doesn’t 

mean we can’t show mercy and grace to the 

repentant; but living with the memories of 

their sexual activity can haunt those who re-

mained pure. 

 10:13 — Wisdom is found on the lips of the dis-

cerning, but a rod is for the back of the one who 

lacks sense. 

o Do they/you only learn lessons the hard 

way? If so, with you in their life, your way 

will be hard. 

Although the Bible doesn’t address dating direct-

ly; that doesn’t mean it doesn’t apply: 

Proverbs 31:11 — The heart of her husband 

trusts in her, and he will not lack anything good 

(HCSB). While it sounds obvious, I wonder if it is 

always considered that the heart that we date is the 

heart that we marry. Dating is temporary; marriage 

is for a lifetime. 

To sum up,  

“Our spiritual heart thus controls out 

actions and our actions determine 

our habits, which in turn determine 

our character” (Preceptaustin.org).  

We are what we do. 
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On a quiet afternoon in a very quiet house I 

came across a photo. It caught my eye from a group 

of pictures. It was of an infant. She was probably 

four months old or younger, lying flat on a blanket 

looking up at the camera. The blanket was white 

with a repeating pattern of something yellow. The 

baby had a haze of downy fuzz on a round head with 

small ears, half hidden by pudgy cheeks. These met 

the tiny curve of a chin with no neck in sight. The 

arms were so perfectly chubby, smooth and roun-

dish, they almost appeared like they were formed by 

a confectioner’s craft, as though they were made of 

fondant or some rich icing which had been shaped 

by a baker and carefully placed on an elaborate cake. 

The shoulders were oblong and slightly raised with 

small fists held close. Her tummy was like a ball of 

bread dough set to rise. She was profoundly delicate, 

minute, soft and pure, but skillfully and precisely 

fashioned by the gentlest of hands.  

It seems impossible for something this dainty to 

be flawlessly shaped down to the smallest details of 

nose and toes and fingernails all in miniature. It is 

mystifying and a wonder. How could something so 

utterly roly-poly be so sharply defined? This goes 

beyond beautiful. In this little, simple form is the 

combination of adorability, cuteness, and the luster 

of sublime innocence. In her there is no concept of 

harm. She is incapable of any action that is not ten-

der and expecting attention to any need. She had a 

slight frown which gave her a bearing of serious-

ness, but from a baby this expression is immediately 

funny. Her head is turned slightly to the right, but 

her eyes are bright and directed straight at the cam-

era. 

It is the eyes. Everything in the photo is soft: the 

blanket, the light, the shadow and the baby. Every-

thing in the photo is soft except the gaze. The eyes 

were keen observers without perceivable brows. She 

watched with the focused intensity of keeping note 

of every detail. These are indeed the windows into 

the soul, and someone was home looking out onto 

the world. An infant is entirely observant. They de-

sire to learn existence and they take it in. What does 

it hold? What does it hold for me? Everything is new 

including experience itself. 

This infant, like all babies, is made of a sub-

stance not of this world but in the image of God. 

This is an unspoiled work of God. This someone is 



looking out with eyes watching intently. Here is 

someone showing the most fundamental needs and 

desires of humanity. The very critical anticipations 

of the human soul are exposed and may never be so 

easily seen again past these years of childhood and 

this side of eternity. At this tiny part of existence is a 

person at their most basic level: Innocent, without 

baggage, without guile, without worry, but expect-

ing what is the most important to us all. No infant 

can enunciate the needs, but all instinctively under-

stand what is necessary for human existence, the 

very thing needed by the human soul. It is far more 

than food and shelter. It cannot be replaced by a toy.  

It is love.  

It is love and everything that encompasses. 

Where love is missing a baby feels utterly betrayed 

and abandoned in a world where good does not ex-

ist. But it was expected. This baby has total confi-

dence she will be loved and cared for. All she can do 

is trust that those taking care of her will. 

In these two eyes of a baby are the fundamental 

expectations and needs of all mankind – we are all 

the same and made of the same extraordinary sub-

stance. She wants love from those greater than her. 

While she expects it from everyone, that is not as 

essential as the love from her parents. She wants ac-

ceptance that she is someone, and that she matters. 

She wants to be part of a loving family with the 

peace and stability it brings. Though she cannot pos-

sibly explain it, she knows when love is shown in 

the simplest form of compassion and she knows 

when it is missing. 

For all who have grown beyond the childhood 

years we can become controlled by ambition, crafti-

ness, selfishness, pride, vindictiveness, and ruled by 

desires. Heaven brings us to what our soul actually 

wants: love from the One greater than us, our Crea-

tor. We want to be part of a loving family. We want 

to be accepted as someone and to know that we mat-

ter. Everyone wants a home. In heaven every yearn-

ing of the soul is fulfilled to overflowing. In Heaven 

the soul finds home. The soul is welcomed into the 

place where God has always wanted us to be. Here 

is contentment, accomplishment and deep satisfac-

tion. The core and essential desires and purpose of 

the soul is supplied so richly it is beyond abundance. 

Hell is a different conclusion. Hell is to be cast 

away and forever abandoned as nameless, worthless, 

and utterly forgotten in an endless existence separat-

ed from the One we want the most. The expression 

of a baby reveals what we really need and desire. In 

that gaze is the wide-eyed doorway into the soul. It 

revealed what we are: a soul wanting nothing more 

than love and approval from the Creator. A baby 

cannot explain it, but would know instinctively 

when needs are met or denied. We would all know 

when someone holds us as a treasure or we have 

been cast away. It matters. When all the baggage 

and deception and clutter of this world have been 

removed then we will see: all that ever mattered was 

the love of God. 

Matthew 18:2-5 Then Jesus called a lit-

tle child to Him, set him in the midst of 

them, and said, “Assuredly, I say to you, 

unless you are converted and become as 

little children, you will by no means en-

ter the kingdom of heaven. Therefore 

whoever humbles himself as this little 

child is the greatest in the kingdom of 

heaven. Whoever receives one little child 

like this in My name receives Me. 
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Hebrews 5:11-14 describes and compares Chris-

tians in two stages of growth: babes and mature, of 

full age. The “grown up” Christians are those who, 

by personal effort and experience, have developed 

the ability to distinguish right from wrong. This 

suggests a very real problem for the sincere Chris-

tian. 

How can one know for certain what is 

right and what is wrong?  

Answers do not come automatically. They are 

not instinctive. But they are available to all who are 

willing to search the scriptures and accept what they 

find there. Opinions are worthless, personal prefer-

ences mean nothing. 

If one will not let the Bible speak for itself, then 

he has no uncompromising, reliable standard. For all 

those who accept God’s word as final, the guidelines 

we are to consider in this study ought to be helpful. 

If God said it, that settles it. God’s words are not 

temporary unless they themselves say they are (1 

Peter 2:25). 

GUIDE LINE NUMBER ONE: 

The Bible Plainly Says That Some Things 

Are Right And Others Are Wrong. 
Some sins receive specific mention. Read, for 

example, the lists of sins in 1 Corinthians 6:9-10, 

Galatians 5:19-21, Ephesians 4:25-31, and Colos-

sians 3:5-9. Sin by any other name — no matter 

what you call it — is still sin. The fact that these are 

listed as wrongs means they are sins and that should 

settle any question about them forever. Christians 

must not engage in such things. The fact that they 

are not considered as sins by our “enlightened and 

liberated” society does not change what God says 

they are. Some sins are glamorized by improper role 

models — entertainment and sports figures for the 

most part — and have become an accepted part of 

“pop culture,” which is mostly non-religious and 

often anti-religious. 

Many activities are not mentioned specifically, 

but they are adequately covered by clearly stated 

principles. Read Galatians 5:19-21 again. The last 

item on the list is “such like” or “similar things.” 

When one is uncertain about an action, he ought to 



look to see if it is like anything that is specifically 

prohibited. In Galatians 5:22-23 Paul lists several 

things which are good. The word “such/similar” ap-

pears here too: “against such things there is no law.” 

The principle involved here is that the rightness or 

wrongness of an act may be determined by its simi-

larity or likeness to other acts which are known to be 

approved or condemned. There are other principles 

too: expediency, influence, stewardship, and con-

science. These will be discussed at some length in a 

later part of our study. 

Answers to the questions of Christians must be 

found in the New Testament. Generally speaking, 

moral requirements of both Testaments of the Bible 

are the same, at least when 

properly understood and ap-

plied. But there are some sig-

nificant and important differ-

ences in the Testaments too. 

For example, easy divorce and 

remarriage was tolerated under 

the Old Testament because of 

the hardness of the hearts of 

people. But this is not the prin-

ciple that guides us in the New 

Testament (Matthew 5:31-32, 

19:8-9; see also 1 Corinthians 

7). The laws about worship and 

stewardship have changed too. We do not have ani-

mal sacrifices, and we are not bound by the law of 

tithes in our giving. The commandments and laws of 

the Old Testament are figuratively dead — no longer 

to be bound upon anybody (Colossians 2:14, Ephe-

sians 2:14-15).  

This does not mean that the Old Testament 

should not be studied carefully, or that it has no 

modern application. The fact that the old law says 

something does not sanction that thing now. We 

obey what the New Testament says. If it is not re-

peated in the New Testament it is not to be bound 

upon Christians, now or ever. People who lived 

faithfully by the Law given to them in the Old Tes-

tament are examples of righteousness for us, encour-

aging us to keep faithfully the law that has been giv-

en to us in the New Testament (see James 1:25, He-

brews 11:l-12:4 and 8:7-13). Those who broke the 

old law and suffered as a result stand as a warning to 

us (Romans 15:4, 1 Corinthians 10:11). Although 

the old law has been set aside and replaced with a 

new and better law and covenant (Hebrews 7:11-12, 

18-19, and 10:9), the old law still serves the valuable 

function of clarifying and strengthening the new 

law. 

GUIDELINE NUMBER TWO: 

Conscience Can Be A Great Help, But Can Be 

Mistaken Unless Its Function Is Properly 

Understood And Accepted. 
The Bible does not define conscience. The word 

is used some thirty times in the New Testament, but 

the writers assume the readers know the meaning. 

The commonly accepted definition says that con-

science is the faculty by which the moral awareness 

of the person is maintained. It 

urges one to (a) do what he be-

lieves is right and avoid what he 

believes is wrong (Romans 

14:5b, 14:22-23) and (b) pass 

judgment upon all one’s deci-

sions and activities (Romans 

2:14ff. 1 John 3:19-23). A nor-

mal conscience is knowledge of 

right and wrong, and the con-

viction that one ought to do 

right and not do wrong — as he 

understands right and wrong to 

be. Shame, guilt, remorse, and 

regret are the usual results of 

violating one’s conscience. 

No person is born with complete or perfect 

knowledge of right and wrong. Conscience must be 

educated, trained to recognize right and wrong (He-

brews 5:14). The faculty itself is inborn and univer-

sal, but its function is the product of its environment, 

custom and habit, social impressions, and formal 

education. It is something like a computer. It must 

be programmed. It must receive certain information 

before it can make meaningful responses. The fact is 

self-evident in the case of the computer. No one 

doubts it. Though it is more difficult to understand 

and accept, it is just as true in the case of the human 

conscience. Feeding false information or faulty 

standards into it causes a malfunction — it gives 

wrong answers. 

One accepts a standard and then abides by it to 

maintain a good conscience. There are many stand-

ards one may choose from: The Bible, Old Testa-

ment or New Testament; other religious books such 

as the Quran or Book of Mormon; creed or cate-

The fact that they are not 

considered as sins by our 

“enlightened and liberated” 

society does not change 

what God says they are. 



chism, seminary, church, society, science, family, 

government, law, etc. But being a recognized stand-

ard does not make it right and valid. You cannot 

make a thing right or wrong by voting on it, passing 

a law, etc. Would 2 + 2 = 7 if the nation’s law or 

dear old dad said so? Can society make drugs right? 

How about marriage to a six year old girl (Islamic 

law)? You get the point. 

One who disregards or abuses his conscience 

will lose it. It will become inoperative and dead. 

Like dead nerves with no feeling, it cannot accuse or 

excuse (Romans 2:15). Paul speaks of this condition 

as “having the conscience scarred or seared, as with 

a hot iron” (1 Timothy 4:2) so one is “incapable of 

feeling” (Ephesians 4:19). On the other hand, one 

who acts in conformity with his convictions is said 

to have “a good conscience.” As Paul said of him-

self, “I have lived in all good conscience to the pre-

sent day” (Acts 23:1). But we know from his own 

admission that, though his con-

science did not bother him at the 

time he did it, he did many things 

contrary to the name of Jesus 

(Acts 26:9-10), sins for which he 

later sought and received for-

giveness (1 Timothy 1:12-16). 

It should be apparent from all 

of this that a person must proper-

ly educate his conscience before 

he can safely follow it. We can 

determine what is right for a per-

son to do all the days of his life 

(Ecclesiastes 2:3) by accepting the moral and spir-

itual standards of God and applying them to our own 

lives (Ecclesiastes 12:13, John 13:17, 14:15 and 

12:48). It is important that our conscience not “hurt” 

us. But let us also be sure that it does not hurt God, 

that we have a conscience void of offense to God 

and man as well as to ourselves (Acts 24:16). 

Summary to this point: the Bible plainly says 

that some things are right and others are wrong. Let 

it speak for itself. It will guide you into all the truth 

and make you perfect, furnished completely for eve-

ry good work (2 Timothy 3:17, 2 Peter 1:3-4). A 

well-educated conscience can be of great help, but 

remember that its effectiveness depends upon what 

is put into it, how it is programmed, and whether it 

is heeded and followed by the person. 

GUIDELINE NUMBER THREE: 

The Advice And Example Of Other Persons 

Can Be Very Helpful When Tested And  

Considered Carefully. 
The advice or counsel of others — individuals, 

groups, establishments, or organizations — must not 

be substituted for Biblical principles. It can only be a 

help in understanding and applying them. Remem-

ber too, one must verify from personal Bible study 

all advice given by others. 

Some have great difficulty in accepting instruc-

tion from others. Perhaps because they are quite sure 

of themselves and feel no need of help. Perhaps they 

are too proud to admit that they need help in making 

ethical decisions. Some simply do not trust other 

people. But there are some good reasons for seeking 

advice from others. Here are three things to keep in 

mind when you apply this guideline: 

Do not seek advice only 

from those whose understand-

ing and experience are about 

the same as your own. Seek 

help from those who are older 

and more experienced, morally 

and spiritually more mature. Ex-

perience teaches lessons that are 

seldom learned any other way. 

Guidance from one whose abil-

ity to distinguish good from evil 

has been sharpened and 

strengthened by exercise and 

experience (Hebrews 5:14) can help one avoid many 

mistakes, and come much more quickly and confi-

dently to the things he ought to do. Mature persons 

have faced many of the same decisions we all have 

to make. They know, through observation and expe-

rience, the usual results of certain actions and atti-

tudes. They usually have the advantage of insight 

gained by observation of others too. 

Do not seek advice only from those who are 

known to share your feelings or your point of view. 

People who want to do a certain thing will often ask 

advice from those who already do it. The conclusion 

is quite predictable: the person who does a thing of-

ten tries to justify himself. The person who wants to 

do the thing takes the approval of one who is already 

doing it as evidence of its acceptability. There are 

times when this only serves to illustrate what Jesus 

said about the blind leading the blind, with both end-

The advice or counsel of 

others—individuals, 

groups, establishments, 

or organizations—must 

not be substituted for 

Biblical principles. 



ing up in the same ditch (Luke 6:39). It is often wise 

to listen to a dissenting point of view. This is why 

debate, when both sides of an issue are examined, 

attacked or defended, can be valuable. It will help 

you clarify your thinking and make your conclusions 

more nearly valid, if you look honestly at all sides of 

every question. What passes for debate too often is 

simply a platform from which to state or reiterate 

one’s position, one’s talking points — often ignoring 

the question and contradicting evidence. Televised 

political debates have underscored and proved this 

point. 

Sometimes the information you get from others 

does not come from questions and answers, but 

from observation of their lives, attitudes and activi-

ties. If you are trying to decide whether an activity is 

right or wrong, pay careful attention to the effects it 

has in the lives of those who participate in it. “By 

their fruits you will know them” (Matthew 7:16). 

Also weigh carefully the lives of those who do not 

participate in it. Watch for the effects on one’s per-

sonality, and on one’s appreciation for the finer and 

nobler things of life. Notice how it affects one’s re-

lationship to the Lord and to his church. Intelligent 

and critical observation can keep us from making 

some very painful mistakes. Some will not ask you. 

They will observe you and, if they are wise, observe 

the results of your attitudes and actions and life — 

good or bad. You may never know what influence 

and impact you have, for good or bad, in the lives of 

others. 

GUIDELINE NUMBER FOUR: 

Consider The Consequences Of Every Choice 

You Make. 
Learn from the past, but also from the possible 

consequences for the future. It is easier to learn from 

the past — the results associated with each choice 

and action are generally measurable. We must learn 

to look objectively at the possibilities and potential 

in every choice — pay special attention to the prob-

abilities. This principle must be applied in at least 

three areas. We will notice each of them separately, 

but first a special note on the consequences of sinful 

choices. 

There is a price that must be paid for the privi-

lege of sinning (Romans 1:16-18, 32; 2:2-7 and 11-

16). Do you understand what it cost the Lord to offer 

grace and salvation to man? It cost God His only 

Son. It cost Jesus Christ his life. We need to see that 

grace and salvation and peace with God are costly 

for us too. 

Part of the price we pay is guilt — real and ob-

jective guilt, whether one acknowledges and feels it 

or not (James 2:10). Guilt causes mental anguish, an 

accusing conscience (Romans 2:15). Some have a 

very tender conscience. A 13 year-old wrote to Pres-

ident Cleveland in 1895 and apologized for using 

two cancelled stamps, and “getting away with it.” 

Compare John 8:7-9 “Let him without sin cast the 

first stone. And each of them, being convicted by his 

own conscience, went away.” Some seem to have a 

very hard inoperative conscience. A 16 year-old 

shoplifter had no guilty feelings about stealing, and 

felt that merchandise displayed in the store was “up 

for grabs” if one was smart enough to get away with 

it (from Ann Landers’ column in the Memphis 

Commercial Appeal, Sept. 22, 1973). Compare also 

1 Timothy 4:2: “Conscience seared…” and Ephe-

sians 4:19: “being past feeling.” But in both cases 

the conscience is impaired, damaged, dysfunctional 

— it is not normal. Those involved are “without 

normal feelings” (Romans 1:31). 

The price also includes physical and social 

consequences. The marks of sin are often evident — 

stained and broken bodies and minds. The guilty are 

often afraid they will be found out and punished. 

When they are found out and punished they are 

sometimes rejected by those they most desire fel-

lowship with. 

Of course the ultimate consequence — the 

price to be paid for sin — is spiritual death, rejec-

tion by God (Romans 6:23), eventually eternal hell, 

if the sin is not forgiven. One may escape mental, 

physical, and social punishment for his sins in this 

life, but some day every person must “stand before 

the judgment seat of Christ” and “give an account of 

himself to God” (Romans 14:10, 12) in order that he 

may be rewarded or punished, “according to what he 

has done in the body, good or bad” (2 Corinthians 

5:10). 

In considering the consequences of your choices 

there are three areas of concern to be noted. The 

first area of concern is the possible and probable 

effects upon you, yourself. Concern for your own 

best interests is not necessarily selfish. God’s basic 

appeal to man is based upon man’s desire for self-

preservation and protection (see Acts 2:40, Philippi-

ans 2:12-13, and Matthew 16:24-26). As a matter of 



fact, it is only because of our self-consciousness, the 

awareness of our humanity and our identity as 

unique individuals made in God’s image, that we are 

capable of morality at all. In determining the conse-

quences of any choice upon one’s own self, consider 

these three aspects, listed in ascending importance: 

How will it affect the body? Our bodies belong 

to God, not really to ourselves. The body is designed 

to be a house for the human soul and a temple for 

the Holy Spirit of God (1 Corinthians 6:19-20). We 

will have to give an account to God for all that we 

do in the body, to the body, for the body, and with 

the body (1 Corinthians 3:16-17, 6:18-20, 2 Corin-

thians 5:1-4, 10). 

How will it affect the mind — one’s ability to 

think, reason, question, and choose? Is a drunk or 

drugged doctor, lawyer, pilot, driver, baby-sitter, or 

preacher OK? Our minds and thoughts can easily be 

corrupted, and so they must be carefully guarded 

(Mark 7:15, 20-23; Philippians 4:6-9). We get con-

scious and deliberate input from media we expose 

ourselves to. We are bombarded with subliminal in-

put from sources we have control over. To think we 

will not suffer the effects of improper exposure is 

foolish, futile. A certain preacher viewed pornogra-

phy in doing research on the effects of it on a Chris-

tian and later lamented, “Now I can’t get those im-

ages out of my mind.” Even translations or edited 

versions of the Bible can adversely affect the mind. 

Some try to be accurate, some do not — some strive 

only for readability. Some are modified for a target 

audience — such as homosexuals, youth, etc. Some 

are designed to be friendly to other religions. Wyc-

liffe now produces a Muslim-friendly version that 

identifies God with Allah (a blasphemy) and denies 

the deity in Jesus and the personal being of the Holy 

Spirit. 

How will it affect the soul and spirit? This is the 

most important principle, but doesn’t always get 

proper consideration. Think of the point just made 

about the mind. Do improper translations have any 

effect upon one’s spiritual health and hope? In con-

sidering any idea or attitude, any act or involvement, 

any substance to be ingested or collected, take notice 

of what it will do to one spiritually. Will it deepen or 

lessen one’s interest in spiritual things? Will it in-

crease or decrease one’s sense of fellowship with 

God and His people? Death — not just the death of 

the body but eternal separation of the soul from God 

— is the ultimate consequence for those who choose 

to sin and do not seek God’s forgiveness (Romans 

6:23, James. 1:13-15). 

The second area of concern: the effects it will 

or may have on other persons (same three possible 

effects as for yourself). Whether we like it or not, 

we are responsible for the impact and influence of 

our choices upon others (1 Corinthians 10:31-32, 

Romans 14:19). Will the choice you make strength-

en or weaken others? Will it mislead others? Will it 

tempt the weak? Will it offend anyone, or cause an-

yone to sin? (1 Corinthians 8:9-13, Romans 14:13, 

21). It is a sin to be a bad influence. 

The third area of concern: the effects your 

choice will or can have on the church and the 

cause of Christ. Will it hinder or help the evangelis-

tic program of the church? Will it create problems in 

fellowship (2 Thessalonians 3:6, 14)? Will it cause 

others to glorify God (Matthew 5:16, Philippians 

2:13-16)? 

CONCLUSION 
All the activities that are right and good for 

Christians will easily pass all these tests. Any activi-

ty which fails in any of the guidelines we have men-

tioned here is wrong. No matter what your convic-

tions may be, and no matter what the opinions of 

others may be. Bottom line and final consideration: 

only what God says counts forever. The word of the 

Lord endures forever. And this is the word which, by 

the gospel, is preached to you (1 Peter 1:25). 
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Unsung Heroes: King Jehoshaphat 
By Travis Anderson 

How many of you remember anything about Je-

hoshaphat? At one point, not too long ago, I couldn’t 

have told you for sure if he was a king or not. And if 

you gave me that, I couldn’t have told you if he was 

from Israel or Judah, good or bad, late in the divided 

kingdom history or early on 

And that is the point of this article (and Lord 

willing, future articles): to look at lessons from 

characters we know little or nothing about, or to 

look at characters we might recognize, but have for-

gotten stories or overlooked details 

But before we jump into the middle of the story, 

let’s look at some background. 

Background 
First, the entire book of 2 Chronicles focuses on 

one main theme: Distress. The Jews are constantly 

faced with distress, both from without and within. 

Sometimes God sends their distress because of their 

own sin, with the consequences and punishment.  

But more often than not, as is often the case in 

our lives too, there does not appear to be a logical 

reason for the distress, at least on the surface 

through secular eyes (see 2 Corinthians 12:9-10). 

Through human weakness, the power of God be-

comes evident. The greatest example of this is Jesus: 

through the sufferings and hardships of the cross, the 

resurrection is made possible. Just as the cross 

would mean nothing without the empty tomb, the 

tomb could have never been filled without the cross. 

 The deep truth is that our human suffering need 

not be an obstacle to the joy and peace we so desire, 

but can become, instead, the means to it. The great 

secret of the spiritual life, the life of the beloved 

sons and daughters of God, is that everything we 

live, be it gladness or sadness, joy or pain, health or 

illness, can all be a part of the journey toward the 

full realization of our humanity. It is not hard to say 

to one another: “All that is good and beautiful leads 

us to the glory of the children of God.” But it is very 

hard to say: “But didn’t you know that we all have 

to suffer and by that suffering enter into the glory of 

God?”  

Distress in the life of Israel became the testing 

ground wherein God formed them to be His people.  

Isn’t that how we normally judge the kings as if 

to whether they were good kings or not? We look at 

how they handled crises, be it temptation of idols, 

women, power, or threats from foreign nations: we 

measure them by how they handled these things.  

As Christians, distress is our training ground too. 

Being a Christian would be easy 24/7 if temptation 

wasn’t hard, if no one ever threatened Christians for 



their lives, and if a church wasn’t in danger of 

shrinking to the point of extinction. But it’s when 

times are hard and distress comes that we are hard-

ened into the soldiers and servants that God desires 

us to be. 

Jehoshaphat is one of the most famous kings in 

Judah, if for no other reason than he was one of the 

few good ones. In chapter 17, we find that he fol-

lows the example of his father Asa, the previous 

king, in that he devotes his heart to following God. 

However, he strikes an unwise alliance with the king 

of the Northern Kingdom and it almost costs him his 

life. God had commanded Israel multiple times in 

the Law of Moses to not make alliances with any 

nation. However he calls out to God and his life is 

spared. That is really the only negative in his king-

ship we have record of.  

In chapter 19 he builds a judicial system to han-

dle problems within the land (2 Chronicles 19:8-11). 

So even in the handling of civil matters and disputes, 

be they spiritual in nature or not, God and his law 

are to be the ultimate guides to how the land is gov-

erned, both on the local and national scenes. But 

these issues that he has maneuvered are nothing for 

what is about to come his way in chapter 20. 

Jehoshaphat Encountered a Problem 

(verses 1-2) 

After this the Moabites and Ammonites, 

and with them some of the Meunites, 

came against Jehoshaphat for battle. 

Some men came and told Jehoshaphat, 

“A great multitude is coming against 

you from Edom, from beyond the sea; 

and, behold, they are in Hazazon-

tamar” (that is, Engedi). 

Since the Philistines had been removed from the 

face of the earth during the reign of David, no ene-

my was more fearsome than the Moabites and Am-

morites. Both nations were just east the Jordan River 

valley, and conducting joint military operations 

against Judah and Israel would have been easy due 

to their proximity. Their intent is not revealed, but in 

those days war was for one of two things: Either to 

grab land, or to plunder and take loot and slaves. 

Whatever the case was, it did not look good for King 

Jehoshaphat and his nation  

Jehoshaphat Turned to God 

(verses 3-4) 

Then Jehoshaphat was afraid and set his 

face to seek the LORD, and proclaimed 

a fast throughout all Judah. And Judah 

assembled to seek help from the LORD; 

from all the cities of Judah they came to 

seek the LORD. 

The first thing he does in response to this news is 

turn to God. But he doesn’t do it alone, he gets his 

whole nation to turn to God with him. What a beau-

tiful picture: here is a man faced with a great chal-

lenge, and his first reaction is to get God’s people to 

turn with him to God. 

Far too often that is not our first reaction. We of-

ten think ‘what are we going to do about this?’ not 

‘God, what should I do about this?’ And even when 

we do turn to God, even if it is our first response like 

Jehoshaphat, do we rally God’s people with us?  

For some reason, we seem timid to seek the help 

of God’s people as we seek God! We don’t want 

people to worry about us. We don’t want to feel like 

we are weak or sick. We like to be private people, 

even with our problems.  

Church: that is the Devil’s plan! He has some-

how convinced us that praying for it on our own is 

better than all of God’s people praying for it. He has 

convinced you that it is okay for you to keep others 

from praying to God about something. And when 

you think ‘oh, people don’t need to know about this 

illness or this struggle,’ Satan smiles. 

Often in Paul’s letters to the churches, he asked 

them to pray for him. Paul, an apostle. A man who 

saw Jesus long after he had ascended. A man who 

knew the power of God in his life over and over. A 

man who could work miracles by the power of the 

Holy Spirit. A man who had the biggest impact on 

Christianity behind Christ himself — this man asked 

the church to pray for him! And if we can’t do that 

too, then we are saying we don’t need prayers as 

much as Paul did. 

Jehoshaphat enlisted the people of God when go-

ing to God, and we should too.  

Jehoshaphat Remembered God’s Promise 

(verses 5-11) 

And Jehoshaphat stood in the assembly 

of Judah and Jerusalem, in the house of 



the LORD, before the new court, and 

said, 

 

“O LORD, God of our fathers, are you 

not God in heaven? You rule over all the 

kingdoms of the nations. In your hand 

are power and might, so that none is 

able to withstand you. Did you not, our 

God, drive out the inhabitants of this 

land before your people Israel, and give 

it forever to the descendants of Abraham 

your friend? And they have lived in it 

and have built for you in it a sanctuary 

for your name, saying, ‘If disaster comes 

upon us, the sword, judgment, or pesti-

lence, or famine, we will stand before 

this house and before you — for your 

name is in this house — and cry out to 

you in our affliction, and you will hear 

and save.’ And now behold, the men of 

Ammon and Moab and Mount Seir, 

whom you would not let Israel invade 

when they came from the land of Egypt, 

and whom they avoided and did not de-

stroy — behold, they reward us by com-

ing to drive us out of your possession, 

which you have given us to inherit.” 

Jehoshaphat recalled how God had helped His 

People before and how He promised to help them in 

the future. As we read prayers like this, and many of 

the psalms are like this as well, we almost cringe as 

if God needs reminded of what He has done. But 

these prayers are not just designed to be a plea to 

God, but also a reminder to those who are listening 

as well. 

This sort of prayer was common in Hebrew cul-

ture because not everyone had a Bible to look up 

God’s promise or Google to remember what He had 

accomplished in the past. Common people needed 

reminding of what God had done at every chance 

possible. Public prayers were one way this was ac-

complished. And then, with the reminder of what 

God has done for them in the past, coupled with the 

promises for the present and future, he asks for help 

now. 

Jehoshaphat Admitted His Powerlessness 

(verses 12-13) 

“O our God, will you not execute judg-

ment on them? For we are powerless 

against this great horde that is coming 

against us. We do not know what to do, 

but our eyes are on you.”  

 

Meanwhile all Judah stood before the 

LORD, with their little ones, their wives, 

and their children. 

That last phrase of verse 12 is wonderful. Notice 

how he doesn’t ask God to annihilate their enemies. 

He simply asks God to be the judge and act accord-

ing to His character. If the armies are justified in at-

tacking Israel, then so be it. If they are not, then tell 

them what to do.  

How often, when faced with distress, plead for 

God to just take away our struggle? Maybe we 

should just be praying for the strength to overcome 

it, as the first century church did concerning gov-

ernmental persecution. 

God Answered Jehoshaphat’s Plea 

(verses 14-17) 

And the Spirit of the LORD came upon 

Jahaziel the son of Zechariah, son of 

Benaiah, son of Jeiel, son of Mattaniah, 

a Levite of the sons of Asaph, in the 

midst of the assembly. And he said,  

 

“Listen, all Judah and inhabitants of Je-

rusalem and King Jehoshaphat: Thus 

says the LORD to you, ‘Do not be afraid 

and do not be dismayed at this great 

horde, for the battle is not yours but 

God's. Tomorrow go down against them. 

Behold, they will come up by the ascent 

of Ziz. You will find them at the end of 

the valley, east of the wilderness of Je-

ruel. You will not need to fight in this 

battle. Stand firm, hold your position, 

and see the salvation of the LORD on 

your behalf, O Judah and Jerusalem.’ 

Do not be afraid and do not be dis-

mayed. Tomorrow go out against them, 

and the LORD will be with you.”  



This is the hard part sometimes: waiting on 

God’s answer. Because it rarely happens immediate-

ly, and it rarely happens in such an obvious direct 

way. But if they had been looking for a certain an-

swer from God, and that was all they were looking 

for, they still would have missed it. They would 

have found some way to dismiss this man, saying it 

wasn’t really God’s answer and keep on looking. I 

know this because sometimes that is what we do: we 

are so intent on looking for a specific answer that we 

miss the one we need. 

That was exactly what happened with the servant 

girl Rhoda. Peter was literally knocking on the front 

door as the disciples were in the back praying for 

Peter, who they thought was in jail, and when Rhoda 

came and said “Peter is here,” they dismissed her 

and told her she was crazy! 

As Christians, we have to be looking for God’s 

answers to our prayers, not our own preconceived 

answers to our prayers. 

Jehoshaphat Expressed His Praise 

(verses 18-24) 

Then Jehoshaphat bowed his head with 

his face to the ground, and all Judah and 

the inhabitants of Jerusalem fell down 

before the LORD, worshiping the LORD. 

And the Levites, of the Kohathites and 

the Korahites, stood up to praise the 

LORD, the God of Israel, with a very 

loud voice. And they rose early in the 

morning and went out into the wilder-

ness of Tekoa. And when they went out, 

Jehoshaphat stood and said: 

 

“Hear me, Judah and inhabitants of Je-

rusalem! Believe in the LORD your God, 

and you will be established; believe his 

prophets, and you will succeed.” 

 

And when he had taken counsel with the 

people, he appointed those who were to 

sing to the LORD and praise him in holy 

attire, as they went before the army, and 

say, “Give thanks to the LORD, for his 

steadfast love endures forever.” And 

when they began to sing and praise, the 

LORD set an ambush against the men of 

Ammon, Moab, and Mount Seir, who 

had come against Judah, so that they 

were routed. For the men of Ammon and 

Moab rose against the inhabitants of 

Mount Seir, devoting them to destruc-

tion, and when they had made an end of 

the inhabitants of Seir, they all helped to 

destroy one another. When Judah came 

to the watchtower of the wilderness, they 

looked toward the horde, and behold, 

there were dead bodies lying on the 

ground; none had escaped. 

Even in a moment of silence and or quiet rever-

ence, some can’t keep themselves from just bursting 

out with praise to God. What they shouted or what it 

sounded like aren’t told to us, and it really doesn’t 

matter. What a beautiful scene that must have been 

in an otherwise tense and scary moment in the lives 

of these people! 

So now they need a battle plan. Except they 

don’t, because God has told them that all they need 

to do is watch, and God will take care of the rest.  

So what did Jehoshaphat do? He set singers to 

actually stand in front of the soldiers and sing. May-

be some of the men were apprehensive about what 

was going to happen. Maybe they weren’t sure that 

‘waiting and watching’ was the best strategy.  

They sing ‘his mercy endures forever.’ The He-

brew word for mercy refers to the covenant faithful-

ness of God. It communicates that God has made a 

pact with his people and that he intends to keep it. 

I’m sure this seemed silly to the enemy, but in a 

moment, it’s not going to seem so silly. 

When faced with a great temptation, do we sing 

praises to God?  

King Jehoshaphat is using worship as his weap-

on. God didn’t command them to do this, he just 

took it upon himself to trust in God’s promise, and 

to praise Him even before He did what He said He 

would. We need to do the same 

As they begin to sing, God causes the armies to 

turn on one another and everyone ends up killing 

everyone else. As Israel arrives on the scene, they 

look and only see the fallen bodies of all the sol-

diers. 

Jehoshaphat Enjoyed the Blessings 

(verses 25-30) 

When Jehoshaphat and his people came 

to take their spoil, they found among 



them, in great numbers, goods, clothing, 

and precious things, which they took for 

themselves until they could carry no 

more. They were three days in taking the 

spoil, it was so much. On the fourth day 

they assembled in the Valley of Beracah, 

for there they blessed the LORD. There-

fore the name of that place has been 

called the Valley of Beracah to this day.  

 

Then they returned, every man of Judah 

and Jerusalem, and Jehoshaphat at their 

head, returning to Jerusalem with joy, 

for the LORD had made them rejoice 

over their enemies. They came to Jerusa-

lem with harps and lyres and trumpets, 

to the house of the LORD. And the fear 

of God came on all the kingdoms of the 

countries when they heard that the 

LORD had fought against the enemies of 

Israel. 

 

So the realm of Jehoshaphat was quiet, 

for his God gave him rest all around. 

Once they go down to the sight of this blood 

bath, they find spoils everywhere. It takes them three 

days to gather it all! 

What is the first thing they do when they get 

back to Jerusalem? They don’t even go home, they 

go straight to the temple and being praising God 

once again!  

When God answers our prayers and we over-

come whatever distress God has led us past, do we 

thank Him in a prayer, or do we praise Him with 

everything we have first and foremost, before doing 

anything else? It’s a beautiful picture here and I ab-

solutely love it 

Conclusion 
We all face distresses. Each of our distresses 

look different, but they are there. How are we re-

sponding to them? Is our first reaction to seek God? 

To listen for God? To praise Him even before He 

leads us over our distress? To praise Him immedi-

ately after our distress has been defeated?  

King Jehoshapat may not be a household name 

here in 21
st
 century America, but he most certainly 

was during his reign as King of Israel, and it had to 

do with how he handled his nation’s distress. 
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Blessings For The Believer  

(Ephesians 1:3-14) 
 

 

 

 

For many years, Hetty Green was called Ameri-

ca’s greatest miser. When she died in 1916, she left 

an estate valued at $100 million dollars, an especial-

ly vast fortune for that day. She was so uptight with 

her money, she ate cold oatmeal in order to save the 

expense of heating the water. When her son had a 

severe leg injury, she took so long trying to find a 

free clinic to treat him, his leg had to be amputated 

because an infection set in. It was also said she has-

tened her own death by bringing on a fit of apoplexy 

while arguing the merits of skim milk because it was 

cheaper than whole milk! In a sense, there are many 

Christians just like Hetty Green. They have access to 

all the resources one can possibly think of and still 

not use them. 

There is no excuse for anyone not to be thankful 

for the grace of God in their life. We know the Lord 

blesses everyone — from the air we breathe to the 

sensational sights we can see around us. God has 

given all of us sufficient knowledge that He exists, 

through His creation, and enough so that we are held 

accountable for denying His place and power in it 

(Romans 1:20-23; Matthew 5:44-45).We know that 

every good thing is from God, for non-Christians 

and Christians, to not only show His power but to 

also exhibit His wonderful character (James 1:17). 

The love of God is made known in blessings God 

gives to all indiscriminately. This is called common 

grace. However, we must distinguish the differences 

between God’s special love for His own and His 

general goodwill towards all (Acts 14:15-17). 

There is another group of spiritual blessings that 

He gives to only Christians. A great example of such 

blessings is found in Ephesians 1:3-14. In the Greek, 

this is one long run-on sentence. However, I believe 

it’s fitting and very symbolic of the blessings of God 

— they keep on going and going and going, and the 

blessings never cease to end! This passage also 

makes clear that there are some gifts from God that 

are only available to those who are saved. 

While this is a pause in our current study of 

Ephesians 4, with our calling to act in a certain way 

as the church, remembering the blessings that God 

has given to us should encourage us even more to 

“walk in a manner worthy”(4:1). 

THE REALITY OF THE BLESSER (1:3) 

“Blessed be the God and Father of our 

Lord Jesus Christ, who has blessed us 

with every spiritual blessing in the heav-

enly places in Christ,” 

The existence of our blessings is only possible 

through God, excluding everyone else. It is signifi-

cant to see that God is mentioned 21 times in these 

12 verses. He is the absolute focus here and that is 

made plain when we notice Paul’s four-part thesis. 

Paul begins with praise (“blessed”). The Greek 

word is where our English word “eulogy” comes 

from. Paul is going to be commending someone, 

singing their praises when he begins a statement 

with “blessed.” The question is — who does Paul 

have in mind? 

He then answers that question with a person! 

The person is the “God and Father of our Lord Je-

sus Christ.” This answers the question, “who?” But 

another question arises — “why should we praise 

the “God and Father of our Lord Jesus Christ?” 

What makes God praiseworthy? Usually when you 

are praising someone, you feel compelled to do so. 

You have good reason to sing their praises. Paul, 

again, answers our inquiry. 

The “God and Father of our Lord Jesus Christ” 

should be praised because of His great power. It was 

He who has, is able to, and forever will be able to 

“bless us with every spiritual blessing.” Remember, 

there is nothing we can do to earn our salvation. We 

are merely responding to a call. God is at the fore-



front in all of this blessing business. We are simply 

recipients of God’s great gifts. 

Finally, Paul ends his thesis with the place — 

“where are you able to receive these blessings?” 

Paul answers, “in the heavenly places.” Paul uses 

this phrase five times in his letter to the Ephesians 

(1:3, 20; 2:6; 3:10; 6:12).  

It refers to the place where Christ is 

now exalted as King (1:20), the place 

where the various spiritual powers 

learned about God’s great plan (3:10) 

and the place where he defeated the 

“spiritual forces of wickedness” 

(6:12).
1 

 

We must conclude that this is beyond the materi-

al world, the place of spiritual activity, and where 

the war between good and evil was fought and won 

because of Christ’s resurrection and ascension. Be-

cause of this victory, this secured our ability to re-

ceive these blessings
2
 and emphasize that God has 

power over the whole universe (Matthew 28:18; Co-

lossians 1:15-17). 

You see, as Creator, God is able to choose who-

ever He wants to bless. And the blessings mentioned 

in this passage deal with salvation. Therefore, we 

must understand who the blessed are, as the text 

suggests it is a very specific group of people. 

THE REVELATION OF THE BLESSED (1:13) 

“In Him, you also, after listening to the 

message of truth, the gospel of your sal-

vation — having also believed, you were 

sealed in Him with the Holy Spirit of 

promise.” 

Here, at the end of the text, we find the answer. 

Even more, throughout this section, we find 10 

‘clues’ pointing to the believers who are specified in 

verse 13. The phrase, “in Christ,” or similar refer-

ences to being in Him are found in verses 3, 4, 5, 6, 

9, 10, 12, and 13. 

You have to be “in Christ”! When you heard the 

gospel, you heard the very words of God and those 

who are “in Christ” have responded in obedience 

                                                 
1
 Orbison, Jr., Guy and Denny Petrillo. A Study Of The 

Epistle To The Ephesians. Workshop in the Word. 2011:2. 
2
 Although the context is different in Ephesians 4:7-10, the 

general idea is discussed there, as well. For further elaboration, 

see the author’s article in Volume 1, Number 4, pp. 70-75. 

through baptism. The bottom line is this — to be 

considered a believer, you have to be in a loving and 

obedient relationship to Christ (John 14:15, et. al.). 

Now note that this passage says you have to be 

“in Christ.” There is no inclusion for every religion 

that exists or any allowances for good works. Those 

who proclaim an inclusive, all roads lead to heaven 

type of Christianity are not teaching true Christianity 

at all. Paul says these people are damned to destruc-

tion (Galatians 1:6-9) and the apostle John wrote,  

“The testimony is this, that God has giv-

en us eternal life, and this life is in His 

Son. He who has the Son has the life; he 

who does not have the Son of God does 

not have the life.” 

We know that true Christianity, the path to being 

a true believer, is a very narrow path (John 14:6; 

Matthew 7:13-14, et. al.). 

THE RECEIVING OF OUR BLESINGS (1:3-14) 

“Blessed be the God and Father of our 

Lord Jesus Christ, who has blessed us 

with every spiritual blessing in the heav-

enly places in Christ, just as He chose us 

in Him before the foundation of the 

world, that we would be holy and blame-

less before Him. In love He predestined 

us to adoption as sons through Jesus 

Christ to Himself, according to the kind 

intention of His will, to the praise of the 

glory of His grace, which He freely be-

stowed on us in the Beloved. In Him we 

have redemption through His blood, the 

forgiveness of our trespasses, according 

to the riches of His grace which He lav-

ished on us. In all wisdom and insight 

He made known to us the mystery of His 

will, according to His kind intention 

which He purposed in Him with a view 

to an administration suitable to the full-

ness of the times, that is, the summing up 

of all things in Christ, things in the 

heavens and things on the earth. In Him 

also we have obtained an inheritance, 

having been predestined according to 

His purpose who works all things after 

the counsel of His will, to the end that 

we who were the first to hope in Christ 

would be to the praise of His glory. In 



Him, you also, after listening to the mes-

sage of truth, the gospel of your salva-

tion — having also believed, you were 

sealed in Him with the Holy Spirit of 

promise, who is given as a pledge of our 

inheritance, with a view to the redemp-

tion of God’s own possession, to the 

praise of His glory.” 

Paul, here, refers to 10 specific blessings that 

come from God to those who believe and are “in 

Christ.” First, let’s see what believers receive from 

the Lord. 

He begins with a very general statement: He has 

blessed us with every spiritual blessing (1:3). When 

someone around us sneezes, we instantly blurt out, 

“bless you!” but when we’re honest, we know those 

are just words. However, when God decides to bless 

someone, you had better believe that His “bless 

you!” will be extremely excellent and beyond de-

scription. For believers, we know that these bless-

ings are certain, they are powerful, and they are 

eternal. 

Paul, then, gets more specific. He has chosen us 

(1:4). Before the world was ever created, God had 

His chosen people in mind. Before the days of Israel 

and the church, He already ordained a group of peo-

ple to be His own; to be “holy and blameless.” This 

is divine election — God chooses whom He wants. 

God has a specific purpose and impact for choosing 

a specific group of people for Himself. He makes 

His people “holy” — His people are to be separated 

from the contamination of the world and “blame-

less” — the people are no longer held accountable 

for their sins. Who deserves such things? No one! 

However, since this is the case, Paul would implore 

God’s people in the church to “walk in a manner 

worthy of the calling to which we have been called” 

(Ephesians 4:1). 

Third, God has accepted us (1:4-6). Through Je-

sus’ payment on the cross (Acts 20:28), we are able 

to be God’s children! This is God’s love, kindness, 

and grace — all freely given! We read in Ephesians 

2:4-5, 

“But God, being rich in mercy, because 

of His great mercy, because of His great 

love with which He loved us, even when 

we were dead in our transgressions, 

made us alive together with Christ (by 

grace you have been saved).”  

The bottom line here is this: God accepts you in-

to His family if you accept Him. If we do not be-

lieve, the salvation provided by God cannot be ap-

plied to us. 

Fourth, He has redeemed us (1:7). The imagery 

of the word “redemption” is the concept of purchas-

ing someone from bondage, to set a person free from 

enslavement. For Christians, Christ has set us free 

from the shackles of sin. Paul wrote to the Romans,  

“Even so consider yourselves to be dead 

to sin, but alive to God in Christ Jesus. 

Therefore do not let sin reign in your 

mortal body so that you obey its lusts, 

and do not go on presenting the mem-

bers of your body to sin as instruments 

of unrighteousness; but present your-

selves to God as those alive from the 

dead, and your members as instruments 

of righteousness to God. For sin shall 

not be master over you, for you are not 

under law but under grace” (Romans 

6:11-14). 

Fifth, God has forgiven us (1:7). Not only have 

we been saved from our prior condition of slavery, 

but our past has also been completely forgotten. The 

reality is “all of us like sheep have gone astray, each 

of us has turned to his own way” (Isaiah 53:6) but 

praise God, “As far as the east is from the west, so 

far has He removed our transgressions from us” 

(Psalm 103:12). That was the reality of our condi-

tion as sinners until we were able to experience the 

extent of God’s forgiveness! 

Sixth, He has lavished His grace upon us (1:7-8). 

These are some hefty words Paul uses here! “Lav-

ished grace” — getting something that you don’t 

deserve already, and that gift is lavished. In other 

words, this gift is given generously... in extravagant 

quantity... to cover thickly or liberally with! The 

Khone Falls in Cambodia has the greatest volume of 

the world’s waterfalls at 2.5 million gallons per sec-

ond
3
 — now imagine filling a communion cup at the 

base of this waterfall! That’s the imagery we should 

have as to how overwhelming and wonderful God is 

when He lavishes grace upon Christians. It’s that 

great! In John 10:10 we have an example of God’s 

grace of life. Jesus said, “I came that they may have 
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life, and have it abundantly.” This current life eve-

ryone lives is a gift in itself; for Christians, however, 

we also have eternal life which will be so much bet-

ter than this current life, with God, for eternity! 

Seventh, God has made known the mystery of 

His will to us (1:8-10). God’s plan was not made 

known in the Old Testament — but under the New 

Covenant, it has. As we see throughout the book of 

Ephesians, Paul explains what this mystery is. The 

mystery is the gathering of all people, Jew and Gen-

tile, in Christ — being reconciled together into one 

body (Ephesians 2:16; Colossians 1:19-22). Again, 

this unification of both groups was made possible 

only through the death of Jesus on the cross. 

Eighth, God has provided an eternal inheritance 

for us (1:10-12). We should immediately be remind-

ed of Peter’s grand description in 1 Peter 1:3-4 

where we read: 

“Blessed be the God and Father of our 

Lord Jesus Christ, who according to His 

great mercy has caused us to be born 

again to a living hope through the resur-

rection of Jesus Christ from the dead, to 

obtain an inheritance which is imperish-

able and undefiled and will not fade 

away, reserved in heaven for you.”  

Again, this inheritance is made possible by 

God’s mercy, and it can be experienced by everyone 

and enjoyed by those who are “in Christ”! This is 

where Christians will be able to be victorious and 

reign with Christ (2 Timothy 2:12). 

Ninth, we are saved and sealed by God (1:13). 

The gospel’s power is put into effect when we hear 

the word of God, believe it, and become obedient to 

that Word (James 1:21-22). When you submit your 

life to Christ in baptism, you are saying God is in 

control — not your flesh, nor your desires, but 

God’s. His Spirit is what you take on because you 

are being transformed into His image. When some-

thing is sealed, a book with the owner’s signature in 

it, a binding document with signatures, that says you 

are under the authority of the person whose stamp is 

on the seal. It resembles ownership and approval. To 

God, the seal signifies that you are His and that your 

will is not your own, but His. We are sheep in His 

flock and He will protect us and provide for us eve-

rything we need. To us, it is not only a reminder of 

who we are, but whose we are! We must, therefore, 

be loyal and we will be secure and provided for. To 

others, it shows that you are a Christian, that you 

ought to behave differently, better, because you are 

an example to follow. They will know who our Mas-

ter is because we obey Him. Those who are “sealed 

in the Holy Spirit” are those who are truly saved and 

live lives that resemble the nature of Christ.  

Christians must have a lifestyle that is holy (1 

Peter 1:16). Now, this leads to the 10th blessing. The 

expectation of holiness has its conditions (faithful-

ness and purity) and if you continually strive for 

that, you will have confidence in your salvation! 

If you do have a worthy walk, you are guaran-

teed your salvation (1:14). When you have the spirit 

of God in you, you may have the confidence that 

your salvation is sure, safe, and secure. It is your 

salvation! The apostle John wrote: 

“These things I have written to you who 

believe in the name of the Son of God, so 

that you may know that you have eternal 

life” (1 John 5:13). 

THE RESPONSE OF THE BELIEVER 

(1:6, 12, 14) 

“to the praise of His glory.” 

Three times in this passage we read what we 

must do — “to the praise of His glory” (1:6, 12, 14). 

Got it? Our response to these blessings must be to 

praise God! One author wrote, “His own good 

pleasure was the sole cause of this election.” Every-

thing we do, we are to glorify God because He has 

blessed us beyond description, as we have seen. 

CONCLUSION 

Aesop wrote a fable entitled, “A Miser.” It went 

like this... 

“A miser, to make sure of his proper-

ty, sold all that he had and converted 

it into a great lump of gold, which he 

buried in a hole in the ground. Every 

day he went to visit and inspect his 

treasure to gloat in it. This roused the 

curiosity of one of his workmen, 

who, suspecting that there was a 

treasure, when his master’s back was 

turned, went to the spot, and stole it 

away. When the miser returned and 

found the hole empty, he wept and 

tore his hair. But a neighbor who saw 



him in this extravagant grief, and 

learned the cause of it, said, ‘Stop be-

ing downcast, take a stone and put it 

in the same place and think that it is 

your lump of gold; for, as you never 

meant to use it, the one will do you as 

much good as the other.’” 

The lesson is that the worth of something is not 

in its possession, but in its use. For the Christians 

who are reading this, if you don’t live out your faith, 

what good does possessing the title ‘Christian’ do 

you? You might as well replace it with something 

else that resembles who you actually are. However, 

if you are a faithful Christian, you have way more 

than the worker with the lump of gold. You have 

God’s grace lavished to you, in overflowing abun-

dance! 

The question for us is this: since we have re-

ceived the grace of God, will we give Him the glory 

He deserves? 
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By Mark McWhorter 

 

When Jesus was on the cross, he made the 

statement, “Eli, Eli, lama sabachthani.” Mark 15:34 

and Matthew 27:46 tell us this means, “My God, my 

God, why hast thou forsaken me?” Many believe 

that Jesus was speaking from personal grief of being 

forsaken by the Father in heaven. Is this a proper 

understanding of what Jesus said? What are the the-

ological implications of this understanding? 

Jesus’ statement is a quote of Psalm 22:1. “My 

God, my God, why hast thou forsaken me? Why art 

thou so far from helping me, and from the words of 

my roaring?” Because this Psalm contains several 

prophecies regarding Jesus’ crucifixion it is con-

cluded by some that Jesus states this because of a 

personal separation from God. 

Father 
Notice that the statement does not use ‘Father.’ 

Instead it uses ‘God.’ If one looks at how Jesus uses 

the term ‘God’ it is most often used as a more gen-

eral reference to the Godhead. In most instances 

where he uses the term ‘Father,’ there is a personal 

familial relationship intended. The ‘Father’ knows 

and cares for Jesus and others. The ‘Father’ gives 

things to Jesus and others. 

Jesus calls the First Person in the Godhead ‘Fa-

ther’ many times. And many times it is ‘my Father.’ 

It is the Father who sent him. 

Jesus teaches the disciples to pray to ‘Our Fa-

ther,’ Matthew 6:9 and Luke 11:2. This shows that 

prayer is a personal communication with the One 

who cares, loves, and wants to take care of those on 

earth. 

Jesus prays to his ‘Father’ in the Garden, Mat-

thew 26:39, 42; Luke 22:42. In the most critical time 

of his life, the night before he is to be crucified, he 

talks to his ‘Father.’ 

At the point of his death, he commends his spirit 

to his ‘Father,’ Luke 23:46. He knows that his Fa-

ther is listening. He knows that his Father is close. 

He knows he has done everything his Father has re-

quired of him. It is a moment of intimate relation-

ship between the Son and the Father. 

But, between the Garden and his moment of 

death, he is supposed to have pleaded with ‘God’ 

because ‘God’ has forsaken him. This prayer of 

supplication does not use the term ‘Father.’ In the 

moment when he is supposedly separated from the 

Father, he does not plead with the ‘Father.’ Then, 

just a little afterwards, he turns his spirit over to his 

Father. If he was separated and forsaken, how could 

he, just a few minutes later, confidently pray to his 

Father? 

Then after his resurrection, he says he has not 

yet ascended to his Father, John 20:17. Again, he 

uses the personal relationship. 

It does not make sense that he would not use the 

term ‘Father’ in the prayer of pleading for a personal 

relationship when he is on the cross. 

God is Trustworthy 
Psalm 22:2 says that God has been cried for, but 

he has not heard. In Psalm 22:3, the important word 



‘But’ is used. The person of Psalm 22 recognized 

the God is holy (v. 3), and that he delivered the fa-

thers of the past who trusted him (v.4). The fathers 

cried unto God, and were delivered (v.5). There was 

no confusion. 

These verses make no sense if the person speak-

ing in Psalm 22:1 knows for a fact that God has for-

saken him. For if it is a fact that God has forsaken, 

then there is no security or encouragement from the 

fact that God was always trustworthy before this 

incident. 

If God had delivered those who trusted him, and 

the thoughts of the person of verse one indicates 

God has forsaken him, then the person of verse one 

must not have trusted in God. For there to be com-

fort intended from verses 2-5, means the speaker of 

verse one is mistaken. 

Since Jesus was God and full of the Holy Spirit, 

it is not the case that he could be mistaken, unless 

the Holy Spirit left him. Jesus had trusted the Father 

his entire life. He lived the perfect trusting life. He 

prayed to the Father in the Garden that His will be 

done. Was Jesus praying for the Father to forsake 

him (if that was the Father’s will, as some claim)? 

And if he was praying for the Father to forsake him, 

why did he then supposedly cry out in despair that 

his Father had left him? 

Was Jesus trusting that the Father would forsake 

him? If Psalm 22:1 is a quote intended for Jesus’ 

thoughts, why would he be confused about his Fa-

ther forsaking him? If Jesus knew the prophecy, he 

would know there was to be a forsaking. If he knew 

the forsaking was to occur, then there would be no 

confusion from the forsaking. Thus, Jesus would be 

making a personal statement of his condition, which 

was not a true representation of his situation. Psalm 

22:5, says there is no confusion for those who trust 

in God. 

God Is Near 
Psalm 22:6 has Jesus stating that he is a worm 

which has the reproach of men. He is despised. 

Those around the cross shout that he trusted in the 

Lord that he would deliver him, v. 8. They are 

laughing and mocking him, v. 7. Verse ten has Jesus 

stating that God was with him from his birth. 

Verse eleven has Jesus asking God to not be far 

from him. Trouble is near and there is no one to 

help. 

Jesus prayed to the Father in Mark 14:36 that the 

Father’s will be done. If it was possible to save man 

by other means, Jesus asked that to be done. But if 

not, Jesus wanted his Father’s will to be done, Mat-

thew 26:42. This indicates that Jesus trusted in his 

Father to be near him. 

In the Garden at his arrest, Jesus told his disci-

ples that he could ask the Father to rescue him with 

twelve legions of angels. This indicates that the Fa-

ther is with him in the Garden. The Father is with 

Jesus at his arrest. So, it is the Father’s will that he 

be arrested. Jesus is obedient in allowing himself to 

be arrested. He is starting his trip toward the cross. 

He is beginning his role as the sacrificial atone-

ment lamb. He is holy. Thus, the Father is near. 

Psalm 73:28 states that the author trusted in God and 

was thus able to come near to God. No one trusted 

the Father more than Jesus. This trust put him, as a 

man, closer to God than any other human who has 

lived. 

If Jesus, as a sinless man, was asking the Father 

to be near him, and the Father refused to be near 

him, then there was misplaced trust by Jesus. If Je-

sus was full of the Holy Spirit, and thus inspired to 

speak the truth, and to pray the truth, there is confu-

sion from God. God would be inspiring Jesus to ask 

for something that Jesus knew could not occur. 

While he prayed in the Garden that the Father could 

find another way, he also admitted that he knew his 

Father’s will had to be done. In Psalm 22:11, he is 

not asking for another way. In verse 11, he is asking 

that the Father stay near to him. 

He states the same in Psalm 22:19. This is twice 

in the Psalm that he asks for the Father to be near 

him. Those declaring that the Father forsook him, 

have him twice asking for something which he knew 

was not his Father’s will. Jesus had prophesied of 

his crucifixion. He knew he was to die for the sins 

of mankind. But, he never stated that his Father 

would forsake him for doing such. 

God Brought Jesus to Death 
In Psalm 22:15, Jesus states that the Father 

brought him to death. The Father’s will was for Je-

sus to die on the cross. If the Father’s will was done, 

it would mean the Father was pleased. If the Father 

was pleased, it means the Father could look upon 

the scene with joy. 

In Psalm 22:20-21, Jesus wants God to save him 

from the sword and the lion’s mouth. These are 



equivalent to Jesus praying to be rescued out of 

death, Hebrews 5:7. The Greek word ‘ek’ being 

used in this verse indicating that Jesus was not ask-

ing to not die, but to be brought out of death. 

In Psalm 22, Jesus is not stating that if God is 

near he would not die. He knew he had to die, John 

12:33. He knew his death was the reason for coming 

to earth. For him to pray that God not let him die, 

would be to pray for something against his Father’s 

will. The Father brought him to die. 

Jesus Would Be in the Congregation 
Psalm 22:22, has Jesus saying he would declare 

the Father’s name and praise him in the congrega-

tion. This assurance is immediately stated after ask-

ing that the Father save him out of death. He is con-

fident that the Father hears him. He is confident his 

prayer will be answered. 

Thus, there is no time when the Father is not 

near him. 

The Father Did Not Despise Him 
Psalm 22:24 declares that the Lord did not des-

pise nor abhor the one praying in the verses just 

above it. It clearly states that in nothing had “he hid 

his face from him; but when he cried unto him, he 

heard.” 

Nothing could be clearer than that statement. 

The Father heard all of Jesus’ statements. The Fa-

ther was near him at all times. 

It is claimed that the Father turned and forsook 

Jesus on the cross because he could not look upon a 

sin-filled Jesus. But that claim is in direct conflict 

with Psalm 22:24. 

Because the Father was near and heard Jesus, all 

those who fear Jehovah can praise him. Because he 

was with Jesus throughout the entire death process, 

those who fear the Lord can glorify him. 

Praise Comes to Jesus 

for What the Father Did 
Psalm 22:25 states that the praise Jesus will re-

ceive from worshippers is because of the Father. 

The righteousness of Jesus, which came through his 

obedience to his Father, and from the Father accept-

ing all that he did, would be declared by his follow-

ers, Psalm 22:31. 

Because Jesus was fully obedient, and because 

the Father was always near him, and because the 

Father brought him out of death, mankind has the 

blessing of the Kingdom of the Lord, Psalm 22:28. 

Because the Father was near to Jesus, and heard 

Jesus, those who follow Jesus and the Father have a 

heart that shall live forever, Psalm 22:26. 

It is impossible to conclude that the Father 

turned his back on Jesus, and because of that action, 

mankind has hope of living forever. 

It is impossible to be near at the same time one 

is separated due to abhorrence. It is impossible for 

the Father to be pleased and forsaking at the same 

time. It is impossible to praise and glorify the Father 

for turning his back and forsaking Jesus on the 

cross. 

The Holy Sacrifice 
The atonement, sin, trespass, and peace sacrific-

es had to be without blemish, Exodus 12:5; Leviti-

cus 5:18. 

The sin and trespass offerings were holy. The 

sacrificial animal did not become sinful. It was not 

sacrificed as sin, but was sacrificed for sin. 

The Brazen Altar was holy. Nothing unholy was 

to be put on it. Yet, some declare that the sin offer-

ing became sinful. This would require an unholy 

thing being placed on the holy Altar. That is the case 

or it would require stating that an unholy thing (the 

animal) was at the same time holy. It would require 

something unholy being accepted by God. It would 

require an unholy thing being sanctified while still 

unholy. 

Since Jesus was the Antitype of the sacrifices, 

this line of ‘reasoning’ would require Jesus being a 

holy sacrifice while also being unholy. It would re-

quire the Father accepting an unholy thing while 

being holy. It would require God sanctifying Jesus 

as a sinner—as the most sinful man in history. It 

would require the Father accepting and forsaking 

Jesus at the same time. 

Bearing Iniquity 
According to Leviticus 10:17, the priests were 

given the role of bearing the iniquity of the Israel-

ites. They made atonement for sins before the Lord. 

Since the priests, in their role of mediation of 

sin, were Types of Jesus, the Antitype, then their 

spiritual state while bearing the iniquities is im-

portant in the state of the Antitype. The priests were 

to be holy. They had to make sure their spiritual 



state was clean and perfect, before they could bear 

the iniquity of the people. 

Nowhere does God claim that priests became 

spiritually sinful by bearing iniquity. To be spiritual-

ly sinful would mean being in a state of unholiness. 

Unholiness cannot exist with holiness. 

The priests took blood of the sacrificial animal 

into the Holy Place. The Holy Place was holy. Noth-

ing of imperfection and unholiness was allowed into 

it. Yet, if the priest became unholy by bearing iniq-

uity, unholiness was commanded to enter the Holy 

Place. Iniquity would be taken into nearness with 

God. This would especially be troublesome on the 

Day of Atonement when the High Priest went into 

the Most Holy Place. The High Priest, who was to 

be holy to enter into the Most Holy Place, would be 

unholy when entering the Most Holy Place. 

If Jesus, as the Antitype, became full of sin, thus 

unholy when bearing the iniquity of the world, then 

the Type/Antitype is inconsistent. It makes Jesus 

unholy on the cross. Yet Jesus was holy. Only a ho-

ly priest could bear iniquity in the Holy Place. 

God is Light 
God is light and in him is no darkness, 1 John 

1:5. Jesus was God. Therefore Jesus is light. 

If Jesus became sinful, then Jesus became dark. 

This would mean that Jesus was light and darkness 

at the same time. This is a contradiction that has no 

rational basis. 

Or it would mean that he had no light and was 

only darkness. This would mean that Jesus gave up 

his Deity. 

Or it would require accepting one of the tenants 

of Gnosticism in which only the human Jesus was 

on the cross. 

What Cleansed Jesus? 
If Jesus actually had the sins of the world stain-

ing his spirit, he was sinful. God requires blood to 

cleanse sin. In fact, he required the blood of Jesus 

for that purpose. 

If Jesus was guilty of sin, because he personally 

took into himself the sins of the world, what did the 

Father use to cleanse Jesus? Did the Father use the 

unholy blood of Jesus to cleanse the unholy Jesus? 

The Father could not simply pardon Jesus of 

these supposedly acquired sins. Jesus lived and died 

to be the perfect example for all mankind. He had to 

live as a man to accomplish this. Thus, he was a 

man while on the cross. The Father was limited by 

his own justice in what he could do for cleansing 

Jesus as a man. 

When Did the Father Cleanse Jesus? 
At what point did the Father cleanse Jesus? Ac-

cording to the claim that Jesus personally became 

sinful and thus was abhorrent to the Father causing 

the Father to forsake him, Jesus died in sin. 

If he did not die in sin, then at some point while 

Jesus was on the cross, the Father forgave him. This 

would have to be after Jesus quoted Psalm 22:1. But 

Jesus had to die in sin, according to the claim. If he 

did not die in sin, he could not be the Lamb taken to 

the Brazen Altar and ‘killed’ as the sin/trespass/ 

atonement/peace sacrifice. He would only be the 

Lamb that suffered persecution and then was 

cleansed before he died. 

If he died in sin, did the Father forgive and 

cleanse him sometime after death? If so, he had to 

do it before Jesus entered paradise, Luke 23:43. Yet 

there is nothing in Scripture prophesying such for-

giveness or cleansing. 

Where Did Jesus Go After His Death? 
Jesus also would have to know that he was dying 

in sin but going to paradise. It is stated that a person 

receives the reward for what is done in the flesh, 2 

Corinthians 5:10. The belief that he was personally 

guilty of all the sins of the world, being full of those 

sins, would require Jesus being rewarded post-life 

for those sins. His physical death would not appease 

the Justice of the Father. 

It may be argued that since Jesus did not ‘do’ the 

evil which he now had indwelling him, he was not 

held eternally guilty for them. But that argument 

falls apart by the very argument it makes. It would 

have Jesus being held guilty and yet not being held 

guilty. It would have the Father forsaking Jesus be-

cause of the evil in him, but then accepting him in 

spite of the evil. It would have Jesus only suffering a 

physical death but no eternal spiritual death. 

If Jesus had spiritual death, by having all the 

sins of the world making him guilty of sin, then he 

could not go to Paradise. He would not be allowed 

in Heaven. There would be no example for man-

kind. Scripture teaches there is no change of spiritu-

al status after physical death, Luke 16:20ff. 

 



What Did Jesus Mean? 
So, what was Jesus communicating when he 

quoted Psalm 22:1? If he was not speaking of and 

for himself, for whom was he speaking? 

The thought of being forsaken was the thought 

of many of his disciples. The Israelites of the First 

Century were looking for a Messiah who would re-

store the earthly kingdom of Israel. They thought he 

would be the earthly King of their restored primacy 

as God’s people. 

Even Jesus’ apostles had trouble moving past 

this belief. When Jesus is arrested, only a couple of 

apostles follow him and the arresting mob to the 

Temple. Those standing around the cross do not un-

derstand what is happening. 

The apostles are distraught after the crucifixion. 

They are in a state of despair. They wonder what 

will happen now that their Savior is dead. 

On the cross, Jesus quotes Psalm 22:1 as a way 

of directing his followers to the entirety of the 

Psalm. The first verse of the Psalm is their belief 

regarding their hopelessness. But if they look at the 

rest of the Psalm they should realize that the cruci-

fixion is the plan of God. They should read and un-

derstand that Jesus is dying for the true purpose of 

the Father. 

There should be no lack of trust in God. He has 

always been faithful and trustworthy in his helping 

his people. God always delivers his people. 

They should realize that they will be praising 

and glorifying God, Psalm 22:23. 

They should realize that all the world will re-

member the crucifixion and turn to God, Psalm 

22:27. 

They should realize that indeed the kingdom is 

God’s, Psalm 22:28. He is in charge and is the Gov-

ernor. He has not turned his back on them nor for-

saken them. Quite the opposite; he has answered 

their pleas, and fulfilled his promises. 

Because of his salvation brought through Jesus, 

there will be a seed that will serve him, Psalm 

22:30. That seed will come with the fulfilled prom-

ise of Joel 2 and Isaiah 2. 

Conclusion 
There are many theological difficulties and in-

consistencies in ascribing to Jesus the thought that 

his Father has forsaken him. 

But there is great impact in assigning the 

thought to those who were following and close to 

Jesus. Rather than a darkness in God’s eyes, the cru-

cifixion was the culmination of the Son pleasing the 

Father. Rather than a time of separation of the God-

head, it was the perfect example of their unity. 
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One of the most challenging tasks that confront 

shepherds is conflict among the sheep. Whether the 

conflict is between sheep, or a sheep entangled in a 

conflict with a predator, such conflict can be detri-

mental to the sheep involved, as well as to the flock 

as a whole. Imagine, as a shepherd leads his sheep, 

he hears commotion among them. He investigates, 

and sees the commotion is a conflict among the 

sheep. Or, imagine a shepherd, leading his sheep, 

hearing commotion that causes his sheep to scatter, 

and he sees that this is caused by a predator, seeking 

to devour one of the sheep. What should shepherds 

do in these instances? What should shepherds do 

when they see their sheep in conflict, whether with 

each other, or with a predator? 

While the aforementioned examples illustrate the 

challenges of shepherding sheep through conflict in 

the physical sense, there are certainly similarities 

that exist with shepherding in the church. Just as 

there is conflict among the sheep in the physical 

sense, there is often conflict among the sheep in the 

spiritual sense. Sadly, one of the most neglected are-

as of shepherding is knowing how to shepherd the 

sheep through conflict. It may be that this area of 

shepherding is neglected due to ignorance. Perhaps 

it may be neglected because of indifference, thinking 

‘we have a better way to settle conflict’ (a way that 

may seem better does not necessarily mean it is 

scriptural). Whatever the cause for neglect may be, 

there is too much at stake to be negligent in shep-

herding the sheep through conflict. 

We must understand that conflict among the 

sheep can be much like cancer to the body; if left 

unresolved, it can spread quickly and be deadly. 

Thus, shepherding the sheep through conflict re-

quires shepherding (1) Scripturally, (2) Swiftly, and 

(3) Sincerely. Sadly, conflicts among the sheep are 

“swept under the rug” rather than being resolved, 

and as a result, the conflict becomes like a boil that 

festers and festers until it eventually bursts. Just as 

there was conflict among God’s people in the days 

of old, so there will be conflict among God’s people 

today. Thankfully, Christ provided a way by which 

conflict among sheep can and must be resolved. 

When conflict among the sheep exists, shepherds 

and sheep of the flock must be peacemakers. 

The purpose of this writing is to ascertain from 

Scripture the role and responsibility of shepherds 

shepherding the sheep through conflict. For the pur-

poses of this writing, the term ‘conflict’ will have 

reference to disagreements that are divisive and det-

rimental to the relationship and fellowship among 

sheep, as well as their relationship and fellowship 

with the Chief Shepherd. This writing shall approach 

the subject with consideration of (1) The Reason for 

Conflict, (2) The Recognition of Conflict, (3) The 

Response to Conflict, and (4) The Resolution to 

Conflict. 

THE REASON FOR CONFLICT 

Whether conflict is with the world, or among 

sheep, there are a variety of reasons as to why con-

flict happens. A casual observation of First Corinthi-

ans indicates some of the reasons for the existence 

of conflict among the brethren in the church at Cor-

inth. Consider not only the cause to the various con-

flicts, but also Paul’s resolution to those conflicts: 

 Personalities — The Reason for Conflict, 

“For it hath been declared unto me of you, 

my brethren, by them which are of the 

house of Chloe, that there are contentions 

among you. Now this I say, that every one 

of you saith, I am of Paul; and I of Apollos; 



and I of Cephas; and I of Christ.” (1 Cor. 

1:11-12).
4
  

 The Resolution to Conflict: “Is Christ di-

vided? Was Paul crucified for you? Or were 

you baptized in the name of Paul?” (1 Co-

rinthians 1:13). When conflict is over per-

sonalities, the resolution to such conflict re-

quires us to understand that it was Christ 

who was crucified for us; it was by the au-

thority of Christ that we were baptized. As a 

result, it is Christ whom we should follow, 

and of whom we shall be. 

 Pride — The Reason for Conflict, “It is 

reported commonly that there is fornication 

among you, and such fornication as is not so 

much as named among the Gentiles, that 

one should have his father’s wife. And ye 

are puffed up (prideful), and have not rather 

mourned, that he that hath done this deed 

might be taken away from among you” (1 

Corinthians5:1-2).  

 The Resolution to Conflict: “In the name 

of the Lord Jesus Christ, when ye are gath-

ered together, and my spirit, with the power 

of our Lord Jesus Christ, to deliver such an 

one unto Satan for the destruction of the 

flesh, that the spirit (soul) may be saved (be 

brought to repentance, JGB) in the day of 

the Lord Jesus” (1 Corinthians 5:4-5). 

While there are other examples in First Corinthi-

ans that set forth reasons for the conflict within the 

church at Corinth, the resolution to the conflict al-

ways began with Paul appealing to the Lord and His 

authority. When conflict involves the congregation, 

shepherds must first appeal to the Scripture in re-

solving such conflict. Though the conflicts within 

the church at Corinth seem to have involved the en-

tire congregation, the reasons for conflict are gener-

ally the same whether the conflict involves an entire 

congregation, or if it is a conflict among two breth-

ren. 

In the context of addressing forgiveness, Jesus 

declares, 

Moreover if thy brother shall trespass 

against thee, go and tell him his fault be-

tween thee and him alone: if he shall 
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hear thee, thou hast gained thy brother. 

But if he will not hear thee, then take 

with thee one or two more, that in the 

mouth of two or three witnesses every 

word may be established. And if he shall 

neglect to hear them, tell it unto the 

church: but if he neglect to hear the 

church, let him be unto thee as an hea-

then and a publican (Matthew 18:15-

18). 

Though Jesus is addressing a personal conflict 

wherein one brother has trespassed (sinned) against 

another brother, there is no prohibition to go to a 

brother, who trespasses publicly, in a private man-

ner. As it relates to the conflict being between two 

brethren, it must be understood that the admonition 

toward the brother who has sinned, is not to humili-

ate them, but rather to “gain thy brother” (be recon-

ciled with them, Matthew 5:22-23). 

While a great deal more can be said about the 

text, the remainder of this work is concerned with 

Shepherding the Sheep through Conflict when con-

flict is among brethren. 

THE RECOGNITION OF CONFLICT 

While it is hoped that conflict among brethren 

does not reach the point of having to involve others, 

far too often one or both involved in the conflict in-

volve others before ever seeking to resolve the con-

flict between themselves. When such occurs, both 

individuals need to be rebuked and called to repent. 

Shepherds, sometimes you may be asked to get in-

volved in a conflict before you ought. When one or 

both individuals seek to involve you in their conflict, 

remind them of what the Lord’s instructions are 

concerning conflict between brethren. Remind them 

that the Lord said, “go and tell him his fault between 

thee and him alone” (Matt. 18:15). Sheep and shep-

herds alike, if it is a sin for the individuals involved 

in conflict to involve others without first having 

sought to be reconciled, would it not also be a sin for 

you to involve yourself before you ought to be in-

volved? Sheep and shepherds alike, the recognition 

of conflict also means recognizing that is was a def-

inite sin that is the reason for the conflict. Brother H. 

Leo Boles notes: 

“It must be a definite sin, and not an 

imaginary wrong or grievance that 

comes under the teachings of Jesus 



here. Oftentimes members of the 

body of Christ imagine that they have 

been sinned against when, in reality, 

no sin has been committed against 

them.”
5
 

Shepherding the Sheep through Conflict means 

knowing the sheep well enough to be able to recog-

nize when there is conflict among the sheep. How 

shepherds respond to the conflict that is among 

sheep is critical, and will either help or hinder rec-

onciliation. 

THE RESPONSE TO CONFLICT 

In my experience, I have seen various responses 

to conflict among brethren. Unfortunately, one of 

the most common responses to conflict with another 

brother has been to “go and tell everyone else about 

the brother’s trespass in hopes that they will 

straighten him out.” Such a response is not only sin-

ful, but makes the individual who responds in such a 

way, as well as those who listen, in need of repent-

ance. 

Another way in which individuals have respond-

ed to conflict with another brother, is to act as 

though a trespass never happened, though treating 

them as if it did through avoidance. Perhaps we take 

for granted what is lost in a conflict among brethren. 

If resolution to conflict means, “thou has gained thy 

brother,” what would it mean without resolution? 

Would it mean that without resolution, one is still 

separated from their brother? 

Scripturally, Jesus teaches us that the response to 

conflict, when it is a personal conflict among breth-

ren, is for brethren to talk to one another (Matt. 

18:15). Brother Dan Winkler observes,  

“The word he (Jesus) used for agree 

(Greek sumphoneo) is a compound of 

two Greek words: sun, ‘together,’ and 

phoneo, ‘to sound’ (we get our Eng-

lish symphony from this word). The 

idea is that of two people sounding 

out their differences.”
6
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When conflict between brethren is of a private 

nature, the response of fellow sheep or shepherds 

must be one that encourages and exhorts them to 

talk to one another and not about one another. 

Though such an approach may seem like the shep-

herds are being indifferent, the response is one that 

encourages a Scriptural response toward resolution, 

and expects a Scriptural response to conflict. 

Within Matthew 18:15-17, we read of the vari-

ous responses to conflict. Concerning such, brother 

Winkler notes: 

“Jesus tells us how to come together 

and discuss our past (Matthew 18:15-

17). First, we are to start by talking to 

the person that hurt us. Second, if that 

doesn’t work, we are to take someone 

with us and try to talk with them 

again. Next, if that doesn’t work, we 

are to solicit help of the church. 

Then, if that doesn’t work, we are to 

walk away from our relationship with 

the offender.”
7
 

Shepherds and sheep alike, please understand 

that the goal with each step in the process is resolu-

tion of the conflict and reconciliation of the offend-

er. If the conflict between brethren reaches the point 

at which it warrants the church being involved, seri-

ous consideration much be given to disciplining the 

unrepentant. As brother Kyle Butt so rightly ob-

served: 

“If the influence of the congregation 

remains ineffective in eliciting the 

repentance of the wayward, he should 

be disciplined.”
8
 

Whether we are shepherds or sheep, our re-

sponse to conflict must have resolution and reconcil-

iation as its ultimate goal. How we respond to con-

flict will not only speak volumes about our attitude 

to the conflict, it will also speak volumes about our 

ambition concerning the conflict. Finally, our re-

sponse to conflict will either help those involved 

seek Scriptural resolution and reconciliation, or it 

will hinder them from achieving Scriptural resolu-

tion and reconciliation. 
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THE RESOLUTION TO CONFLICT 

When is a conflict among brethren resolved? Is it 

resolved at the point at which the conflict is known 

by others? Is conflict among brethren resolved at the 

point as which brethren avoid one another? Is con-

flict resolved when those involved pretend as though 

there is no conflict? Or, is the conflict resolved 

merely because time has passed since the conflict 

existed? Unfortunately, many of these are often per-

ceived as the resolutions to conflict, but are, in reali-

ty, indications of unresolved conflict. While unre-

solved conflict may seem to be appropriate, the dan-

ger of it is that the relationship between brethren, 

and perhaps their relationship with God, remains 

broken, and the essentiality of repentance and recon-

ciliation with one another and God remains. 

With regard to the resolution of conflict, the text 

indicates three imperative components. First, there is 

the process toward the resolution to conflict. Jesus 

states, “go and tell him his fault between thee and 

him alone” (Matt. 18:15). Again, the process toward 

resolution is to tell the offender of their fault be-

tween thee and them alone. Winkler notes: 

“We are to talk with each other, not 

about each other if want to be forgiv-

ing (forgiving the offender must be 

the aim of the one offended, JGB). 

When we do this, four words need to 

serve as guideposts: Hear, Honest, 

Humble, and Helpful.”
9
 

Next, imperative to the resolution of conflict is 

the pursuit to resolution. The pursuit to resolution is 

something that is required of both the offender and 

the offended. Concerning the offended, Jesus re-

minds us, “If thy brother shall trespass against thee, 

go and tell him his fault between thee and him 

alone” (Matt.18:15). On the part of the offender, Je-

sus declared, “Therefore if thou bring thy gift to the 

altar, and there rememberest that thy brother hath 

ought against thee; Leave there thy gift before the 

altar, and go thy way; first be reconciled to thy 

brother, and then come and offer thy gift” (Matt. 

5:23-24). Biblical resolution to conflict among 

brethren requires that both involved in the conflict 

are pursuing resolution, not standing by waiting for 

the other to pursue it. 
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Finally, imperative to the resolution of conflict is 

the purpose for resolution. Jesus declares, “…if he 

shall hear thee, thou hast gained thy brother” 

(Matt.18:15). The purpose of both individuals going 

to one another is to be for the purpose of being rec-

onciled (Matt. 5:24), or gaining thy brother (Matt. 

18:15). 

CONCLUSION 

Dietrich Bonhoeffer writes: 

“Nothing is so cruel as the tenderness 

that consigns another to his sin. Noth-

ing can be more compassionate than 

the severe rebuke that calls a brother 

back from the path of sin.”
10

  

Shepherding the sheep through conflict may very 

well be one of the most difficult tasks of shepherd-

ing as it may mean the extent of the shepherds’ in-

volvement is encouraging and exhorting those in 

conflict to resolve such conflict Scripturally. It may 

very well mean that the involvement of shepherds 

indicates that the conflict has reached a point at 

which it becomes a threat to the congregation, and as 

a threat to the congregation, if unresolved, this con-

flict can lead to division within the congregation. 

Sadly, shepherding the sheep through conflict may 

be among the most difficult tasks of shepherding, in 

that unresolved conflict can ultimately result in hav-

ing to “withdraw from the unrepentant. Even if the 

conflict among sheep reaches this point, the goal is 

to ultimately bring about reconciliation, lest the one 

from whom fellowship had to be withdraw be eter-

nally lost. 

Shepherding The Sheep Through Conflict re-

quires seeking Scriptural resolution and reconcilia-

tion to the conflict. Regardless of whether the con-

flict is between two sheep, or if it involves the whole 

flock, shepherds must “take heed unto themselves, 

and unto all the flock” (Acts 20:28). 
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Who was Jesus? For billions around the world, 

Jesus lived as a Jewish man in first century Judea. 

Preaching a message of hope about God’s kingdom 

that the religious elite found subversive and danger-

ous, Jesus eventually suffered execution at the hands 

of the Roman authorities. His opponents soothed 

their consciences by telling themselves the deed 

served the good of the nation. 

No less a figure than Caia-

phas himself unwittingly 

prophesied as much (John 

11:49-52; 18:30). 

Views of Jesus differ 

widely. Christians regard him 

as the Son of God. Muslims 

believe he was a prophet sec-

ond only to Muhammad. 

Most other major religions 

recognize him as a prophet or 

teacher of righteousness. 

Modern scholars understand 

him to be a historical figure, 

regardless of their chosen re-

ligion or lack thereof. In total, 

the majority of earth’s popu-

lation sees Jesus as one of the 

most important people who 

has ever lived. Jesus’ ques-

tion “Who do people say the 

Son of Man is?” is just as relevant today as when he 

first uttered it almost two thousand years ago (Mat-

thew 16:13). 

Who is Jesus now? This question is deceptively 

complex. Ours is a culture in which beauty lies in 

the eye of the beholder, and individual truth reigns 

supreme. How someone views Jesus often depends 

upon that person’s felt needs. Christians recognize 

Jesus as the living Lord in the present tense (Philip-

pians 2:11), but others see him as something else. 

For some, he serves as a good teacher who informs 

their moral choices and helps them to become a bet-

ter person. For others, he is their escape hatch from 

perdition. For others still, he is an irrelevant artifact 

from an ancient faith who de-

serves no place in the modern 

world. 

The Plagiarized Pagan God 

A popular charge made by 

critics today is that Jesus was not 

a historical person, but rather an 

invention of the early church. 

Drawing upon the examples of 

dying-and-rising gods in other 

religions, the first believers sup-

posedly created Jesus by model-

ing him on these other figures. 

As explained, Jesus is nothing 

more than fictional creation 

based on mythological prece-

dents. Although this position 

may be popular with the militant 

fringe of atheism, there is no real 

truth to find in this claim. 

The alleged parallels be-

tween Christ and mythological saviors evaporate 

upon close inspection. It is important to note that 

these parallels exist only within the minds of those 

who refuse to subject both Christianity and ancient 

mythology to critical analysis. For instance, mythi-

cists often claim that Jesus is just one of many cruci-

fied gods, yet they fail to cite any passages in my-



thology of other gods dying in this manner (there are 

none). Their omission is a tacit admission of falsify-

ing the evidence. 

Another problematic parallel is the claim that 

other gods resurrected from their tombs after three 

days. Some of the gods cited never die (e.g., Her-

mes, Horus, Mithras), making a resurrection impos-

sible. Others die and never revive (e.g., Adonis, At-

tis). One dies but returns as a lord of the underworld 

(Osiris), meaning that he never truly returns to the 

land of the living. Clearly, mythicists devote little 

time or attention to examining the relevant texts. 

They cannot support the view that the early church 

created Jesus from mythological exemplars. 

The Guru 

Seeing Jesus as nothing more than a great teach-

er, wise man, or Jewish sage is a popular option. 

Some see him as an excellent moral example and an 

ethical person worthy of imitation but deny his di-

vinity (and, therefore, his authority). Guru Jesus is 

little more than a spiritual chimera. 

The very nature of Jesus’ teachings indicates he 

was more than just a guru. We cannot consider this 

Jesus great because his teachings, if not true, are de-

ceptive. C.S. Lewis once said, 

I am trying here to prevent anyone 

from saying the really foolish thing 

that people often say about him: ‘I’m 

ready to accept Jesus as a great moral 

teacher, but I don’t accept his claim 

to be God.’ That is the one thing we 

must not say. A man who was merely 

a man and said the sort of things Je-

sus said would not be a great moral 

teacher. He would either be a lunatic 

— on a level with a man who says he 

is a poached egg — or else he would 

be the Devil of hell. You must make 

your choice. Either this man was, and 

is, the Son of God, or else a madman 

or something worse. You can shut 

him up for fool, you can spit at him 

and kill him as a demon; or you can 

fall at his feet and call him Lord and 

God. But let us not come up with any 

patronizing nonsense about his being 

a great human teacher. He has not left 

that option open to us. He did not in-

tend to.
11

 

Misunderstanding Jesus’ nature is not a new 

phenomenon. Jesus’ opponents failed to grasp his 

message (cf. 1 Corinthians 2:8). His disciples wres-

tled with the issue, questioning the truth of Jesus’ 

identity amongst themselves (Matthew 8:27). It 

should come as little surprise that moderns follow in 

the same footsteps. If Jesus is nothing more than a 

wise man or sage, then he is anything but good. He 

has duped hundreds of millions, making him the 

most successful charlatan who has ever lived. 

The Liberal Activist 

Theological and religious liberals often lament 

the positions of political and social conservatives 

who identify as Christians. It isn’t hard to find arti-

cles online with self-professing liberal authors ex-

pressing astonishment at how so many conservatives 

could be wrong. For instance, these authors deride 

the military because Jesus advocated radical paci-

fism. They press for universal healthcare because 

“he never charged a co-pay” for healing others. 

They argue that Jesus must have been an environ-

mentalist because he frequently went to pray in 

mountains and gardens. 

The Liberal Activist Jesus serves as an example 

of poor theology based on felt needs. Those who ap-

propriate Jesus and use him as a tool to affirm their 

social agenda (which may be overly conservative, as 

well as too liberal) use him as a mouthpiece for their 

own beliefs. Only someone stupendously unin-

formed could miss the fact that Jesus championed 

the value and dignity of women. But to say that Je-

sus was a feminist in the modern sense of the word 

is to display an equally lamentable level of igno-

rance of the Bible. The same holds true for other 

opinions such as health care, environmentalism, and 

social justice. 

The same may be said of Jesus’ view of homo-

sexuality. Same-sex marriage advocates argue that 

Jesus never condemned homosexuality, yet fail to 

consider that homosexuality was so foreign — and 

the Mosaic law so explicit regarding its illegality 

(Leviticus 18:22; 20:13) — Jesus should not have 

had to say anything about it. The apostle Paul does, 

however (Romans 1:26-27; 1 Corinthians 6:9-10; 1 
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Timothy 1:8-10). Although brief, Paul’s references 

give an indication of the typical Jewish (not to men-

tion biblical) response to homosexuality, which 

Christ himself shared. 

Others want to prop up Jesus as a socialist or 

communist. In doing so, they project their views on 

Christ and read his teachings — as well as others of 

the New Testament (cf. Acts 2:44; 4:32) — as an 

endorsement of their political viewpoint. They use 

him as an authority figure for their own beliefs, 

without adequately examining the text to see what 

Jesus himself taught. Unfortunately, these attempts 

to hijack Jesus for a liberal agenda are not new, nor 

will they go away anytime soon. 

The Money Man 

One of the most bizarre readings of the Bible is 

one that paints Jesus as a wealthy man. “Prosperity 

gospel” preachers argue that the picture of Jesus as a 

poor, itinerant Jewish rabbi widely miss the mark. 

Instead, they claim Jesus wants his followers to en-

joy worldly prosperity. 

False teachers twist and 

torture the biblical text 

to manufacture a Jesus 

who received lucrative 

gifts and traveled in lux-

ury. His design for hu-

manity, they claim, is 

for believers to follow in 

the footsteps of the 

wealthiest heroes of 

Scripture (e.g., Abraham 

and the patriarchs). In 

reality, Jesus’ message 

contradicts the teachings 

of prosperity preachers. 

The prosperity gospel — preached by such fig-

ures as the late Oral Roberts, Kenneth Copeland, 

Benny Hinn, and the appropriately-named Creflo 

Dollar preach a message of health and wealth, miss-

ing the fact that Jesus came to minister to the poor. 

Luke has Jesus’ treatment of the disadvantaged and 

downtrodden as a major feature of his Gospel. He 

claims that he has nowhere to lay his head (Luke 

9:58) and warns that a person cannot serve wealth if 

he is to serve God (Luke 16:13). The Synoptic Gos-

pels all depict Jesus telling the rich young ruler to 

sell his belongings if he wants to become a disciple 

(Matthew 19:16-22; Mark 10:17-27; Luke 18:18-

23). 

Elsewhere, Jesus claims that it is easier for a 

camel to pass through the eye of a needle than for a 

rich person to enter eternal life (Matthew 19:24). 

Although he was using a bit of hyperbole to make 

his point — the “Needle’s Eye Gate” was a later fic-

tion created after New Testament times
12

 — he 

made his position clear: great wealth has the poten-

tial to pose an insurmountable obstacle to those 

caught in its grasp (Matthew 6:19-21; 1 Timothy 

6:8-10; cf. Proverbs 11:28). 

Who is This Lord of Glory? 

False portrayals begin with two problems. First, 

every invented Jesus looks positively human, com-

plete with all of our foibles and failures. They have 

limits, poor personal qualities, and vested interests 

in controlling worldly affairs. 

The other problem is that the search for Jesus all 

too often begins by failing to account for our desires. 

We want to be rich, so 

we create a Jesus who 

offers fabulous wealth 

to his followers. We 

want spiritual advice, so 

we rework Jesus into an 

advisor rather than an 

authority figure. We 

look for a supporting 

voice for our political 

and social agendas, and 

thus the activist Jesus is 

born. These defective 

lords do not emerge 

from pages of Scripture, 

but from within the faulty desires of our own hearts. 

None of the false portraits of Jesus can survive 

an application of the biblical text. Any close reading 

of Scripture exposes these false Christs as perver-

sions and distortions. They are less grand, more self-

ish, and less noble than everything we find in God’s 

Word. 

                                                 
12

 Some have claimed that Jesus was speaking of an en-

trance into Jerusalem that was called “the Needle’s Eye” which 

required someone to enter on foot, and a camel could only 

make it through with great difficulty. As stated in the article 

above, this “explanation” was something concocted many 

years after the New Testament was completed, as such a gate 

with such a name never existed in the first century.—Editor. 



The New Perspective 
By John Krivak 

If they turn at all, the wheels of theology turn 

very slowly. Doctrinal systems have built-in re-

sistance to change. First, the starting point is that 

what we now believe is true. Therefore, any pro-

posed changes would take us from truth to worse. 

Second, any paradigm-shift to something discovered 

to be more true has the effect of laying waste to an 

esteemed legacy. To change, we have to admit that 

yesterday’s heroes were flawed, imperfect, and yes 

— wrong. Third, introducing a new truth is messy 

business in any organized collection of people. At 

least some will probably view attempts at change to 

be subversive. For such reasons, the “new perspec-

tive on Paul” (NPP for short) required nearly  

five centuries to bring corrective to an error 

that flows through church history! 

So what is the “new perspective”? 

Scot McKnight (in a YouTube video
13

) 

suggests that the NPP is actually a “new 

perspective on Judaism.” It seems we 

have inherited a flawed understanding 

of the inner spirituality of Jewish peo-

ple. We have been told that Judaism is a 

“legalistic” religion that relies on law-

keeping to earn a reward from God. 

This legalism leads to an attitude that 

denies the need for grace. Why ask God 

for a freebie when we have already 

earned our rights? But what if this char-

acterization of Judaism is false? This is 

the essential claim of the NPP. 

So what is the big deal?  

Well, it means that we must re-

configure our thinking. Protestant 

evangelicalism has so dominated 

Christian thought since the 1500’s 

that, to a significant extent, even the American Res-

toration Movement has come under its influence. 

The long shadow of Martin Luther has taken in our 

churches of Christ! Significantly, we have escaped 

this gravitational pull in one key doctrine: baptism. 

And we have paid dearly for it, because that distinc-
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tion has led evangelicals to label us as “legalists”! 

We have been made to wear the stigma of self-

righteousness just like Judaism. The NPP will insist 

that the characterization is actually slander, both as 

it applies to Judaism and to those of us who believe 

that one must be baptized in order to be saved. 

At the heart of every argument against baptis-

mal-conversion, or of every argument for “salvation 

by faith alone” (sola fide), is the assumption that 

legalistic self-righteousness is the grandest impedi-

ment to salvation in Christ. And yes—it is not just 

evangelicals who distance themselves from legal- 
 

  ism. 

Our movement often defends itself by 

insisting that baptism is a “work of faith” 

rather than a “legalistic work.” This effort 

to defend ourselves demonstrates that the 

long shadow of Martin Luther has fallen 
 

over us as well. The NPP 

insists that our defense is 

not even necessary because 

the charge against us has, at 

long last, been discovered 

to be based on a mistake. 

The NPP reveals the big 

mistake. And by doing so, it 

chops the ground out from 

those Protestants who op-

pose baptism for the remis-

sion of sins!  

Martin Luther 

Luther rose to fame as a 

Catholic monk who opposed 

corruption in Catholicism as it 

existed around 1500 AD. Luther 

struggled over sin-guilt within a sensitive con-

science. The remedy being offered by his church 

was supply from a “treasury of merits” that had ac-

cumulated from Jesus, the Apostles, and Saints of 

all ages. Catholicism claimed authority from God to 

dispense such merit against any “demerit” of sin. 

The offer was made to those who performed reli-

gious deeds — acts of worship, pilgrimage to holy 



sites, becoming a monk or nun, etc. The worst Cath-

olic practice was selling “indulgences.” For a sum of 

money, the Church would apply merit to the ac-

counts of deceased loved ones who were thought to 

be caught between Heaven and Hell in the region 

called Purgatory or Limbo. Or, one could purchase 

an indulgence and apply it against a future sin! One 

huckster named Tetzel used a marketing jingle: 

“When the coin in the coffer rings, another soul 

from Purgatory springs!” (the rhyme also works in 

German). Thus, for money one could tip the scales 

of God’s judgment. The whole system was built on 

human effort, religious performance, and yes—

legalistic self-righteousness! 

This obviously corrupt approach to Christian 

spirituality is crippling. As Luther tried Catholic 

remedies for his troubled conscience, he felt worse 

rather than better. Legalism was like a treadmill. 

Any confidence gained left one only with the haunt-

ing suspicion that maybe, just maybe, there was 

some further required effort to gain true and abso-

lute security before God. The security it offered was 

only an illusion at the end of unceasing effort and 

striving. In desperation, Luther turned to the writ-

ings of Paul. Amazingly, Paul not only understood 

the folly of “salvation by works,” he knew of an al-

ternative — grace through faith! With this discov-

ery, the Protestant Reformation was born. 

But Luther made a critical mistake that would 

leave its impact on church history for centuries to 

come. Luther, in reading Paul, thought that the apos-

tle stood in opposition to precisely the sort of cor-

ruption that existed in the medieval Catholic 

Church! Luther thought that Paul also understood 

“works” as human efforts to earn salvation. And that 

meant that the enemies that Paul battled against 

must be of the same ilk as the opponents of Luther! 

In short, there seemed to be a “this-is-that equiva-

lence” between Paul’s Jews and Luther’s Catholics. 

Both were self-righteous legalists. 

E.P. Sanders 

Sanders is famous for his 1977 book, Paul and 

Palestinian Judaism. His aim in writing was to doc-

ument from ancient Jewish writings the “legalism” 

that had confidently been assumed for centuries to 

lie at the heart of Jewish religion. His search came 

up empty! To the contrary, Sanders’ research 

showed that the Judaism at the time of Jesus and 

Paul
14

 (called Second Temple Judaism) was actually 

a grace-based system. Salvation was not earned by 

“works”; God — by His grace — entered the Jews 

into a saving covenant-relationship. Then, those in-

side the saving sanctuary of the Covenant performed 

“works” to maintain this status. These “works” were 

not simply good works (positive moral achieve-

ments), or works of merit, or legalistic works. They 

were “works of the Law” — efforts at keeping 

God’s requirements as set forth by the legislation of 

the Old Covenant, the Law of Moses. 

The scholarly world was stunned (and remains 

so until the present day). Yes, there had been previ-

ous objectors against a legalistic portrayal of Juda-

ism, such as George Foot Moore (1851-1931). 

Moore knew enough of the inner workings of Juda-

ism to see that common portrayals in Protestantism 

were but a caricature. But he was seen as one of 

those oddballs outside of solid scholarly consensus. 

He, and a few other dissenters, were dismissed and 

ignored. E.P. Sanders, however, could not be set 

aside. His research left some gaps, Jewish writings 

that were somehow neglected. But the subsequent 

research, by other scholars, of the overlooked litera-

ture has largely supported Sanders’ findings. While 

it must be admitted that occasional evidence exists 

for Jewish legalism
15

, those rare examples are an 

anomaly that differs from the larger system of Juda-

ism. Or, examples that merely “sound like” legalism 

(2 Baruch 14:12) are often misconstrued and can be 

better understood non-legalistically. Jesus encour-

aged good works as a means of storing up treasure 

in Heaven (Matt. 6:20), but He was no legalist! The 

credibility of the NPP stands or falls with the correc-

tion that replaces legalism with grace in the heart of 

Judaism. 

Luther (along with many under his shadow) sees 

the Jewish opponents of Paul as prototypes of later 

Catholic corruption. If this is a big mistake as the 

NPP claims, then who were the opponents of Paul 

and what did they actually mean by “works”? 
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The Judaizers 

Paul was the apostle most responsible for bring-

ing Gentiles into Christian fellowship (Romans 

11:13; Gal. 2:7-8; 1 Tim. 2:7). Before this, only 

Jews were included and they strongly demanded that 

Gentiles seeking to enter the church should first be 

brought under the Law of the Old Covenant. We call 

those who believed this “Judaizers.” Against them, 

Paul insisted that Gentiles could enter straight into 

New Covenant salvation with God through the cru-

cified Messiah without performing any “works of 

the Law.” 

In short, the question driving the Judaizers was 

not, “How can the Gentiles achieve legalistic secu-

rity by earning their own reward?” The question 

was about covenant! Paul said the New Covenant 

through Jesus was sufficient. The Judaizers saw Old 

Covenant compliance as a prerequisite to entering 

the New.
16

 Gentiles should not be forced to comply 

with the Law since they were never under the Old 

Covenant — and to require this implies that what 

Jesus did on the Cross was somehow deficient! 

None of this contention, however, had anything to 

do with any attempt at legalistic self-righteousness. 

What then about “works”? Frequently Paul more 

frequently denotes “works of the Law” (Rom. 3:20, 

27, 28; Gal. 2:16, 3:2, 5,10) — not works of merit, 

but Old Covenant requirements spelled out in the 

Torah, the Law of Moses. And what was their im-

portance? A few centuries before Jesus and Paul, the 

Greek triumph of Alexander the Great led to the at-

tempted Hellenization of all conquered nations 

around the Mediterranean. This aimed at homoge-

nizing the various subcultures in law, language, and 

religion. Of course, Judaism resisted. To maintain 

distinctive Jewish identity, certain acts of obedience 

to Torah were emphasized: circumcision, kosher 

foods, and the keeping of Sabbath. We can only 

imagine the importance of such “works” if we re-

member that Judaism survived terrible pressure to 

conform. The conflict generated both despised trai-

tors and revered martyrs, who died rather than Hel-

lenize. The “works” — circumcision, kosher, and 
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Sabbath — functioned as sociological badges or 

identifiers that distinguished “one of us” from all 

others (cf. the way beards and distinctive dress func-

tion in Amish culture). The Jews who came to Jesus 

in faith, understandably held to these traditions and 

Gentiles seeking conversion faced the same expecta-

tions. The NT discussions about “works,” therefore, 

typically arise in conflicts over circumcision, or 

over what foods can be eaten (and, with whom). The 

issue is always covenant — which covenant? — not 

legalism. 

Baptism: “test case” for the NPP 

Baptism was the hindrance preventing thorough 

and lasting unity between the early Restorationists 

(such as Stone, O’Kelley, the Campbells, etc.) and 

all the denominations representing “frontier Calvin-

ism.” The same dividing-wall remains to this day. 

And the key driver to conflict over baptism is the 

OPP, the “old perspective on Paul”! Some refer to it 

as the Lutheran perspective. Logically, the NPP 

should erode the barrier until it is gone and nothing 

remains to hinder the Restoration dream of uniting a 

truly un-denominated Christian fellowship! We may 

be living in the days of fulfillment. As always, the 

“test case” will be baptism when all objections 

against it dissolve. 

There may be 1,001 arguments against baptism’s 

role in salvation, but each one is energized when 

baptism is characterized as a “works salvation.” The 

most common of these arguments is based on the 

“thief on the cross,” and even he would not be called 

forth if the denominations were to abandon the “old 

perspective.” 

If you don’t believe me, Google something. It 

was not only Alexander Campbell who held to a 

“salvific” role for baptism; there are quotes from 

both Martin Luther and John Calvin that fully accept 

baptism for remission of sins! Google search their 

names and baptism, and see for yourself! The two of 

them, compared to later Lutherans and Calvinists, 

sound like Campbellites!
17

 But follow history to the 

time of Campbell and something strange has come 

about. Although Campbell was on the same page 

with the two great Reformers on the meaning and 

purpose of baptism, Campbell draws ire and spite 

from his contemporary sons of the Protestant 

                                                 
17

 Of course, this would be anachronistic. Luther and Cal-

vin lived three centuries earlier than Alexander Campbell! 



Reformation three centuries later. In other words, 

Protestant views had changed to the point that mod-

ern evangelicals are frankly embarrassed at what 

Luther and Calvin said about baptism! 

I am not a student of Protestant doctrinal history, 

but obviously their views underwent what I call a 

“hardening.” The fear of “salvation by works” (as 

the “old perspective” understood it) led to the abso-

lute denial that a convert could make any effort, 

however slight, towards his own conversion and 

salvation. This was thought to be an affront against 

God, who was absolutely the sole Sovereign. Salva-

tion was now seen as a sort of tug-o-war: God had to 

do all the work, because if a human tried to help or 

cooperate, well — he was obviously a legalist trying 

to work his way to Heaven! The result of this hard-

ened perspective was the demand for a totally pas-

sive convert. This new Christian could do nothing 

more than believe the gospel (and credit for even 

this had to be given to the prevenient “quickening” 

by the Holy Ghost!
18

). 

So for those who embraced this “old perspec-

tive,” any Campbellite preaching baptism for remit-

ting sins had to be viewed as an outright heretic who 

must be fought tooth and nail! In contrast to “pas-

sive convert Protestantism” we accepted the Bible 

expectation for active converts. After all, Christiani-

ty is a relationship and salvation is a function of re-

lationship — and any relationship requires two ac-

tive partners who “work” for relational success. The 

Bible gives “covenant” as the form of this relation-

ship — the “New” covenant. 

I offered this Restorationist perspective on the 

NPP on The Paul Page website
19

, and concluded my 

remarks with this challenge: 
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 Protestant thinking reversed the NT linkage that ex-

pected baptism first as prerequisite to receiving the Holy Spirit 

(Mark 1:8 and parallels; John 3:3-5; Acts 2:38, 19:1-7, 1 Cor. 

12:13; Titus 3:5). Protestants expected the “prevenient” Spirit 

to come first to initiate conversion of those chosen by God by 

causing faith to be generated. Protestants then understood sal-

vation to be achieved at the instant of faith (quick—before any 

work of merit could be performed!) and “baptism” followed, 

stripped of all NT meaning. The entire corruption of this se-

quence owes itself to the Lutheran aversion to “legalistic 

works” that necessitate a passive convert. 
19

 John Krivak, “An Offstage Perspective on the NPP,” 

The Paul Page, http://www.thepaulpage.com/new-perspective/ 

around-the-web/articles-on-the-new-perspective/, link added 

10-26-2011. 

It seems to me that baptism, ever the 

sticking point between us until now, 

offers a real test case for the NPP. 

The redefinition of “works salvation” 

from a Lutheran perspective to an au-

thentically Pauline perspective obvi-

ates this. If we need no longer fear 

that our relational activity with God 

presents an affront to His sovereign-

ty, is there any more hindrance to al-

lowing the meanings for baptism that 

are presented even in a surface read-

ing of the texts? Along with the lead-

ing Reformers of centuries ago, more 

than a few evangelical scholars have 

advocated a salvific role for baptism. 

The grounds for the primary objec-

tion have been removed. 

From a Restorationist perspective, we 

have for long stretches of time en-

dured charges against us, charges of 

legalism, self-righteousness, and 

merit-theology simply for insisting 

that converts be active in the salva-

tion process. Harkening to the NPP, I 

now simply ask for those charges to 

be dropped. 

 

 

 

 

 



Why I Left Islam 

By Emmanuel Essoun 

While I was working in a 

Muslim mosque as an imam, as a 

parish priest, I preached in my 

parish that Jesus Christ is not 

God. For me, God was only Allah, 

and I believed Allah never got 

married, so no sons for Allah. So I 

preached there that Jesus is not 

God. Then somebody from the 

crowd asked me, “Who is Jesus?” 

Maybe a Muslim, but he asked 

me, “Who is Jesus?” I was preaching who he is not, 

but the question was who is he?  

To know who is Jesus, I read the entire Koran 

once again: 114 chapters, 6666 verses in the Koran. 

When I read it, I found the name of prophet Mu-

hammad in four places, but the name of Jesus I 

found in 25 places. There itself, I was a little con-

fused. Why does the Koran give more preference to 

Jesus?  

And second thing, I could not see any woman’s 

name in Koran: the Prophet Muhammad’s mother’s 

name, or wife’s name? No. In the Koran, there is 

only one woman’s name that I found: Mariam (or 

Mary), the mother of Jesus—no other woman’s 

name. And in the Koran chapter 3, the name of the 

chapter is “family of Mariam,” and Koran chapter 

19, the name of the chapter itself is “MARIAM.” So 

I was very curious to know why does the Koran say 

all these things about MARIAM. Koran chapter 3, 

verse 34 onwards says that Mary was born without 

original sin, she never committed any sin in her life, 

she was ever virgin. Koran chapter 50 verse 23 say 

that she went to heaven with her physical body. 

Even the assumption is written in the Koran.  

And then about Jesus. When I read chapter 3 

verses 45 to 55, there are 10 points which the Koran 

makes about Jesus. The first thing Koran says is kal-

limatulli, the Arabic word which means “the of 

God.” Second thing is ahimokuli which means spirit 

of God. Third, isa masi, which means Jesus Christ. 

So Koran gives the name for Jesus WORD OF 

GOD, SPIRIT OF GOD, JESUS CHRIST.  

And then Koran says that Jesus spoke when he 

was very small, like 2 days old. After his birth he 

began to speak. Koran says that Jesus created a live 

bird with mud. He took some mud, he formed a 

bird; when breathed into it, it became a live bird. So 

I think Jesus can give life because he gave life to 

mud, clay, and then Koran says that Jesus cured a 

man born blind and a man with leprosy, etc.  

Curiously, the Koran says that Jesus gave life to 

dead people; that Jesus went to heaven; that he is 

still alive and he will come again.  

When I saw all these things in the Koran I 

thought of what the Koran says about Muhammad. 

According to the Koran, prophet Muhammad is not 

the word of God, not spirit of God, he never spoke 

when he was 2 days old, he never created any bird 

with mud, he never cured any sick people, he never 

raised any dead people, he himself died, and accord-

ing to Islam he is not alive and he will not come 

back. So there is a lot of difference between these 

two prophets. 

I didn’t call Jesus “God.” You know, my idea 

was “He is a prophet but he is a prophet greater than 

Muhammad.” So one day I went to my teacher, the 

one who taught me 10 years in Arabic college, and I 

asked him, “Teacher, how did God created the uni-

verse?” Then he said, “God created the universe 

through the word,” THROUGH THE WORD. Then 

my question: “Is the WORD the creator or the crea-

tion?” He must clear this, my question of whether 

the WORD of God is creator or creation. Koran says 

Jesus is WORD of God. If my teacher says word of 

God is creator, which means Jesus is the creator, 

then Muslims must become Christians. Suppose if 

he says the word is the creation he will be trapped. 

You know why? He said everything was created 



through the word. Suppose if he said the word is 

creation, then how did God create the word?  

He could not say that the word is the creator, or 

the creation, so he was quite angry. He pushed me 

out of his room and said, “The word is not God, not 

creator or the creation. You get out of here!”  

The reason why Muslims don’t accept to be 

Christian is because they are blinded with the wrong 

teaching of their priest, Imam. They said that the 

word is creation; they try to prove it wrongly. They 

say the word is not creator, not the creation, but not 

God. And no creation also. They don’t see that the 

Word is equal with God; that is their whole prob-

lem.  

I replied to my teacher, “The Word is not the 

creator or the creation? So, that is why Christian 

says the word is son of God?” Then he told me if 

there is son for God, I must show him the wife of 

God. That without wife there is no chance of having 

a son. Then I showed him a portion from the Koran. 

Quran says that God can see without eyes, God can 

talk without tongue, God can hear without ears. It is 

writing in the Koran. I said if that is the case, so 

God can have a child without a wife.  

I took my Koran, I put it on my chest, and I said 

“Allah, tell me what I should do, because your Ko-

ran says Jesus is still alive, and Mohammad is no 

more. Tell me whom should I accept.” After my 

prayer I opened the Koran. When I opened Koran, I 

saw chapter 10 verse 94. You know what Koran 

says? It says if you have any doubt in this Koran 

which I give to you, go and read the Bible, or ask 

the people, those who read the Bible.  

I beg all Muslim to give their life to Christ be-

cause he is the only way to the kingdom of God. 

Please don’t perish like other Muslims that are serv-

ing the god they do not know.  

Mohammed wrote Quran by mixing his doctrine 

with the history of all the prophets of God from the 

Bible so that he can try to be equal with them—that 

is why he told Islam worshipers in Quran 10 vs 94 

that if you have any doubt in this Quran they should 

go and read the Bible or ask anybody who read Bi-

ble. 

Please don’t be ignorant of Muhammad’s decep-

tion and his idolatry practice. May God bless you. 

 

 

 

A Brief Thought on ‘Sola Scriptura’ 
By Isaiah Caesar Bie 

The Reformers applied sola scriptura to worship 

in a tenet they called the Regulative Principle. John 

Calvin was one of the first to articulate it succinctly: 

“We may not adopt any device [in 

our worship] which seems fit to our-

selves, but look to the injunctions of 

Him who alone is entitled to pre-

scribe. Therefore, if we would have 

Him approve our worship, this rule, 

which He everywhere enforces with 

the utmost strictness, must be care-

fully observed. ... God disapproves of 

all modes of worship not expressly 

sanctioned by His Word.” (John Cal-

vin, The Necessity of Reforming the 

Church [Dallas: Protestant Heritage 

Press, 1995 reprint], 17-18.) 

Calvin supported that principle with a number of 

biblical texts, including 1 Samuel 15:22: “To obey is 

better than sacrifice, and to heed than the fat of 

rams.” And Matthew 15:9: “In vain do they worship 

Me, teaching as doctrines the precepts of men.” 

Now what the Reformers named as the Regula-

tive Principle in worship is what churches of Christ 

actually are saying when they plead, “Speak where 

the Bible speak, and remain silent where the Bible is 

silent.” 

Or as the nineteenth-century Scottish church his-

torian William Cunningham put it: “It is unwarrant-

able and unlawful to introduce into the government 

and worship of the church anything which has not 

the positive sanction of Scripture.” (The Reformers 

and the Theology of the Reformation [Edinburgh: 

Banner of Truth, 1989 reprint], 27.) 

No wonder, then, why Calvin and most of the 

early Reformers, as well as the Puritans, gave up the 

use of mechanical instruments of music in the 

church (along with priestly vestments, prayer beads, 

and other remnants of medieval Roman Catholic 

worship). 

Protestant denominations today would do well to 

recover their spiritual ancestors’ confidence in sola 

Scriptura as it applies to worship and church leader-

ship. 

 
 



Biblical Biography: 

By Bradley S. Cobb 

Philip the Disciple 
Like Andrew, Philip is known by a Greek name, 

which means “Lover of Horses.”
20

 Philip was a 

Jew,
21

 a native of the fishing village of Bethsaida 

like Andrew and Peter,
22

 which possibly means that 

these men were already acquainted with each other 

before they were called. He was one of the earliest 

disciples of Jesus, joining the band of followers just 

one day after Andrew and Peter.
23

 

That day, Jesus planned to go to Galilee, and He 

searched for Philip. The Greek word used by John 

                                                 
20

 Philip was a common name both then and now. The 

popularity of the name likely originated with Philip of Mace-

don, the father of Alexander the Great. As Alexander con-

quered cities and areas, new names were occasionally given, 

which led to the city called “Philippi” (in Macedonia), the city 

of Caesarea Philippi, etc. There were three men mentioned in 

the Bible who had this name: (1) Herod’s brother, whose wife 

had been stolen from him by Herod (Matthew 14:3-4); (2) 

Philip the evangelist, “one of the seven” who was chosen to 

assist the widows in Jerusalem (Acts 6:1-6; 8:5-40; 21:8), and 

(3) Philip the apostle, one of “the twelve” chosen by Jesus 

(Luke 6:13-16). As such, it is unlikely that we can gain any 

insight into the character of Philip or his family through the 

name he was given. 
21

 James Hastings, in his Dictionary of Christ in the Gos-

pels, states that Bethsaida had a mixed Greek population, and 

suggests that this is possibly Andrew’s background. While 

possible, such a background would almost certainly have been 

used as a reason by the Jews to reject the apostles, having a 

“half-breed” in their midst. Since there is no hint of such an 

objection, this theory is highly unlikely. 
22

 John 1:44. As seen in our article on Andrew in the last 

issue, this verse does not necessarily mean that he still lived in 

Bethsaida, but that it is where he originally came from. An-

drew, according to Mark, lived in Capernaum with Peter, 

though John said they were from Bethsaida.  
23

 John 1:40-43, especially verse 43. It seems probable that 

John, the son of Zebedee, was also called to follow Jesus the 

day before the Lord called Philip. See John 1:35-40, and re-

member that John never mentions himself by name in his gos-

pel account; the unnamed disciple may be the author himself. 

(from which we get our word eureka!) indicates that 

Jesus found him after searching for him.
24

 When He 

found Philip, He said, “follow me.”
25

 What kind of a 

man must Philip have been that Jesus would actively 

search him out to be one of His disciples! Since 

Philip was from the same city as Andrew and Peter, 

it’s quite possible that they were the ones who sug-

gested that Jesus find him.
 26

 Given the quickness 

with which Philip followed Jesus, and the fact that 

he knew where He was from and who His earthly 

father was, it is possible that Philip already knew 

Jesus, or at least knew of Him.
27

 

Philip’s immediate response was two-fold. First, 

he accepted the call to be one of Jesus’ disciples. 

Second, he searched out his friend Nathanael
28

 and 

told Him they had found “Him, of whom Moses in 

                                                 
24

 Ευρισκει. See Thayer’s definition. 
25

 John 1:43. Vincent’s Word Studies points out that this 

word is often used when Jesus was calling disciples after Him. 
26

 A.T. Robertson, in his Word Pictures, makes this sug-

gestion. Herbert Lockyer, in his All the Apostles of the Bible, 

boldly jumps from suggestion to an all-out declaration, embel-

lishing the gospel narrative by saying that Philip “owed his 

soul to Andrew…his father in the faith” (page 155). 
27

 It is not outside of the realm of possibility that these two 

religiously-minded men (Jesus and Philip), both growing up in 

Galilee, would have met each other. If this is the case, then 

Philip would have known the impeccable character that Jesus 

had. It is also possible that Philip’s quick acceptance of Jesus 

as the promised Messiah had to do with Jesus’ choice of words 

(saying “follow me” as a disciple) and the presence of Peter 

and Andrew, whom he apparently already knew well, saying 

they had already become His disciples. If Philip was at all 

aware of the teachings of John the Baptizer, he would have 

been looking for the “greater” One that would come; and when 

Jesus called him to follow, he knew he’d found the One. 
28

 Lockyer, in All the Apostles of the Bible, states that 

“There are those expositors who suggest that Philip and Na-

thanael, or Bartholomew, were brothers” (page 156), though he 

does not state who. 



the Law and the Prophets did write.”
29

 This shows 

that Philip had a very high regard for the inspired 

word of God, and that he was awaiting the advent of 

the Prophet like Moses.
30

 After Nathanael expressed 

doubt because of Jesus’ hometown (“can anything 

good come out of Nazareth?”), Philip encouraged 

him to “come and see” for himself, showing that 

Philip had confidence in who Jesus was.
31

 Philip 

then led Nathanael to Jesus, where the Lord con-

vinced the doubter with His greeting.
32

 

The day after he was called by Jesus, Philip ac-

companied Him to the wedding feast in Cana where 

Jesus turned water into wine, increasing his faith in 

Jesus as the Messiah.
33

 Afterwards, Philip accompa-

nied Jesus into Jerusalem, where the Lord over-

turned the tables in the temple, sending animals and 

greedy money-exchangers running.
34

 Philip watched 

in awe as Jesus performed miracles on the Passover 

in Jerusalem.
35

 Some time afterwards, they went out 

of Jerusalem, and Philip began to baptize many.
36

 

After returning with Jesus to Galilee, Philip ap-

parently resumed his regular occupation while the 

Lord traveled around the area, preaching.
37

 But after 

Jesus returned to Capernaum, calling Andrew, Peter, 

James, and John, Philip must have re-joined Him, 

for it is thereafter that Jesus and “His disciples” ate 

with a tax collector named Levi, causing consterna-

tion among the Pharisees and scribes.
38

 Some time 

later, Philip and the other disciples walked with Je-

sus through some fields, picked some wheat, and ate 

                                                 
29

 John 1:45. John uses the same word for Philip’s “find-

ing” of Nathanael as he does for Jesus’ “finding” of Philip. 
30

 Deuteronomy 18:18. 
31

 John 1:45-46. 
32

 We will delve into this in more detail in an article on 

Nathanael/Bartholomew. 
33

 John 2:11. 
34

 John 2:13-17 
35

 John 2:23 
36

 John 3:22; 4:1-2. There is no telling how many people 

were baptized at this point, and no names are given. It has been 

suggested in the chapter on Andrew that it is perhaps at this 

time that Mary, Martha, Lazarus, and even Judas Iscariot were 

baptized and made disciples of Jesus. 
37

 There is no mention of the disciples in the travels of Je-

sus from John 4:43 through the end of chapter five. It is after 

this preaching mission that He returned to Capernaum and 

called Peter, Andrew, James, and John—all of whom had re-

sumed their fishing trade. It is, therefore, logical to conclude 

that Philip would have resumed his trade as well during this 

time. 
38

 Luke 5:27-33. 

some of it — all on the Sabbath — again causing the 

Pharisees to be very upset.
39

 

Philip the Apostle 
One night, the Lord spent hours alone with the 

Father in prayer; and afterwards, He called His dis-

ciples to Him. From among those disciples, He se-

lected twelve men to be His apostles. Philip was cer-

tainly humbled and excited as he was selected to this 

important position.
40

 

Following Jesus next to the Sea of Galilee short-

ly before the Passover feast, Philip looked around at 

a crowd of thousands who were gathering around. 

Then Jesus looked at Philip and asked him a ques-

tion in order to test him. “Where shall we buy bread 

so that these people may eat?” Philip, taking the 

Lord literally, answered, “Two hundred denarii of 

bread
41

 is not enough for them, that every one of 

them might take a little.”
42

 Philip trusted in his Lord, 

but didn’t realize that Jesus was testing his level of 

confidence in just how much power Jesus truly had. 

When Jesus asked “Where will we buy bread,” Phil-

ip’s response was basically, “Forget about where to 

buy the bread, where are we supposed to come up 

with that much money?” Andrew as well, bringing a 

boy with a very small amount of food, showed a 

similar lack of awareness of Jesus’ immense power. 

About a year later, just days before Jesus died, a 

group of Greeks approached Philip, and said, “Sir, 

we want to see Jesus.” Why they came to Philip in-

stead of one of the other apostles is a matter of 

                                                 
39

 Luke 6:1 (KJV) says that these events took place on the 

“second Sabbath after the first.” The meaning of this phrase, 

and even its validity, is in question. Some have suggested that 

it is a reference to the Sabbath after that which is described in 

Luke 4:31-41. However, that ignores verse 44, which entails 

weeks, if not months of preaching after that event. Others have 

suggested that this took place on the Sabbath of Pentecost, 

which was the second most important day on the Jewish calen-

dar, thus literally in Greek, Luke would be calling it the “sec-

ond-first” Sabbath. Others relieve themselves of the difficulty 

by pointing to some of the ancient manuscripts which don’t 

contain the word at all, and simply record Luke saying “on a 

Sabbath.” In short, there’s nothing from this passage which 

will give us a more exact idea of when Philip rejoined Jesus. 
40

 Luke 6:12-16. 
41

 This is the equivalent of 8 months’ wages.  
42

 John 6:5-7. Some have suggested that this is how much 

money Jesus and the apostles had on hand, though it is much 

more likely this was simply Philip’s way of saying to Jesus, 

“How are we supposed to get that much money?” 



speculation,
43

 but it might just be that they saw him, 

knowing he was one of Jesus disciples and went to 

him — just like they might have done regardless of 

which disciple it was. Philip probably remembered 

that Jesus had told the apostles not to go to the Gen-

tiles, but only the house of Israel,
44

 and that Jesus 

Himself was only sent “to the lost sheep of the 

house of Israel,”
45

 and was hesi-

tant about bringing a group of 

Gentiles to Him. Instead, he con-

ferred with Andrew, and the two 

of them together went to Jesus 

with the Greek’s request. In re-

sponse, Jesus gave a prophecy of 

His impending death.
46

 

A few days later, after being 

with Jesus and the other apostles 

for the Last Supper, Philip heard 

Jesus again announce His depar-

ture (death). Peter and Thomas 

both were confused about where 

Jesus was going and how they 

were going to go to where He 

was;
47

 and then Jesus responded 

with “I am the way, the truth, and 

the life: no man comes unto the 

Father except through me. If you had known me, 

you should have known my Father also: and from 

henceforth you know Him and have seen Him.”
48

 

It is at this point that Philip is confused. Jesus 

has just told the disciples that they’d already seen 

the Father, and Philip’s response is, “Lord, show us 

the Father, and we are content.”
49

 In other words, 

“We’ve already seen the Father? When? Point Him 

                                                 
43

 Some say they came to him because he was known as a 

Gentile sympathizer, others because he had a Greek name, 

while others suggest that he had a Greek haircut and wore 

Greek clothing (see College Press NIV Commentary, New 

Testament). 
44

 Matthew 10:1-6. 
45

 Matthew 15:24 
46

 These events are recorded in John 12:20-33. 
47

 John 13:36-38; 14:1-5. There are those (Lockyer, spe-

cifically) who want to accuse Philip of being “stupid” and 

“slow-witted” for his statement in 14:8, yet they won’t level 

the same charges against Peter and Thomas for their lack of 

understanding. If Philip was “stupid,” then so were the other 

apostles. The fact is, none of the apostles had complete 

knowledge until it was given to them from on high beginning 

at Pentecost. 
48

 John 14:6-7. 
49

 John 14:8. 

out for us so we don’t miss Him.” Some people have 

bad-mouthed Philip for being “ignorant” and “spir-

itually incapable”
50

 for not grasping the truth Jesus 

was teaching. But how many among us can truly 

grasp the concept of the triune nature of the God-

head — three separate minds, yet still all one? How 

many among us truly can grasp the idea of a mem-

ber of the Godhead emptying 

Himself to live as a human? 

That evening, Philip, along 

with ten other men, ran out of 

fear for his life, abandoning 

Jesus as the Jewish leaders, led 

by Judas, arrested Him. After 

the resurrection of Jesus, Philip 

believed once more, repented 

of forsaking Jesus, and became 

a powerful force for the King-

dom of God. 

The last time Philip’s name 

is mentioned is just before Pen-

tecost, in Acts 1, where he was 

gathered with the rest of the 

apostles and disciples of Jesus. 

He preached and baptized 

many people on the Day of 

Pentecost; was arrested and beaten some time later 

for preaching in the name of Jesus; and remained in 

Jerusalem during Saul’s rounds of persecution. After 

the gathering in Jerusalem to discuss the issue of 

circumcision among the Gentile converts, Philip 

completely disappears from the biblical narrative. 

But you can guarantee God knows what happened. 
 

The Character of Philip 
Though there is not much evidence to go by, 

what little we have paints for us a picture of a man 

who was well-versed in the Scriptures and who had 

a very strong belief in the inspired words of God. 

How else could Philip know that Jesus was the one 

“of whom Moses in the Law, and the prophets, did 

write”? 

Philip was decisive. He became a fully-

dedicated disciple after hearing Jesus say “follow 

me.” It’s probable that he asked Jesus some ques-

tions or sought more information (if he didn’t al-

ready know Jesus before that moment), but his deci-

sion was made the same day he was called. In fact, 
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 Lockyer, All the Apostles of the Bible, page 160. 



the decision was made quick enough that he had 

time to go search out his friend Nathanael and bring 

him to Jesus as well.
51

 

Philip wasn’t perfect. Jesus tested him, asking 

how they were going to feed the 5,000 men, and 

Philip basically told Jesus, “We can’t afford to feed 

all these men.” Philip didn’t yet have the confidence 

and full knowledge of the power of Jesus. Later on, 

Philip told Jesus, “show us the Father, and it will 

suffice us,” and was told by the Lord, “When you’ve 

seen me, you’ve seen the Father.” Like the other 

apostles, their knowledge and understanding of Je-

sus was not complete until the Day of Pentecost rec-

orded in Acts 2.
52

 

Philip was faithful. He endured persecution as 

an apostle, yet rejoiced in the face of it. Even years 

later, all the living apostles were held up by Paul as 

an example worthy of following. His name is indeed 

inscribed on the holy city of God, the church!
53

 

Philip According to Tradition 
Clement of Alexandria, in passing, claims that 

Philip is the man who asked for time to go bury his 

dead father, and to whom Jesus said, “Let the dead 

bury their dead.”
54

 

The Acts of Saint Philip the Apostle When 
He Went to Upper Hellas55 

This writing gives the tradition that Philip went 

around wearing the clothes “of a recluse” and that 

the philosophers of Athens thought he was one of 

them because of it. After hearing Philip preach, the 
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 Herbert Lockyer horribly besmirches the name of this 

inspired servant of God by calling him, among other things, “a 

slow-witted plodder,” and “slow in arriving at a decision, re-

luctant to act on his own initiative” (All the Apostles of the 

Bible, page 157). 
52

 See their misunderstanding of the nature of the King-

dom of God in Acts 1, for instance. 
53

 Revelation 21:14. 
54

 Matthew 8:21-22. Clement of Alexandria, Strata, or 

Miscellanies, 3.4.25. Found in The Ante-Nicene Fathers, Vol. 

2. Page 385. Note: The editors of The Ante-Nicene Fathers, for 

some reason, published book three (from which this infor-

mation comes) in Latin instead of English (like the rest of the 

volumes). Translated, it reads: If they quote the Lord’s words 

to Philip, “Let the dead bury their dead, but you do follow 

me,” they ought to consider that Philip’s flesh is also formed 

in the same way; [the] body is not a polluted corpse. This was 

written in opposition to the heresies of Marcion. 
55

 Hellas was “the city of Athens” (The Ante-Nicene Fa-

thers, Vol. 8, page 503). 

philosophers requested three days to research about 

this Jesus. Instead, they wrote a letter to the Jewish 

high priest Ananias, describing the miracles that 

Philip was doing, and asking for help. Ananias, en-

raged, took an army of five hundred men and went 

to Athens, joined with the philosophers, and went to 

kill Philip, whom they said was called “the son of 

thunder.”
56

 

Ananias then gives a speech, saying that Jesus 

caused people to leave the Law of Moses, and so 

they crucified Him to keep His teaching from being 

fulfilled, after which the disciples stole the body and 

performed fake miracles, claiming it was by the 

power of the risen Jesus. As Ananias ran to grab 

Philip to scourge him, he was suddenly blinded and 

his hand withered. The five hundred soldiers were 

blinded as well. And after Philip uttered a prayer 

that these men might believe, Jesus descended from 

heaven, causing all the idols of Athens to fall to the 

ground, demons to cry out, and people to flee. Yet 

the high priest refused to recognize Jesus. Philip re-

stored the high priest’s sight, but still he refused to 

believe, so the 500 soldiers requested to be healed as 

well so they could “cut off this unbelieving high 

priest.”
57

 

Instead, Philip caused the ground to open up and 

swallow the high priest to the knees, then the stom-

ach, then the neck, each time giving him the oppor-

tunity to repent. Finally, when he refused, the 

ground swallowed him whole, leaving nothing but 

the high priest’s garment. 

It is then said that Philip founded a church there 

in Athens, where he remained for two years, ap-

pointing elders, before going to preach in Parthia.
58

 

The Journeyings of Philip the Apostle 
(aka “The Acts of Philip”) 

This writing places Philip in Hierapolis with 

Bartholomew (Nathanael), Stachys (possibly a ref-
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 This name was given by Jesus to James and John, not to 

Philip. The Journeyings of Philip the Apostle also attributes 

this name to Philip. 
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 The Ante-Nicene Fathers, Vol. 8, page 506. 
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 The Ante-Nicene Fathers, Vol. 8, page 507. It is worth 

pointing out that the biblical record refutes the idea of Philip 

first bringing the gospel to Athens. The apostle Paul stated 
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work); yet Paul preached in Athens (Acts 18). Thus the “Acts 

of Saint Philip the Apostle when He went to Upper Hellas” is 
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erence to a man mentioned in Romans 16:9) and 

Philip’s sister, Mariam.
59

 The focus of his preaching 

there dealt with snake-worship that was prominent 

in that city.
60

 After converting the wife of the pro-

consul, Philip and company were arrested, beaten, 

scourged, and then drug through the streets. The 

next day, the proconsul prepared to put Philip and 

Bartholomew to death. Philip, according to the sto-

ry, was stripped of his clothing, and iron hooks were 

driven through his ankles and heels, and he was 

hung upside-down in a tree, while Bartholomew was 

stretched out and nailed to the gate of the temple of 

the serpent. Philip said to John, who had just then 

arrived, “I shall not endure it any longer; but I will 

accomplish upon them my threat, and will destroy 

them all [with fire from heaven]!”
61

 

After Bartholomew, John, and Philip’s sister 

begged him to remember Jesus’ attitude on the 

cross, Philip responds by saying, “Go away and do 

not mollify [attempt to soothe] me; for I will not 

bear they that hanged me head-down and pierced 

my ankles and heels with irons. And John…Go 

away from me, and I will curse them, and they shall 

be destroyed utterly to a man.” Then Philip utters a 

curse, “Let the great Hades open its mouth; let the 

great abyss swallow up these the ungodly, who have 

not been willing to receive the word of truth in this 

city.” And then it happened, the ground opened up, 

and over 7,000 people fell into the abyss — alive. 

Then the people cried out to God, asking for for-

giveness. It’s then that Jesus appears. 

Jesus chastises Philip for returning evil for evil, 

but Philip responds with “Why are you angry with 

me, Lord? Because I have cursed my enemies? For 

why do you not tread them underfoot, because they 

are yet alive in the abyss? And do you know, Lord, 

that because of you I came into this city, and in your 

name I have persecuted all the error of the idols, and 

all the demons? The dragons have withered away, 

and the serpents. And since these men have not re-

ceived your light, therefore I have cursed them, and 

they have done down to Hades alive.” 

Jesus responds by saying that when Philip dies, 

he will have to spend 40 days outside of Paradise, in 
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 The Ante-Nicene Fathers, Vol. 8, page 497. Philip’s 

family is never discussed in the biblical record, so there’s no 

way of knowing if he had a sister and what her name was. 
60

 The Journeyings of Philip the Apostle says that Hier-

apolis was called “Ophioryma,” which means “Serpent Town.” 
61

 The Ante-Nicene Fathers, Vol. 8, pages 499-500. 

terror under the flaming and turning sword before he 

will be allowed in. After Jesus returned the people 

up from the abyss, Philip gave them a final message 

before finally dying,
62

 

Other Traditions 
Polycrates (AD 130-196), bishop in Ephesus, 

records as accepted fact that Philip died in Hier-

apolis,
63

 and an inscription has been discovered 

there showing that their church building was dedi-

cated to the memory “of the holy and glorious apos-

tle and theologian Philip.”
64

 

Hippolytus says, “Philip preached in Phrygia, 

and was crucified in Hierapolis with his head 

downward in the time of Domitian, and was buried 

there.”
65

 

One ancient writing says that Philip was of the 

tribe of Zebulon.
66

 Later writings mention Galatia 

(Gaul) as his area of mission work. 

Legends of a later origin record that Jo-

seph [of Arimathaea] was sent by Philip 

from Gaul to Britain along with 11 other 

disciples in 63 AD, and built an oratory 

at Glastonbury, that he brought the Holy 

Grail to England, and that he freed Ire-

land from snakes.
 67
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Nimrod 
By Mark McWhorter 

Many writers and commentators see Nimrod as a 

righteous individual living in a proper relationship 

with God. He is seen as a great hunter and establish-

er of cities. This article will consider a possible dif-

ferent assessment of Nimrod. 

It is stated that Nimrod was before the Lord. The 

word ‘before’ is the Hebrew word for face. It is at 

times translated as ‘presence.’ While it is true that 

all people are in the presence of God, it is also true 

that all those who worship God do so by bowing in 

the presence of God. There would seem to be a spe-

cific reason that this is stated about Nimrod. Was 

Nimrod so righteous that God pointed him out to tell 

us that he was righteous? If that is correct, then why 

is nothing else stated about him connected with 

righteous living? 

Another possibility is that Nimrod is taking 

something to himself and doing so in revolt to the 

Lord. As might be said today, “In your face.” Nim-

rod is becoming mighty. But that word can imply a 

warrior or tyrant. Thus, his might may be from his 

taking on a warrior status. And, whatever he be-

comes is seen by God. God is watching. Perhaps 

Nimrod does not care that God is watching. [In 

Numbers 16:2, the word ‘before’ is used for those 

that rose against Moses.] 

The Hebrew word used for ‘hunter’ means the 

chase. In most instances it does have reference to 

something eaten. But, in many ancient societies the 

term ‘hunter’ was also used for a conqueror. In es-

sence, by conquering he was ‘eating their lunch.’ He 

was enjoying the game of pursuing and killing his 

prey. His prey may have been other people. 

It is after conquering others that he builds his cit-

ies. And actually, scripture never says he built these 

cities of verse ten. It says these cities were the be-

ginning of his kingdom. Thus, the cities could have 

been built by others and Nimrod conquered them as 

he began creating his own kingdom. It is after these 

conquests that he is said to build Nineveh, Reho-

both, Calah, and Resen [Some translations have As-

shur as a person. 

Others as a territory.] 

Resen is said to be a 

great city. The name 

means ‘bridle’ or 

‘bit.’ Whether this 

tells that Nimrod had 

the people in figura-

tive bridles or that he 

used horses in his 

conquest, there is power and dominion intimated in 

the name. 

Babel means confusion. In Genesis 11, it is easy 

to understand the confusion the people had because 

of God’s judgment on them. A question would be 

whether the Babel of Genesis 10 is the same as Gen-

esis 11, or are they separate cities? If separate, it 

would show that Nimrod either built or conquered a 

city named confusion. If the same, it would have 

Nimrod personally involved in the building of the 

Tower of Babel. This would tie in with his revolt 

away from God. [The historian Josephus wrote that 

Nimrod was the builder of Babel. Persian astrology 

tied Nimrod to the Constellation Orion, the giant. 

And Orion was connected to the Hebrew word 

‘kesil’ which means fool or impious person, in the 

Septuagiant.] 

Of interest is that God is referenced as Jehovah 

in the context of Nimrod. Jehovah is the covenant 

name of God. It is used in Genesis 11 in the account-

ing of the Tower of Babel. Thus, it is not unreasona-

ble to think that God was standing in judgment 

against Nimrod and those at Babel. They had revolt-

ed against his covenant with them. They were at-

tempting to make a name for themselves rather than 

living for the Lord. They had no desire to have Je-

hovah’s name on them. 

The name Nimrod means ‘a revolter’ or ‘rebel-

lion.’ It would seem that Nimrod may very well 

have lived up to his name. 



75 Summers 
By Michael Shank 

Before we begin, consider these one-liners about 

life: 

 

If you woke up breathing, congratulations! You 

have another chance. 

 

Live every day as if it were your last and then 

some day you’ll be right. 

 

You will never find time for anything. If you 

want time you must make it. 

 

We cannot waste time. We can only waste our-

selves. ~George M. Adams 

 

Most of us spend our lives as if we had another 

one in the bank. 

 

When your life flashes before your eyes, make 

sure you’ve got plenty to watch. 

 

The word “now” is like a bomb through the 

window, and it ticks. 

 

When you were born, you cried and the world 

rejoiced. Live your life in such a manner that when 

you die the world cries and you rejoice. 

 

Whether it’s the best of times or the worst of 

times, it’s the only time we’ve got. 

 

Men talk of killing time, while time quietly kills 

them. 

 

Life is what happens to us while we are making 

other plans. 

 

Warning: Dates in Calendar are closer than 

they appear. 
 

Some years ago, a couple and I were standing 

out under the canopy of the church building, talking, 

and one of them made the statement, “If we’re 

lucky, we’ll have about 75 summers!” He said, 

“Mike, that would be a good sermon topic!”  

I agree. 

75 summers – not many is it? 

INTRODUCTION 

James 4:14, “Whereas ye know not what 

shall be on the morrow. For what is 

your life? It is even a vapor, that ap-

pears for a little time, and then vanishes 

away.” 

Don’t confuse what James is teaching; he’s not 

saying that your life does not have great value. He’s 

simply saying how short it is. He’s saying, “Lis-

ten…keep things in a Godly perspective, life is so 

short. It’s like a vapor; a mist of water that appears 

for a time, then evaporates.” 

One illustration that has stayed with me for 

years involves a grain of sand. Picture yourself in a 

hot desert; you look out at the horizon, and you see 

nothing but an ocean of sand. You turn in a com-

plete circle, looking at the horizon; nothing but sand 

as far as you can see in every direction. You bend 

down and pick up one handful of sand. It is estimat-

ed that there are 60k grains of sand in one handful. 

Consider that one grain represents 75 summers; 75 

years of life per grain. You have approximately 60k 

grains in your hand; that means that you are holding 

4.5 million years in one hand! Dump it all out ex-

cept one grain…that 75 years is YOUR 75 years. 

Look at your one grain; you just held 4 ½ million 

years in one hand; how many years are in the ocean 

of sand you’re looking at? Eternity…  BUT WE 

EACH GET ONE GRAIN OF SAND 

1 Chron. 29:15, “For we are strangers 

before thee, and sojourners, as were all 

our fathers: our days on the earth are as 

a shadow, and there is none abiding.” 

 



Why does God choose to remind us that our 

days on this earth are but a shadow…short? Well, 

for several good reasons; 

Because it’s the truth, but also to help us 

develop the proper perspective 
We humans get our priorities out of whack from 

time to time. And sometimes it’s not our faults; we 

have bills to pay and families to feed. Our kids and 

grandkids are involved in so many things and we 

taxi all over the place, and pretty soon, the parade of 

life is flying by. But sometimes, the cares of the 

world, the deceitfulness of riches, and the lust of 

other things enter in, choke out the word, and it be-

comes unfruitful (Mark 4:19). The lust of other 

things; the desire of things other than the word, and 

the cause for which Christ died! In 75 summers, it’s 

easy to develop a desire for 

things other than the word; 

there are so many distractions 

in this world today. 

I knew of a Deacon…a 

young man with a wonderful 

family who was faithful; always 

dependable; knowledgeable of 

the Bible, able to teach as the 

word mandates for Deacons; 

and he wanted to further his ed-

ucation, so he went back to 

night school. Night school 

knocked out attending services 

on Wednesday evening. Pretty 

soon he stopped attending Sun-

day evening services, because 

he was worn out with both work and school. Then 

he stopped attending potluck fellowships, and other 

functions of the church. A year after he started night 

school, he stopped attending services altogether, and 

a short time after that, his lifestyle turned into that of 

a very worldly person. I don’t know if that man ever 

repented, and was restored, but sometimes as you 

can see, the cares of the world, and the deceitfulness 

of riches, and the lust of other things enter in, choke 

out the word, and it becomes unfruitful – friend, be 

careful! 

King Solomon wrote, “Let us hear the conclu-

sion of the whole matter: Fear God, and keep his 

commandments: for this is the whole duty of man” 

(Ecc. 12:13). This from a man who had great 

wealth, women, real-estate, and power. No doubt a 

man who had experienced a life that wanted for 

nothing; and at the end of the day, this man came to 

the conclusion that our entire lives boil down to one 

important task: fear God and keep His command-

ments.  

 

God reminds us that our days on earth are 

short so we will make preparations for that 

next step, the judgment 
We just heard Solomon’s conclusion for the 

purpose of life: to fear God, and keep his com-

mandments; but look at the adjoining passage. 

”God shall bring every work into judg-

ment, with every secret thing, whether it 

be good, or whether it be evil” (Ecc. 

12:14). 

 

Heb 9:27, “And as it is 

appointed unto men once 

to die, but after this the 

judgment.” 

Friend, when we realize 

that we don’t have that long, it 

forces us to consider eternity, 

and our pending sentencing 

from God.  

“Grudge not one against 

another, brethren, lest ye 

be condemned: behold, the 

judge stands before the 

door” (James 5:9). 

 

“He that rejects me, and receives not my 

words, has one that judges him: the 

words that I have spoken, the same shall 

judge him in the last day” (John 12:48). 

 

“But why do you judge your brother? Or 

why do you set at naught your brother? 

for we shall all stand before the judg-

ment seat of Christ” (Romans 14:10). 

We can put this out of our minds; we can ignore 

it; we can even reject the idea, but it still doesn’t 

change the fact that our day is on the horizon. 

Actor Brad Pitt was in Germany promoting his 

new film at the time. While there he gave an inter-

view to BILD Magazine. Bild asked him, “Do you 

[I]t’s easy to develop 

a desire for things 

other than the word; 

there are so many 

distractions in this 

world today. 



believe in God?” Brad Pitt (smiling) said, “No, no, 

no!” BILD then asked, “Are you not spiritual?” 

Brad Pitt replied, “No, no! I’m probably 20 percent 

atheist and 80 percent agnostic. I don’t think anyone 

really knows. You’ll either find out or not when you 

get there. Until then, there’s no point even thinking 

about it.” 

There’s no point even thinking about it? Mr. 

Pitt’s position on God and religion is clear. Listen to 

what Paul tells Mr. Pitt, “For we must all appear be-

fore the judgment seat of Christ; that every one may 

receive the things done in his body, according to 

that he hath done, whether it be good or bad” (2 Cor. 

5:10). Friend, the world says, “Don’t think about it,” 

but God says, “You’d better prepare.”  

Jesus explained our need to prepare very well in 

the 25
th

 chapter of Matthew.  

Then shall the kingdom of heaven be lik-

ened unto ten virgins, 

which took their lamps, 

and went forth to meet 

the bridegroom. And five 

of them were wise, and 

five were foolish. They 

that were foolish took 

their lamps, and took no 

oil with them: but the 

wise took oil in their ves-

sels with their lamps. 

While the bridegroom 

tarried, they all slum-

bered and slept. And at 

midnight there was a cry made, Behold, 

the bridegroom cometh; go ye out to 

meet him. Then all those virgins arose, 

and trimmed their lamps. And the foolish 

said unto the wise, Give us of your oil; 

for our lamps are gone out. But the wise 

answered, saying, Not so; lest there be 

not enough for us and you: but go ye ra-

ther to them that sell, and buy for your-

selves. And while they went to buy, the 

bridegroom came; and they that were 

ready went in with him to the marriage: 

and the door was shut. Afterward came 

also the other virgins, saying, Lord, 

Lord, open to us. But he answered and 

said, Verily I say unto you, I know you 

not. Watch therefore, for ye know nei-

ther the day nor the hour wherein the 

Son of man cometh. 

75 Summers to prepare for that great day! 

God reminds us that life is but a vapor so 

that we might seek out eternal salvation 
How do we prepare for the Day of Judgment? 

How do we take our lamps filled with oil, ready to 

trim? How do you prepare for the day in which you 

stand at the judgment bar of God? 

Your first concern should be whether or not 

you’re in the soul-saving vessel.  

Acts 4:12 Neither is there salvation in 

any other: for there is none other name 

under heaven given among men, where-

by we must be saved. 

That is the name of Jesus Christ. 

Are you in the vessel by 

which you can be saved? If 

you’re not sure, then the answer 

is no.  

Paul says that all of these that 

follow this divine scheme of re-

demption enjoy all spiritual 

blessing found in Christ, Eph. 

1:3; that those of you who follow 

His divine plan of salvation are 

inside Christ, Gal. 3:26-27; liter-

ally covered in His blood. 

Friend, life is short. That is a 

truth that should help us develop 

the proper perspective; fear God and keep His 

commandments. Make preparation now, while it is 

still called today; take your lamps and fill them with 

oil; consider that judgment is coming. Seek out eter-

nal salvation which is found only in Christ. Come to 

God on His terms; obey His program for redemp-

tion. Build upon your faith by following the teach-

ings you find in the Record. 

CONCLUSION 
75 summers…how many do you have left? 

You don’t really know, do you? 

[T]he world says, 

“Don’t think about 

it,” but God says, 

“You’d better pre-

pare.” 





 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Abner Jones Learns a Lesson about Giving 
 

 

You have only a dollar to your name–and no 

food to feed your family. Then a man comes to your 

door, deeply in need, begging for help. What do you 

do? This tale comes from the Memoirs of Abner 

Jones (edited and compiled by his son, A.D. Jones). 

Prefacing this section, the younger Jones states: 

“How often I have heard the good old man relate 

this story, which, however, it might affect others, 

never failed to bring tears into his own eyes.” Now, 

without further ado, a lesson on giving. 

On Saturday morning, as I was sitting in my 

study, pondering the poverty of my condition, my 

wife came in with her accustomed inquiry of “Well, 

Mr. Jones, what shall we have for dinner?” Adding, 

“we have not a grain of meal,” — flour was out of 

the question — “nor a particle of meat of any kind 

in the house. Then the sugar is out, there is no but-

ter, and in fact there is nothing to eat, and tomorrow 

is Sunday.” 

So saying, she quit the room, leaving me in such 

a state of mind as may well be conceived, when I 

say that a solitary one dollar bank note was the only 

money I had on earth, and no prospect whatsoever 

appeared of getting any until the accustomed weekly 

contribution should be put in my hands. And what 

would a single dollar do at the prevailing high pric-

es, towards feeding seven hungry mouths for two 

whole days? I saw no way of escape, and in the ago-

ny of spirit which may well be guessed, I lifted up 

my heart in supplication to Him who feedeth the ra-

vens when they cry. And a singular answer to my 

prayer I seemed speedily to attain. 

I had just risen from my knees, when my wife 

again appeared at the door, all unconscious of the 

struggle which was going on within me, and ushered 

a gentleman into my study. His whole appearance 

was of that shabby genteel which betokens a broken-

down gentleman. And from the first moment of be-

holding him, I took him to my confidence as unfor-

tunate but not debased. “Sir” said he, “I am a 

stranger to you, and you are utterly so to me, save 

that I once heard you preach in ______.” 

“My home is in that place — if indeed I may now 

claim a home. I sailed from that port nearly a year 

since, with all my earthly possessions, and embarked 

in a promising adventure. My ship fell into the hands 

of the enemy and I became a prisoner, my property 

of course became lawful plunder. After suffering 

many hardships and much indignity, I effected my 

escape on board a vessel bound to St. John. From 

that place to this I have worked my way along with 

incredible fatigue and pain. I have suffered much 

from hunger, cold and wet, and have slept many a 

night in the open woods. And here I am, in one 

word, Sir, penniless, and altogether too much worn 

down to proceed further without aid. I have friends 



in ________, to whom I am pressing on as fast as I 

can, and who will relieve my necessities when I 

reach them. I am an utter stranger in your town, and 

you are the only person I ever knew or saw in the 

whole place. I cannot beg, and I feel entirely reluc-

tant to ask a loan of an utter stranger.” 

Here was a struggle. I was poor, very poor; but 

here was one poorer 

than I. I had a hungry 

family to feed — so had 

he. And even more, a 

heart-breaking fact, his 

family was even now 

mourning him as dead. I 

could hesitate no long-

er. I thrust my hand me-

chanically into my 

pocket, and pulling out 

my last dollar, which I 

pressed upon the unfor-

tunate mariner — for he 

could hardly be per-

suaded to take it, when 

he knew how low my 

finances were, — I 

blessed him in God’s 

name, and he left me 

with no words of 

thanks; but I knew that, 

had I from a full purse 

bestowed a liberal sum, 

he could not have felt 

more grateful. 

When he had gone, 

and absolute hunger for 

me and mine, stared me 

full in the face, I began 

to doubt the propriety of 

my act in taking the very bread from my children’s 

mouths to feed a stranger. But it was now too late to 

repent. The last dollar was gone and my children 

must go dinnerless and supperless to bed. For myself 

I cared nothing, but how would my family bear this 

unusual fasting? I seized my hat and cane and 

rushed into the street to escape from my own 

thoughts, which had become too painful to endure. I 

knew not — cared not whither I should bend my 

steps. 

As I walked moodily and mechanically on, 

thinking o’er all the bitterness of my situation, sud-

denly the thought came into my mind: — why 

should I despond? Have I ever gone hungry, even 

for a day — me and mine? Has not the Lord provid-

ed hitherto? And will he not in time to come? — in 

the present time? I had scarcely concluded this solil-

oquy, when one of my neighbors, whom I knew to 

be a Universalist, and whom I had occasionally seen 

at our meetings — 

the members of his 

family came fre-

quently — accosted 

me with, “Good 

morning, Mr. Jones. 

I have been thinking 

for some time past 

that I ought to dis-

charge a debt I owe 

you.” 

“I was not 

aware,” I replied, 

“that you had incur-

red such an obliga-

tion.” 

“O, but I have,” 

said he, “my family 

goes occasionally to 

hear you preach, and 

once in a while I go 

myself. Now as the 

laborer is worthy of 

his hire, and as I 

wish no man to labor 

for me without pay, I 

beg you will accept 

this trifle as in part a 

liquidation of the 

debt.” 

The “trifle,” was 

a five dollar note, which I received with feelings that 

I will not mock by attempting to describe. I returned 

to my house, and after again falling on my knees, 

humbled under a sense of my lack of confidence in 

God, and grateful for his goodness to me, all unwor-

thy as I felt myself to be; I sallied forth to the mar-

ket, and soon came back ladened with the things 

necessary to our comfort. 



 

A Matter of Man 
Psalm 139:14 
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Do you have faith? What kind of faith do you 

have? Most often, that second question is the real 

question we must answer. As James notes, “Even the 

demons believe and shudder” (James 2:19). Is your 

faith just some type of mental assent to certain facts? 

Does your faith cause you to just shudder or does 

your faith motivate you to take actions that please 

God? 

What about faith and reason? Can faith be rea-

sonable? Is Biblical faith just some blind leap in the 

dark? Some suggest that faith and reason are at best 

not really related, and at worst, mutually exclusive. 

Many atheists make this claim about faith and rea-

son, but even many Christians (or who at least claim 

to be) also make this same claim. 

The Word of God never calls us to faith in the 

complete absence of any evidence or legitimate rea-

son to hold such faith. Ultimately, proper faith is 

belief in God and then simply taking God at His 

word (see Acts 27:25; also, Hebrews 11 & Romans 

4). Consider the inspired observations of the apostle 

Paul below: 

For the wrath of God is revealed from 

heaven against all ungodliness and un-

righteousness of men, who by their un-

righteousness suppress the truth. For 

what can be known about God is plain to 

them, because God has shown it to them. 

For his invisible attributes, namely, his 

eternal power and divine nature, have 

been clearly perceived, ever since the 

creation of the world, in the things that 

have been made. So they are without ex-

cuse. For although they knew God, they 

did not honor him as God or give thanks 

to him, but they became futile in their 

thinking, and their foolish hearts were 

darkened. Claiming to be wise, they be-

came fools, and exchanged the glory of 

the immortal God for images resembling 

mortal man and birds and animals and 

creeping things (Romans 1:18-23). 

The evidence of God’s reality is all around us in 

the universe. As the writer of Hebrews points out, 

“every house is built by someone, but the builder of 

all things is God” (Hebrews 3:4). The existence of 

God is so obvious that the Bible never even argues 

for His reality. However, even when something 

should be as clear as day, some will still find ways 

to claim such isn’t true. Atheists claim that there is 



no God. Skeptics are just highly skeptical about 

whether God is real. Agnostics are unwilling to 

commit either way, maintaining there just isn’t 

enough evidence to know one way or the other. The-

ists affirm that God is real, and that He has revealed 

Himself to humanity. Let us now consider some as-

pects of life and humanity. 

From Matter to Man? 

What is the origin of life? Did life just somehow 

happen? The scientific law of Biogenesis upholds 

the idea that life cannot come from non-life. It is al-

so clear that life within this world is not eternal 

(without a beginning point). For life to exist as it 

does now within the universe, a powerful living 

Mind outside this current system must have created 

life. To believe that a Mind (God) created the matter 

and mind of the universe is far from unreasonable. 

For example, take a pile of rocks and do whatev-

er you want to them, and then see if you can turn the 

lifeless matter into life. Even if you could somehow 

make life from non-living rocks, then that would 

only prove that an intelligent mind with great re-

sources can turn non-life into life. But for the athe-

ists to be correct, we would have to start with noth-

ing—and there could be no outside force/intellect 

working. To add more, the problem is not how non-

life produced just any category or level of life, but 

how did non-life (ultimately, nothing) lead to human 

life? 

It is not just life, but more specially, where/how 

did consciousness originate? Scientists struggle to 

even define consciousness, and they have no real 

explanation for its origin (other than a conscious 

Creator). It is not logical to think that non-conscious 

dead matter produced conscious life. 

How did the incredibly ordered and well-

designed human being originate from non-intel-

ligence, non-life, and/or mere accidents? Note with 

me just a few examples of the amazing design of the 

human body. 

Humans not only possess consciousness, but 

they have the capability of amazing actions like self-

examining and self-training. There exists computer 

tech that is “self-learning,” but who designed and 

made the computer? Of course, even the “self-

learning” of a computer is far from the same as the 

abilities of human beings. The human brain is the 

most powerful and complex “supercomputer” ever. 

 

While reading this article, how many times has 

your heart pumped blood throughout your complex 

blood vessel system? You had to think about your 

heart beats, right? How many times have you in-

haled and exhaled today? You did not even think 

about any of that until just now, did you? There are 

many involuntary actions that our bodies perform 

24/7. How did that design happen? 

“The miracle of the mind is that it can 

transmute quantity into quality. This 

property of the mind is something 

given; it just is so. It cannot be ex-

plained; it can only be accepted” (Sir 

Julian Huxley). 

“The complexity of living organisms 

is matched by the elegant efficiency 

of their apparent design. If anyone 

doesn’t agree that this amount of 

complex design cries out for an ex-

planation, I give up” (Richard Daw-

kins). 

We are now beginning to design robots that are 

just able to perform some human-like tasks. Howev-

er, these machines are still far from doing many of 

the simple tasks we do every day. It takes great in-

telligence to design such a complex system. No one 

would ever think that such a complicated design oc-

curred by random accident. 

What about DNA and RNA? Just contemplating 

the complexity and quantity of information con-

tained within this genetic code is mind-blowing. Life 

could not continue without this genetic code and the 

code being passed on. 

“By all rules of reason, could there be 

a code which carries a message with-

out someone originating that code? It 

would seem self-evident that any 

such complex message system, which 

is seen to be wise and effective, re-

quires not only intelligence but a 

person back of it. Who wrote the 

DNA code? Who is the author of this 

precise language? There is no evolu-

tionary explanation that even be-

gins to be an adequate answer” (Dr. 

James Coppedge, Director of Proba-

bility Research in biology). 



Another essential for life is protein itself. Living 

organisms cannot exist without protein, but living 

creatures also produce protein. For the atheist to be 

right, there would have to have been a time when 

protein existed without life. 

We could keep going and consider the origin of 

language, the trouble of a non-human somehow giv-

ing birth to a human, the incredibly complex func-

tion of the trillions of cells within the human body, 

and more. I hope these few examples are helpful in 

considering the wonderful design of life and human-

ity. 

“I praise You, for I am fearfully and 

wonderfully made. Wonderful are Your 

works; my soul knows it very well” 

(Psalm 139:14). 

Isaac Newton stated that, “In the absence of any 

other proof, the thumb alone would convince me of 

God’s existence.” Paul observed that “God arranged 

the members in the body, each one of them, as he 

chose” (1 Corinthians 12:18). 

A reasonable faith in God is (in part) founded on 

the abundant and amazing evidence of life and hu-

manity. Is it reasonable or logical to conclude that 

life and humanity are the result of mere chance? Es-

pecially considering that chance cannot even “do” 

anything…? 

If God wills, we will continue this discussion in 

the next edition by looking at two more questions: 

Why should it matter to man? Does man matter? 

A Final Thought 

All living organisms eventually die (they cease 

to be alive and their bodies decompose). But why? 

What is the origin and purpose of death? Death is 

necessary and even “good” within the evolutionary 

process. But with God, death is the result of human 

rebellion and is to be destroyed one day by God. 

God is life, and He is for life, even granting eternal 

life to penitent humanity. 
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In What Do We Trust? 

By David Dean 

 

On July 30, 1956 President Eisenhower signed 

the law that would add four little words to our cur-

rency: “In God We Trust.” The phrase would begin 

appearing on paper money in the next year. Anyone 

that has ever taken the time to examine a dollar bill 

has seen the words, but I wonder if we have ever 

considered the irony of the entire situation. Do we 

really trust in God? Or do we place our trust in the 

green piece of paper that those words are printed 

upon instead? Trusting in God is something that 

many have difficulty with. Yet we have countless 

types of insurance, savings accounts, retirement 

funds, and other ‘rainy day’ savings. While being 

prepared for the unexpected is not bad in and of it-

self, we have come to depend on these preparations 

to the exclusion of turning to God and trusting Him. 

As the Proverb says, “Whoever trusts in his riches 

will fall, but the righteous will flourish like a green 

leaf” (Prov 11:28 ESV). 

The Bible is full of examples of people who 

failed to trust in God. Abraham, an individual 

known for his faith (Romans 4:16; Hebrew 11:8-10, 

17-19), is seen not once but twice allowing his fear 

to overcome his trust in God. When a famine struck 

the land, Abraham and Sarah traveled to Egypt. 

While on the journey Abraham tells Sarah, “I know 

that you are a woman beautiful in appearance, and 

when the Egyptians see you, they will say, ‘This is 

his wife.’ Then they will kill me, but they will let 

you live,” (Gen 12:11-12). As the text continues, it 

appears that Abraham’s concern was not completely 

without cause. After all, when Abraham arrived in 

Egypt he was treated with honor and gifted much 

wealth, while Sarah was rushed off to the Palace 

because of her beauty (Gen 12:14-16). Despite this 

apparent threat, God was always in control. He 

would have protected Abraham and did so despite 

His servant’s lack of trust. Later, in verse 17 we 

read how God sent a plague to the house of Pharaoh. 

Abraham did not have to take things into his own 

hands; all he had to do was trust in God.  

Abraham would not make this mistake only 

once, but he would repeat it with Abimelech in the 

twentieth chapter of Genesis. Ultimately, Abraham 

would go on to grow and learn to trust in God; he 

would grow to the point that he wielded a knife, 

prepared to take his own son’s life, trusting that God 

would work everything out. 

Changing our focus, we see that not every lesson 

of trusting in God is taught by man’s failure. For 

instance, the book of Judges contains an amazing 

series of ups and downs for the Israelite nation. Dur-



ing one of the more troubling periods we are intro-

duced to Gideon. To understand the level of despair 

that the nation had reached, we need to see the 

words of Gideon: “Please, sir, if the LORD is with 

us, why then has all this happened to us? And where 

are all his wonderful deeds that our fathers recount-

ed to us … But now the LORD has forsaken us and 

given us into the hand of Midian,” (Judges 6:13). 

Gideon would continue to describe himself as the 

least and weakest of all Israel. Clearly, we see that 

Gideon in particular and the Israelites as a whole are 

at a low point, but God would soon teach them that 

trusting in Him is more important than feeling self-

confident.  

We fast-forward and see that Gideon has grown; 

he had become the leader of an army that was ready 

to remove the Midian problem from the borders of 

Israel. A force of 32,000 was gathered and ready, 

yet God declared, “the people with [Gideon] are too 

many for me to give the Midianites into their hand, 

lest Israel boast over me, saying, ‘My own hand has 

saved me’” (Judges 7:2). God, determined that Israel 

would trust in Him, declared to Gideon that some of 

the people need to go. First, the number is reduced 

to 10,000 (Judges 7:3), but God insisted even that 

was too many people. Then, God established anoth-

er test to reduce the number — leaving an army of 

only 300 men (Judges 7:7). With this small group of 

men, Gideon following the instructions of God, 

launched his attack and routed the army. After this, 

Gideon would continue to be victorious, causing the 

men of Israel to desire to meet with him. They at-

tempted to make him King, but instead of accepting 

the role, Gideon showed that he had learned to trust 

in God. He tells the men, “I will not rule over you… 

the LORD will rule over you” (Judges 8:23). 

Abraham and Gideon learned to trust in God, but 

what about the Son of God himself? Jesus, some-

times referred to as the ‘Suffering Savior,’ shows us 

the ultimate example of trust in God. While it is typ-

ically the cross that is associated with the suffering 

of Christ, a short survey of the gospels reveals that 

the life of Jesus is full of suffering. He was the 

prophet rejected in his own homeland (Matt 13:53-

58). Even his own family would say, “He is out of 

his mind,” (Mark 3:21). While traveling the land, 

Jesus also expressed the reality that he had “no-

where to lay his head,” (Luke 9:58). Despite the 

hardships that Christ faced, he constantly taught a 

need to trust in God. In Matthew’s account of the 

gospel, Jesus instructs his disciples not to worry. He 

reminds them that God looks after the birds, which 

are obviously of lesser value than the disciples. He 

goes on to state that being anxious for tomorrow 

cannot help, but to instead trust in God (Matt 6:25-

34). 

Like Christ, Paul also lived a difficult life. Christ 

expressed the need to not worry about the future, 

Paul expressed a similar thought, focusing on the 

here and now. While thanking the brethren in Phi-

lippi for the concern they have expressed over his 

wellbeing he says,  

“Not that I am speaking of being in 

need, for I have learned in whatever sit-

uation I am to be content. I know how to 

be brought low and I know how to 

abound. In any and every circumstance, 

I have learned the secret of facing plenty 

and hunger, abundance and need. I can 

do all things through him who strength-

ens me” (Phil 4:11-13). 

It is important to remember that these impressive 

words are from one that would in a different epistle 

describe the various times his life was nearly cut 

short. Yet, despite it all, his trust in God was so 

complete he learned contentment in all situations. 

Today so many place their trust in slips of green 

paper. Historically, it has been bits of precious met-

al, large armies, or even a “simple lie.” What has not 

changed is that in all these years, mankind has still 

failed to place its trust in God. Abraham and Gideon 

learned to trust in God; similarly, Jesus and Paul 

taught the need to place our trust in God. The 

Psalmist declared, “Some trust in chariots and some 

in horses, but we trust in the name of the LORD our 

God” (Ps 20:7). Even Congress felt the need to re-

mind the American people that we need to trust in 

God. Ironically, they chose to do so with the one 

thing that so many people choose over God! Take a 

dollar bill out of your pocket, examine it, read those 

words, and let us all learn to return our trust to 

where it belongs. 

 

 



TWO STONES 
By Bill Howard 

Thinking back quite a few years, in the late 30’s 

and early 40’s, our Sunday morning bible study was 

called Sunday school. We had the classes divided by 

age as we do today, and at that time it was some-

thing we looked forward to with a great deal of an-

ticipation. Times were a good bit different then 

compared to the present, and we generally were en-

tertained by whatever means we could conjure up. 

So, while we were learning about Jesus and Bible 

teaching, we also were entertained by the stories 

from the Bible. 

Our teacher, Sam Sorenson, was a carpenter and 

a dedicated Christian who loved to regale his stu-

dents with the riveting stories of Bible characters. 

It was fascinating to hear the story of Daniel 

who was carried from his home country to Babylon. 

Though a captive in a strange land he stayed true to 

God; received an education and rose to a position of 

power. He served as Chief Minister and was an in-

terpreter of dreams for Kings such as Nebuchadnez-

zar and Belshazzar and was highly esteemed. How-

ever, because of his faith in God he was persecuted 

and even sentenced to death. During the reign of 

Darius evil men who disliked Daniel plotted against 

him and caused him to be thrown into a den of lions 

because of his prayers to God. But God stopped the 

mouths of the lions and Daniel was saved. Those 

who plotted against him were put to death. He was 

true to God and did what he could. 

In the same book of Daniel we find three of 

Daniel’s friends who were also sentenced to death 

because they refused to worship a false god. They 

maintained their faith in the true God. Because of 

this they were cast into a furnace heated seven times 

hotter than usual—but again God stepped in and 

Shadrach, Meshach, and Abednego emerged from 

the furnace unharmed. 

Along with those and other stories, one was par-

ticularly captivating. A young Hebrew shepherd by 

the name of David chose to do battle with a Philis-

tine giant by the name of Goliath. Goliath was near-

ly nine feet tall, was equipped with over three hun-

dred pounds of armor and carried a sword five feet 

in length. Forty days this giant had taunted the Isra-

elite army to send a champion to do battle with him. 

The soldiers of Saul were fearful but David was not. 

He made it known that he would do battle with the 

giant. Being told he was too young and inexperi-

enced he was insistent. Refusing the armor of the 

king, David picked five stones from a brook and 

went forward to challenge Goliath. With his sling 

and stones as his weapon of choice, David defeated 

the giant. David had much more than his weapon of 

choice; he had his faith in God. He knew that God 

had delivered the Israelites from the Philistines once 

before and believed he would be with him as he 

went to battle. One sling, one stone; using what was 

available and depending on God. This was David 

doing what he could do and leaving the rest up to 

God. 

While thinking on these accounts, the story of 

another stone comes to mind which is the reason for 

this writing. This one is found in the eleventh chap-

ter of the gospel of John. Jesus was informed that 

his friend Lazarus of Bethany had died. Jesus was in 

Jerusalem and Bethany was a short distance away. 

The account says fifteen furlongs, which is approx-

imately one and a half miles. Jesus delayed his de-

parture for another two days. Arriving in Bethany he 

questioned: ‘Where have ye laid him?’ (v. 34). 

Shown the burial site where a large stone had been 

placed to cover the tomb, Jesus said to those who 

were gathered there: ‘Take ye away the stone’ 

(v.39). The stone was a hindrance to Jesus doing 

what he came to do and needed to be out of the way.  

Have we ever questioned why Jesus told them to 

take the stone away? These were the words of our 

Lord who had healed the sick, caused the blind to 



see, made the lame to walk, and brought the dead to 

life. Is not this the same Lord by whom all things 

were created? John said of Jesus: ‘and there are also 

many other things which Jesus did, the which, if 

they should be written every one, I suppose that 

even the world itself could not contain the books 

that should be written’ (John 21:25). With nothing 

more than a thought Jesus could have removed the 

stone. With the flick of a finger he could have cast it 

into the sea. Just by touching it he could have re-

duced it to dust. Why, then, did he not do that? 

There is a simple answer to that question. 

The mourners gathered there could not bring 

Lazarus forth from the tomb alive. Jesus could. 

However, those he asked to move the stone were 

capable of doing so. Jesus wanted them to do all 

they could do, and then he would do what he could 

do. Jesus expects us to take the initiative and do all 

that we are able to do. Whatever our endeavor; if we 

dedicate ourselves to doing all that we are capable 

of doing, and trust in God, we will win. Just as Da-

vid, with his sling and stone, did what he could with 

what he had, and trusting in God to make the differ-

ence, he was a winner. 

God does not require more than we are able to 

do, but he does ask us to do all that we can. Paul 

called it ‘your reasonable service’ (Romans 12:1). 

With these thoughts in mind, perhaps we need to 

look at our service, our dedication and determine if 

there are stones (hindrances) we need to remove. 

Each Christian should evaluate the level of dedica-

tion we put forth in service to God. The one true and 

living God who has given us all we have and holds 

forth the promise of eternal life in his presence. It is 

our choice to make. 

 

 



By Kyle Frank 

The story of Tolbert Fanning began at his birth 

on May 10, 1810. He was born in Cannon County, 

Tennessee in the wilderness. Settlers were still try-

ing to dig, burn and hack their way out of the wil-

derness. The people of today do not realize that they 

stand on the shoulders of giants from the past. Tol-

bert Fanning was in truth one of those giants-in 

more ways than one. He was 6’6” in height and was 

stronger than an ox. He 

was criticized by several 

when he was a young and 

upcoming preacher. They 

suggested that he return to 

following a plow as he 

had for most of his young 

life. Well, many of the 

critics lived to see the day 

when Fanning could hold 

an audience in total and 

complete rapture for over 

three hours when he 

preached. 

Tolbert Fanning’s 

family moved to Alabama 

while he was still a youth. 

This was in the year 1816. 

Little else is known of his 

early life except that he 

did attend a school that 

was on Cypress Creek and 

that this school was held 

by the brother of the gov-

ernor of Alabama. By 

1824, the restoration 

movement was in this ar-

ea of Cypress Creek and 

two preachers in particular-James E. Matthews and 

Ephraim D. Moore were leading the group. In 1826, 

B.F. Hall was in the area and was teaching a doc-

trine slightly different to that which they had heard 

previously. He taught that the gospel must be 

obeyed, and that when they were baptized, they 

would be relieved of the guilt of their sins. During 

one late September night, a young Tolbert Fanning 

responded to the invitation and the following day, 

October first, he was baptized for the remission of 

his sins in Cypress Creek by James Matthews. 

Tolbert Fanning spent a year in reading and 

studying the scriptures before he boldly ventured 

forth as a herald of the kingdom of God. In not too 

long of a time, Fanning was preaching in his neigh-

borhood and on occasion, in different neighbor-

hoods as well. He was a 

passionate youth that 

was deeply desirous of 

opportunities to share the 

gospel. His views got 

him in trouble on one 

occasion. He saw one 

brother selling one of his 

slaves who happened to 

be a brother as well. 

Fanning’s personal views 

were in profound opposi-

tion to the “peculiar in-

stitution” of slavery. On 

his next opportunity to 

preach, he was preaching 

at the East Main St. 

church of Christ. His 

topic was the practice of 

slavery. This was met 

with great anger by the 

vast number of the con-

gregation who were 

slave owners themselves. 

This was in the year 

1830; thirty-one years 

before the Civil War was 

fought over this divisive 

issue. Besides losing a place to preach, he also end-

ed up with legal difficulties. The slave owner had 

Fanning arrested. Fanning’s courage was evident, 

even at twenty-one years of age. When he saw 

something which he felt was unscriptural, he had to 

speak out against it. Fortunately for him, an attor-

ney, Charles Reedy, saw his courage, came to his 



rescue and won the case. He and Fanning, became 

life-long friends. 

Fanning as a Preacher 

Besides this incident, Fanning was to become an 

exceptional preacher who was known across the 

brotherhood. As a young preacher, he was encour-

aged to return to his previous career, which was 

farming. You might think that it was mentioned pre-

viously but this was a totally different incident to 

that one! Fanning received a good number of “en-

couragements” to be anything other than a gospel 

preacher. What these “helpers” did not know, or 

maybe could not know that they were trying to ex-

tinguish a fire by throwing gasoline on it! Each at-

tempt to get Fanning to quit preaching God’s truth 

only made him more-much more-determined to be a 

good, rather, great proclaimer of the truth. He was 

always looking for opportunities to tell the old, old 

story to whomever was willing to hear him preach. 

A good example of this attitude can be found in 

the story of the church in Russellville, Alabama. 

Fanning had been working very hard at the school 

and farms. He had an ability to do a tremendous 

amount of work. His ever-increasing ability as well 

as his sheer strength, both mental and physical, al-

lowed him to accomplish tremendous amounts of 

work. He could teach in the morning and then come 

home to accomplish a great amount of hard, physi-

cal labor. After that, he was known to study, write, 

or edit until around 2:00 a.m. He would then rest 

until 5:30 a.m., when the process began all over. 

Such was the sheer power of the 6 foot, 6 inch, 

240lb. man who was determined to do all the good 

that he could. 

Returning to the church in Russellville; he was 

going to take a “break” by going on the road to 

preach a “few” sermons and have fellowship with 

his brethren. On an early morning the Fanning’s 

prepared their carriage to be drawn by Fanning’s 

favorite horse — a Morgan Stallion named “Jacob 

Faithful.” They headed south with a few small stops. 

Their goal was to meet his boyhood teacher, Ross 

Houston. They had come to Russellville, and he had 

preached to a small audience who gave him little 

hearing. They had decided to depart the next morn-

ing. The local roads were poor in the best of weather 

but it had been a very rainy season and the roads 

were so muddy that Jacob Faithful had a very hard 

time just pulling the carriage, much less through this 

new sea of mud where the roads used to be. They 

had managed to go slightly less than a mile when 

one of the springs on the carriage broke. The trio 

were forced to return to Russellville to find a repair 

shop and had to wait several days while a part was 

sent from another city. Some things just never seem 

to change! Fanning announced that preaching would 

occur each night at candle lighting. His next busi-

ness was to set out to visit the local farmers to dis-

cuss items that were near and dear to their collective 

hearts. Perhaps this endeared him to them, causing 

them to want to hear him speak; or more likely God 

was at work in the hearts of the locals making them 

desire to hear this new man who spoke their lan-

guage so well. Either way, the Gospel sounded forth 

from this bold proclaimer and the seed soon sprout-

ed forth manifold. By the time the carriage was re-

paired about 40 souls had been added to the church 

and Fanning knew that he could not leave. Within a 

month, there were over 100 new children of God. 

When the decision was made to finally continue the 

tour, he was able to leave a group where over two-

thirds were the heads of the community. Fanning 

would never speculate on whether God had broken 

his spring but he thought a great deal of the circum-

stances behind the whole incident. How great things 

can rest on small details for God’s people! 

The Fanning’s left Russellville headed for Co-

lumbus, Mississippi. News had travelled by mail 

and person about the wonderful happenings that had 

occurred in Russellville, and Columbus had an air of 

great anticipation. The excitement in Columbus 

wasn’t shared by those of the denominational world. 

They told their people definitely not to attend the 

meetings, but apparently these warnings went un-

heeded as there was a steady stream of people at-

tending the meetings. At first there was no response 

but people were searching the scriptures to see if 

Mr. Fanning’s teachings were true. The first conver-

sion soon came from the Presbyterians, then an infi-

del came. The denominational preachers were on 

high alert because of Fanning’s teachings. It led, 

ultimately to a debate between Mr. Fanning and a 

Mr. Lyons. Apparently, Mr. Lyons was full of sar-

casm and people were soon comparing the two 

men’s temperaments. Fanning was calm and polite 

while Lyons got more sarcastic and hostile as he 

was losing. Soon, the courthouse where the debate 

was held, overflowed every night. Mr. Fanning was 

able to baptize between eighty and ninety persons. 



They soon provided themselves with a meeting 

place and were a stand-alone group by the time the 

Fanning’s left town. It is said that visitors who came 

to scoff were soon bowing in prayer and studying 

the Scriptures they had recently disavowed. A great 

change was seen in a large number of people as the 

seed was planted and grew rapidly. After two and a 

half months, the Fanning’s left Columbus to contin-

ue their tour. Wherever they went, Christians and 

congregations were to be found in their track. In all, 

they were gone from home for six months and had 

personally witnessed about two hundred people 

obey the gospel. When Fanning finally arrived 

home, he was seriously ill and lingered near death 

for the next four months. The Fanning’s preaching 

tours between semesters became very well-known 

and resulted in scores of congregations being plant-

ed. Like Paul would re-visit the congregations he 

planted, so Tolbert visited Russellville and Colum-

bus, as well as the score of other churches that he 

had labored to start. Those who saw him fill the pul-

pit could only say that he approached the pulpit “as 

a giant filled with his theme.” One man who had 

been converted during Fanning’s “assault on the 

ramparts of hell” in Russellville could only say: “As 

a public speaker, his style was simply inimitable. 

His voice was strong, and his articulation was dis-

tinct. As a preacher, he was always logical and 

scriptural. He appealed to the common understand-

ing of his audience, holding it spellbound to his sub-

ject.” 

Fanning’s Agricultural Labors 

Tolbert Fanning loved the country and country 

living. He was a farmer at heart; even while he lived 

in town. He was also the representative for his coun-

ty at the farming organization. He attended a meet-

ing where it was decided on whether there was to be 

a state agricultural organization or not. Among his 

other duties, he was editor of the newsletter called 

The Agriculturalist. He, being the editor of the new 

Agriculturist, was impressed with the number of 

businesses in Nashville. His farm was to be a model 

for others to imitate. It eventually amounted to near-

ly 300 acres. While looking at a cliff and springs 

around it, the name “Elm Crag” came to Fanning 

and it stuck. It was known as “Elm Crag” as long as 

Fanning owned the place. After his death and into 

the next century, the land eventually became a part 

of Nashville’s airport. In the magazine, Fanning 

sought to encourage others to start a farming school 

somewhere in the county. Eventually, the farming 

school was started at Elm Crag with 12 students in 

January of 1843. Fanning stated: “It is my object to 

teach the students everything necessary to the im-

provement of the land and the best modes of culti-

vating and saving of the crops. It could not be ex-

pected our operations in manual exercises would be 

profitable to the proprietor. Many students are city 

boys.” Besides the schoolwork, Fanning traveled 

widely, always paying attention to what other farm-

ers were doing. He would write about these changes 

as he saw them. All was documented in his paper. 

This became good practice for the religious papers 

he would produce over the years. 

Early Editorial Pursuits 

Fanning held a great respect for journalism from 

an early period. His second journal, which was 

launched on January 1, 1844, was named the Chris-

tian Review. It was, right from the start, a success. 

(This writer owns a copy of the paper and it is easy 

to read and very entertaining.) The editors of the 

paper were: Fanning, W.H. Wharton, H.T. Ander-

son, in addition to the “representative” editors, in-

cluding Jacob Creath Jr. of Missouri, M. Winans of 

Ohio, W.W. Stevenson of Little Rock, John R. 

Howard of West Tennessee, and W.D. Carnes of 

East Tennessee. The first issues were full of news 

about the Campbell-Rice debate that had just oc-

curred. Fanning had written the majority of infor-

mation. 

He also gave four reasons for conducting such a 

journal at such a time. First of all, because of the 

many papers were filled with confusing doctrines, it 

was hard to understand what the churches were ac-

tually teaching. Second, the editors did not believe 

that the opposing papers were practicing Christiani-

ty fully. Third, the “churches of Christ” were not as 

intelligent, spiritual, and zealous as they should be. 

Fourth, the editors who were spread all over the 

place could give a better, most accurate report of 

things due to the fact that they were there. 

Fanning loved the power of the pen and often 

was in discussion with various others who were not 

in agreement with his views. Unlike most other edi-

tors, Fanning allowed those who opposed him the 

right to explain their views in the pages of his paper. 

This was a privilege not often seen nor extended by 

other papers. In his first issue, he stated, “We seek, 



and invite investigation on every topic connected 

with man’s salvation, and therefore, we say to Jews 

and Catholics, Protestants, and the world, our pages 

will always be open for discussion.” This policy had 

the ability to wreck the journal but wise manage-

ment held the chaos to a minimum. 

Franklin College 

Franklin College was a large part of Fanning’s 

life and we will try our hardest to bring out the facts 

here. At Fanning’s thirty-fifth birthday his greatest 

work lay ahead, along with the trials and tempta-

tions all earthly men must face. It was in January of 

1844 that Fanning was able to actually put his dream 

into motion and begin what he called “Franklin Col-

lege,” in honor of that name so well-known for 

learning. Fanning had been dreaming of and plan-

ning for this wonderful school. He had been “silent 

as the tomb” about any religion, but it was his inten-

tion to teach the Bible in this new institution. When 

he had received the charter, the trustees and Fanning 

met back in the office where Fanning edited The Ag-

riculturist. Here they planned the next step in Fan-

ning’s dream school. He planned on teaching the 

Bible, and the majority of professors were from the 

church of Christ, but it wasn’t known as a religious 

school. 

Before the school opened for students, much 

remained to do. Carpenters, plumbers, and trades-

men were all plying their trade. The school’s floor-

plan was shaped like a large letter “L,” and was 

three stories in height. It measured 120 feet long by 

40 feet wide. Two years later Fanning added a large 

building for the Preparatory Department. This, along 

with Fanning’s own residence, Elm Crag, made for 

a good number of buildings on the height of the 

large hill. 

Fanning had been planning and saving up for a 

number of years and he planned on keeping the 

school as independent as he possibly could. He had 

invested his life’s savings in the institution and still 

found himself short. He had traveled to every town 

and village within a short difference but found that 

he had only raised $2,000. By the time the school 

was ready to open, Fanning and Embry had invested 

nearly $15,000. There was still a desperate need for 

another four or five thousand dollars despite large 

amount just invested. When the school had been in 

operation for two and a half years, Fanning had 

spent $24,000 and was another $6,000 in debt for 

the operation of the facility. He had taken up several 

different ways of raising funds. One was selling 

scholarships for $1,000 each as well as selling stock 

in the operation to whomever was willing to invest 

in the future of the institution. There were a number 

of ways to raise the necessary cash and he was fa-

miliar with all of them. In regards to the courses of-

fered at the school, there were three separate de-

partments. The first was the Juvenile, which accept-

ed boys from five to twelve years of age; Preparato-

ry, which took boys above twelve years and readied 

them for entry into the college; and the college 

proper which was a four-year study. The Juvenile 

class was instructed in spelling, reading, writing 

,arithmetic, grammar, as well as geography, history, 

music, and a study of the Scriptures. The Preparato-

ry class studied Latin, Greek, mathematics (algebra 

to quadratic equations), and history (history includ-

ed “Sacred Literature”). At the sophomore year, the 

student began chemistry. And in his junior year he 

commenced his study of geology. By his senior year 

he began mineralogy as well as mental and moral 

philosophy (which included rhetoric, logic, political 

economy, and history). During each year the student 

studied Latin, Greek, and Mathematics. 

There was a call for books and equipment. One 

of the big donors was Alexander Campbell who sent 

a number of the Harbinger and several copies of 

each of his books. This was a large donation. 

When the second year (1845) came around, 

there were ninety students registered and Fanning, 

through The Christian Review warned all that there 

was no more room for students to come and be reg-

istered. By August there was a total of one hundred 

and thirty students registered. The number stayed 

like that for the next fifteen years. 

In mentioning Franklin as being a boy’s school, 

and half of the population being left out, it must be 

noted that Mrs. Fanning taught a girl’s school. Her 

story now needs to be told as she was half of the 

Fanning story of success. 

Charlotte (Fall) Fanning was born outside of 

London, England on April 10, 1809. Her family em-

igrated to America during her childhood and she lost 

her mother either during the journey or shortly af-

terwards. She then fell under the tuition of her older 

brother, Philip S. Fall. His name is also well known 

and beloved by the fact that he was a gospel preach-

er and also a teacher. The education that she re-

ceived from him was very liberal and happened to 



prepare her for an occupation as a teacher. It was 

here where she proved to be very, very good at her 

job. She taught at the Nashville Female Academy, 

which was known as the best institution of its kind 

in Nashville. Sometime during this teaching period, 

she became acquainted with a rising young preach-

er. This fellow was a graduate of the University of 

Nashville and of fine literary attainments. He was 

also a widower whose wife had only lived a short 

time and was considered to be available by those 

who were in the market for such as that. They both 

had a heart for educating young children and within 

a few months would open a school for children. This 

would be a part of the remainder of their lives. 

In the year 1856, Fanning announced that he had 

plans to make a change in the administration of 

Franklin College. He desired to change the board of 

trustees to add several Franklin Alumni. The reason 

for this is that he felt that they would have a greater 

interest in the institution than would be expected 

from an outsider. Another change included the busi-

ness department 

When the next semester began in 1857, Fanning 

felt that it was at its peak of popularity in the broth-

erhood and most successful. Fanning also was glad 

that a great deal of responsibility which he had 

shouldered in previous years would now be borne 

by others. Being a professor was now the extent of 

his responsibilities. In 1859, the school be-came the 

property of Professors N.B. Smith and William Lip-

scomb. Like the board of trustees, these two were 

alumni of the institution. 

There was a reason for shedding himself of these 

responsibilities. One of the main reasons had to do 

with a controversy that he had been involved in with 

Robert Richardson of Bethany College. This had 

been over “spiritual insight” which basically boiled 

down to a modern form of ancient gnosticism. This 

came down to, as Fanning would say, “Franklin ver-

sus Bethany, Gospel Advocate versus Millennial 

Harbinger.” Fanning became so depressed that he 

confessed sorrow for contact with either school or 

paper! It had never been intended to happen this 

way but that was how it ended. Fanning had been 

painted with the cruelest brush and he was simply 

tired of the whole thing. 

Four long bloody years of war ended in April 

1865. After a four-year suspension, Fanning re-

opened Franklin College on October 2, 1865. Few 

students were able to attend due to financial reasons 

but some were able. Barely three weeks into the 

term, a lad was burning out the chimney in the 

dorm. The fire got out of control and the entire facil-

ity was gutted by fire. What the war had not done, 

one young lad was able to accomplish by an acci-

dent. The main building of the facility was burned to 

the ground with an estimated $30,000-$40,000 loss. 

Along with that loss was also around $20,000 of 

equipment and books. W.D. Carnes’ priceless li-

brary was completely destroyed. Nothing was in-

sured! 

Later Life 

Charlotte Fanning tells that her husband seemed 

to have his mind set upon some goal. She said: “He 

was anxious to fulfill his mission, seemed to feel 

there was not much time left — night would soon 

come in which no man can work.” Knowing of his 

legendary stamina, it was hard to imagine him think-

ing of death in any way. 

In 1868 Fanning took his last trip to the south. 

The places he visited were Mississippi and Ala-

bama. It was here that most of his childhood was 

spent, as well as years of his early maturity. He 

wasn’t traveling on Jacob Faithful with his carriage, 

but on a southbound train headed to Decatur, Ala-

bama. Here, he saw the results of the war in the 

drought-blighted crops and poverty in society all 

around. As he traveled on, he was surprised to meet 

up with a young T.B. Larimore, who was also head-

ing his way. Larimore had graduated from Franklin 

College a year earlier and had been evangelizing 

widely. After a day on the train, he arrived back at 

Memphis, where he spent two Lord’s Days preach-

ing. He did not enjoy the success that had been his 

constant companion in earlier years. He blamed 

himself for the failure although it was most likely 

the result of the war and the Southern attitude after 

the defeat that they experienced. 

Of special note was that several of the brethren 

thought that they could detect a loss of strength and 

a generalized change in his usual posture. This is of 

great interest when one takes into consideration 

Fanning’s great physical strength and legendary 

stamina. He no longer moved with great ease and 

energy for which he was widely known. One day in 

April, 1874, Fanning went out to the barn to look in 

on his livestock. He asked a farmhand to lead out a 

fine bull for him to examine. He expressed fear of 

the beast and Fanning, being impatient, went to 



move the animal himself. The bull made a lunge to-

ward Fanning and nearly killed him on the spot. 

Fanning was carried to the house and placed in bed. 

Here, he spent an impatient week. He, being never 

sick, struggled with staying in bed. April 30, a 

Thursday, he felt well enough to be up and about. 

He went out to the barn and upon returning to the 

house, he felt something inside of him tear as he 

started up the stairway. From this point on he was in 

agony on that side. After a few days, it was the 

Lord’s day and Fanning told the doctor that this 

would be his last day. He called a number of friends 

to his room and asked that they worship with him. 

They partook of the supper and he asked them to 

sing but everyone was too broken up to sing. Fan-

ning begged them to “Sing, sing.” By the time they 

were able to start the song, he was too weak to join 

them. At this point, he died. His hands were then 

folded over his heart. It was May 3, 1874. 

The funeral was conducted the following day by 

his friend, Philip S. Fall. Fall stated: “Two objects 

were near to his heart — first to restore the service 

of God to the order God gave in the New Testament; 

second, to place a good industrial and literary educa-

tion within reach of every youth. He labored to these 

ends during his life and desired his property devoted 

to them after his death.” This epitaph was placed on 

the tombstone of Tolbert Fanning. When the proper-

ty was acquired for the expansion of the Nashville 

airport, both Tolbert and Charlotte Fanning were 

moved to Mt. Olivet Cemetery. It is there where the 

tombstone may be seen to this day. 
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An Examination of The Book  

“A Cappella Music In The Public Worship Of The Church” 
By Mark Tabata 

One of the first things which visitors to churches 

of Christ notice is the absence of instrumental music 

in our worship assemblies. 

Considering the entertainment-driven culture of 

religion found in many common-day churches and 

denominations, where bands and instruments of all 

kinds are used to energize and bring forth emotion-

ally charged experiences, the simple order of a cap-

pella music is quite the contrast! 

When asked why New Testament Christians do 

not employ instrumental music in the worship of the 

church, we respond with the biblical injunction that 

everything which we practice and teach in the as-

sembly of the saints must be authorized by the Lord 

(Colossians 3:17). Since only a cappella music is 

authorized by the Lord, this is the only type of mu-

sic we employ in the assemblies of the saints (Co-

lossians 3:16; Ephesians 5:19). To go beyond this is 

to risk turning true worship (John 4:23-24) into 

empty worship (Matthew 15:9; Mark 7:7) or will-

worship (Colossians 2:20-23). 

While the subject of instrumental music in the 

church may not be a priority to many, those who are 

true worshippers of God will carefully consider 

these matters (John 4:23-24). We are called upon by 

God to give rational defenses of why we believe 

what we believe and why we practice what we do (1 

Peter 3:15; 1 Thessalonians 5:21; 1 John 4:1). 

It is in that spirit of honest investigation that I 

would like to share some observations with you (in 

this and the next two articles) about a book that 

carefully examines these subjects. 

Years ago, brother Everett Ferguson wrote an 

excellent work entitled A Capella Music in the Pub-

lic Worship of the Church. 

Ferguson’s book is an exploration of the history 

of the use of instrumental music in the public wor-

ship of the church (as the title suggests). It seeks to 

carefully examine the relevance of instrumental mu-

sic in worship, paying special attention to the men-

tion of instrumental music by early Christian writ-

ers. His volume is also extremely helpful in that it 

examines the history of instrumental music through 

the Old Testament, as well as considering the use of 

instrumental music between the Testaments. 

As to why such a study is beneficial, Ferguson 

has pointed out: 

“One means of testing an interpreta-

tion of New Testament texts is by the 

background sources. ...Have we read 

the New Testament correctly? This 

can be checked in part by the inter-

pretation of the New Testament in 

early Christian writings and by the 

practice of the post-New Testament 

church. Is it an accident that we have 

no clear reference to instrumental 

music in the church’s worship in the 

New Testament? Was instrumental 

music actually used but not referred 

to? The answer of history is “no.” 

What is an inference from the New 

Testament evidence, and the pre-

sumption from the church’s setting in 

the context of Judaism, is made ex-

plicit in the testimony from church 

history. When our conclusions about 

the New Testament evidence con-

cerning the use of the instrument are 

checked by the writings of the early 

church, we once more find a negative 

result.” (Everett Ferguson, A Cappel-

la Music In The Public Worship Of 

The Church, 860-870 (Kindle Edi-

tion); Abilene, TX; Desert Willow 

Publishing) 

Just as Paul encourages Christians to learn from 

the important history of the Old Testament (Romans 

15:4), so we can also learn from the study of church 

history. 

An Interesting Beginning 
Ferguson begins his study by mentioning a con-

versation he had with a friend a number of years 

ago: 



“During my graduate study days at 

Harvard I lived in the same dormito-

ry with a Greek Orthodox student 

who was a graduate of the University 

of Athens and a candidate for an ad-

vanced degree at Harvard. I asked 

him if it was correct that the Greek 

Orthodox churches did not use in-

strumental music in their public wor-

ship. He said, “Yes.” Then I inquired 

as to the reasons why. His reply was 

most interesting to me: “We do not 

use instrumental music because it is 

not in the New Testament and it is 

contrary to the nature of Christian 

worship.” By this he stated my case 

exactly for unaccompanied church 

music. Other Orthodox would add 

that the tradition of the church is 

against the practice. A special contri-

bution of this book is to demonstrate 

the historical evidence of the early 

Christian centuries.” (pages 85-89) 

Three-Fold Outline Of Study 
The author goes on to explain that his investiga-

tion of a cappella music in the public worship of the 

church will involve a three-fold study. 

First, Ferguson believes a detailed and careful 

examination of the New Testament Scriptures which 

discusses music in the worship of the church should 

(of course) be of primary importance. 

Second, he proposes a careful examination of 

the writings of the post-apostolic Christians (who 

are often referred to as the church fathers) to deter-

mine whether or not they held the same basic views 

regarding a cappella and instrumental music in the 

public worship of the church. 

Finally, Ferguson would encourage an investiga-

tion of other theological or doctrinal subjects to de-

termine whether or not instrumental music should be 

rejected in the worship of the church. 

This article will focus on Ferguson’s investiga-

tion of the New Testament Scriptures regarding 

these topics (and future articles will examine the 

other two steps in Ferguson’s outline). 

The Absence Of Instrumental Music In The 

New Testament Scriptures 
The author quickly points out that the New Tes-

tament clearly authorizes a cappella music in the 

worship of the church, but is also very silent regard-

ing instrumental music in such: 

“According to the New Testament 

evidence, instrumental music was not 

present in the worship of the early 

church. Singing incontestably was 

present in the corporate life of the 

early Christians (1 Corinthians 14:15, 

26; Colossians 3:15 ff.; Ephesians 

5:18 ff.), and this was rooted in the 

practice of Jesus with his disciples 

(Mark 14:26). But there is no clear 

reference to instrumental music in 

Christian worship in any New Tes-

tament text.” (pages 95-100) 

Brother Ferguson then engages in a detailed 

study of the Greek word psallo (usually translated as 

psalm). 

Psallo 
Through the years, advocates of instrumental 

music in the church have argued that the word psal-

lo authorizes the use of the instrument, since the 

word sometimes meant to pluck (like on an instru-

ment) in the Old Testament era. 

Ferguson demonstrates quite convincingly that 

by the time of the first century, the word psallo had 

come to mean simply to “sing.” Words change over 

time, and the word psallo had likewise evolved to 

carry the idea of a cappella music. 

Our author cites a common English example to 

demonstrate how such a change can occur over time. 

The word “lyric” had originally come from a word 

that had reference to the “lyre,” a stringed instru-

ment; yet now, it simply means the words of a song. 

In studying the history of the word psallo, Fer-

guson observations: 

“The main controversy has in the 

past concerned the Greek word psal-

lo, which in the history of its usage 

has referred to both instrumental and 

vocal music. Consequently, it would 

seem, no one has been able to estab-



lish with finality that the word neces-

sarily includes or excludes instru-

mental music. From an earlier classi-

cal (500-300 B.C.) meaning “to 

play,” the word came to mean in 

Byzantine (after A.D. 300) and mod-

ern Greek “to sing” or “to chant.” 

This transition in meaning was ap-

parently effected by Jewish and early 

Christian usage. The real question is 

how the word is used in the specific 

New Testament texts (Rom. 15.9; 1 

Cor. 14:15; Eph. 5:19; Jas. 5:13). 

Personally, I am convinced that later 

ecclesiastical usage and Jewish usage 

before and contemporary with the 

New Testament confirm a reference 

to vocal music exclusively in the 

New Testament texts.” (pages 100-

106) 

In describing the specific definitions and ety-

mology of the word, we are told: 

“The root meaning of psallo, as de-

fined by H. G. Liddell and R. Scott, 

is “pluck,” and so most frequently “to 

play a stringed instrument.” In this 

limited sense the word referred to 

playing an instrument plucked with 

the fingers. (In a broader sense the 

word could be used of making music 

in other ways.) This was the meaning 

of the word in classical Greek. The 

Greek language has other words for 

“to play on an instrument,” such as 

kitharizo (“to play the kithara,” a lyre 

or harp’) and auleo (“to play the au-

los,” or pipe) in 1 Corinthians 14:7, 

and kreko (“play”). Words meaning 

just “to sing” were ado (compare the 

noun “ode”) and humneo (“to hymn” 

or “to praise”). On the other hand, 

E.A. Sophocles’ Greek Lexicon of 

the Roman and Byzantine Periods 

(From B.C. 146 to A.D. 1100) de-

fines psallo as “chant, sing religious 

hymns.” The word thus later com-

pletely lost any connotation of an in-

strument and so in modern Greek 

(shaped by ecclesiastical usage) 

means simply “to sing.” (pages 111-

117) 

The difficultly lies, as Ferguson explains, in try-

ing to determine exactly when the word psallo un-

derwent this change from instrumental to a cappella. 

There is evidence, for example, that this change 

took place long before the first century, for there are 

several Jewish works from the first century B.C 

which use psallo in reference to a cappella music: 

“Conversely, psallo with the simple 

meaning “sing” or “sing praise” 

(“sing the psalms”) is well attested 

before New Testament times. Such is 

the usage of the Psalms of Solomon, 

Jewish hymns from the first century 

B.C. usually ascribed to the Pharisees 

but thoroughly representative of Pal-

estinian religious piety shortly before 

the time of the New Testament.” 

(page 143) 

Two hundred years earlier, in the third century 

B.C., the Hebrew Old Testament Scriptures were 

translated into the Greek language. This translation, 

known as the Septuagint, has some very interesting 

lessons for us regarding the etymological history of 

the word psallo. 

When the scholars who translated the Hebrew 

Old Testament into Greek came upon the Hebrew 

word nagan, they used the Greek word psallo. This 

clearly referred to instrumental music in some pas-

sages (1 Samuel 16:16-18, 23; 18:10; 19:9). 

However, it is when psallo is used to translate 

the Hebrew word zamar that things really start get-

ting interesting: 

“Psallo occurs most frequently in the 

Septuagint as a translation of zamar, 

a Hebrew word with a similar ety-

mology and development to its Greek 

translation. It is defined as “make 

music” in praise of God, and the lex-

icon cites many instances of “sing-

ing,” in a few of which instrumental 

accompaniment is mentioned in the 

context (but not included in the word 

itself), and several instances “of play-

ing musical instruments.” In a few 

instances where psallo translates za-



mar, the mention of an instrument 

with the word shows that the idea is 

“to play” (Ps. 33:2; 71:22; 98:5; 

144:9; 147:7; 149:3). Each of these 

references is cited by Brown, Driver, 

and Briggs for “making melody on 

an instrument” as a definition of za-

mar. The Greek construction in each 

instance is psallo followed by the 

preposition en (“with” or “on”) and 

the name of the instrument intended 

by the word psallo. Thus Psalms 

47:6, 7 concludes in the Septuagint, 

“Sing [psalate] intelligibly.” Psalms 

71:23f., “My lips will rejoice when I 

sing [psallo] to you… and my tongue 

will be concerned with your right-

eousness all day.” Psalms 105:2, 

“Sing to him and make melody [psa-

late] to him; narrate all his marvels.” 

A large number of the occurrences of 

psallo in the Psalms are in passages 

where the parallelism characteristic 

of Hebrew poetry is employed. In 

nearly every case the Septuagint 

translators have paired psallo with a 

word for vocal praise....The Hebrew 

word in these verses is defined as 

“sing” or “sing praise,” and we can 

assume that the Greek translators un-

derstood the Hebrew and sought to 

convey the same idea by psallo. Thus 

modern translators too have rendered 

“sing” or “make melody.” Other oc-

currences of psallo in the Septuagint, 

all once more apparently meant to 

express singing in praise to God as 

zamar did, are Psalms 7:17; 9:2; 

9:11; 30:12; 61:8; 66:2, 4; 75:9; 98:4; 

108:3.” (pages 157-195) 

Why does this matter? 

“If the precise meaning of certain 

verses may be in doubt, what is clear 

is that an instrument did not inhere in 

the word psallo in the Septuagint. 

Psallo could translate a word mean-

ing “play” (nagan), or a general word 

(zamar). The meaning which would 

cover all occurrences is “make melo-

dy.” This could include making mel-

ody on an instrument, the classical 

use of the word, but in the prepon-

derance of occurrences it clearly re-

fers to making melody with the 

voice.” (pages 195-201) 

After examining several other ancient authorities 

and references, Ferguson explains when the basic 

shift of the word psallo began to take place: 

“Regardless of the conclusion to be 

drawn from Philo’s silence, linguistic 

evidence would seem to indicate that 

it was in Jewish religious language 

that we find the shift in usage for 

psallo from instrumental to vocal 

music (Septuagint, Psalms of Solo-

mon, etc.). Where the instrumental 

idea was present, it was treated meta-

phorically (Philo, perhaps the Dead 

Sea Scrolls). This linguistic devel-

opment will be seen to correspond to 

the developments in regard to the 

music of Jewish worship, which will 

furnish a further clarification of the 

background to worship in the early 

church.” (pages 325-330) 

Ferguson goes on to explain the importance of 

the Jewish synagogue in the years before Christ’s 

birth in this investigation, and how these were used 

for teaching and worship among the Hebrews. Inter-

estingly enough, the case may be argued that it was 

the influence of the Jewish synagogues themselves 

that brought about the change of the word psallo 

from instrumental to a cappella music: 

“There remains no evidence that in-

strumental music was used in the 

synagogue service; indeed this holds 

true until comparatively recent times. 

…Since a special vocal use of psallo 

is first and most clearly attested in 

Jewish religious literature, and since 

the Psalms were recited without in-

strumental accompaniment in the 

synagogue services, a reasonable hy-

pothesis may be suggested for the 

change in the usage of the word. The 

change in practice in the synagogue, 



so that the Psalms were used without 

the instrumental accompaniment that 

had characterized their use in the 

Temple, produced a change of mean-

ing in the word so that it meant “to 

sing the Psalms.” The difference in 

the way the Psalms were used 

changed the meaning of psallo which 

was employed to describe this use. 

Christians derived their use of the 

word from the Jewish circles in 

which the church began, not from 

classical Greek usage. Moreover, 

Christian worship in many of its 

practices seems to have followed the 

worship of the synagogue.” (pages 

732-742) 

The evidence is therefore very strong that the 

word psallo (by the time of the first century) had 

come to have reference to a cappella music, and that 

any inherent quality of the word authorizing instru-

mental music had been lost long before the dawn of 

the Christian Age. 

Ferguson concludes section one of his book by 

noting: 

“The conclusion drawn from the New 

Testament texts and from linguistic 

evidence was that instrumental music 

was not present in the worship of the 

New Testament church. This conclu-

sion has further support in the con-

textual setting of New Testament 

times. Jewish practices and attitudes 

(both Rabbinic and Hellenistic) fur-

nish strong presumption against the 

presence of instrumental music in the 

early church. The next chapter will 

test this conclusion by the testimony 

of church history. Before leaving the 

New Testament references, we may 

note in passing that the New Testa-

ment gives no negative judgment on 

instrumental music per se. It makes 

neutral references to playing on in-

struments (Matthew 11:17 and paral-

lels), uses instruments as illustrations 

(1 Corinthians 13:1; 14:7f., with un-

favorable connotations it may be not-

ed), and compares the heavenly wor-

ship to the sound of instruments 

(Revelation 14:2f., probably under 

the influence of Old Testament and 

Temple practice). A parallel to the 

last reference may be seen in Revela-

tion 5:8 with its figurative use of in-

cense from the temple worship. The 

situation is simply that instruments 

are not referred to in the church’s 

worship.” (pages 838-848) 

 

 

 
 

(EDITOR’S NOTE: At the time this issue of The 

Quarterly went to press, brother Ferguson’s book 

was available on Amazon.com in paperback for 

$7.99, and in Kindle format for $2.99.) 





A Novel 
By D.R. Lucas 

Chapter Twenty-One: 

Science and the Bible 
We left our friends in Dr. Van Buren’s office 

engaged in discussion. Henry had returned to the 

subject, and began to file his objections to the inspi-

ration of the Bible. We will listen for a short time 

again. 

HENRY — “My great objection to the Bible is 

that it contradicts the teachings of science.” 

LOVE — “Select the greatest contradiction you 

can find and let us try it.” 

HENRY — “Joshua commanded the sun to 

stand still to lengthen a day, and science has clearly 

demonstrated that it is the earth that moves.” 

LOVE — “Very true, but did the people under-

stand that in Joshua’s day.” 

HENRY — “Of course not.” 

LOVE — “Suppose that Joshua had commanded 

the earth to stand still instead of the sun, would the 

people have understood it?” 

HENRY — “Not without a revelation on astron-

omy.” 

LOVE — “That is it exactly, and the very pur-

pose declared in revelation would have been de-

stroyed, which is simply to teach man those things 

which he cannot learn otherwise.” 

HENRY — “Well, why not make a revelation on 

that subject?” 

LOVE — “For a good reason. All progress is the 

result of development, and knowledge must be the 

result of human endeavor. If knowledge cost a man 

no effort, mind would deteriorate instead of pro-

gressing. 

HENRY — “That is one truth you have stated, 

but the logical consequences will destroy all revela-

tion. If you say that God has given us no revelation 

on geology, astronomy, or any other science, be-

cause man can learn those himself, where is the ne-

cessity for a revelation at all?” 

LOVE — “Paul clearly states it, 2nd Tim. 3:15, 

‘From a child thou hast known the Holy Scriptures, 

which are able to make thee wise unto salvation.’ 

This wisdom is beyond the power of human endeav-

or, consequently God reveals it. But in so doing he 

accommodates himself to the scientific language of 

the people in the age when he speaks, concerned, not 

about the question of science, but that his power as a 

Savior and deliverer shall be known.” 

HENRY — “But my point is this: Admitting that 

God has made a revelation on the subject of immor-

tality and a future life or salvation as you call it, that 

knowledge has come to man without effort on his 

part, and consequently he cannot be benefited by it, 

on your own principle.” 

LOVE — “But God takes care of that in making 

the revelation, he makes it in such a way that it re-

quires study and effort on the part of man to gain the 

knowledge though it be by revelation. He makes the 

revelation gradually through four thousand years, in 

promises, types, and shadows, and at last by a 

demonstration, making the Bible of fragments gath-

ered here and there along the way.” 

HENRY — “Then ignorant men cannot under-

stand it, and the learned have the advantage.” 

LOVE — “No. The first lessons in faith and duty 

are so plain that the humblest mind can grasp them, 

while there are questions of Providence, Divine 

Condescension, and Eternity, that the loftiest mind 

can study and grow forever.” 



DARST — “That explains one thing that has 

troubled me, why the Bible is composed of history, 

prophecy, miracles, law, and commandments.” 

LOVE — “Just like science exactly. The igno-

rant man opens his eyes to the sun and beholds the 

day. He sees that it is adapted to benefit him, and it 

does, though he may even think the sun moves and 

the earth stands still. So an ignorant man may have a 

desire for immortality, to live beyond the grave. The 

demonstration of immortality in the death and resur-

rection of Jesus meets a want in his nature, he em-

braces it and is benefited by it, though he may not 

comprehend or understand all about the origin of the 

universe or the development of God’s government.” 

HENRY — “Well, you make the best explana-

tion of it I ever heard, but still the earth moves and 

not the sun.” 

LOVE — “Yes. But because I say the ‘sun ris-

es,’ and the ‘sun sets,’ when I speak to a man who 

knows nothing about astronomy, it does not follow 

that I am contradicting science, for I use an accom-

modated language, and when God talks to an igno-

rant people and accommodates his language to their 

capacities, who but a tyro in logic would think he 

was contradicting science.” 

JOB — “Well, my unregenerated friend, if that 

objection ain’t answered then I am a ignoramus cer-

tain.” 

HENRY — “No one will doubt the last part of 

your statement, Job, whatever they may think of the 

former.” 

The laugh was on Job this time and he enjoyed it 

as well as the rest. 

Chapter Twenty-Two:  

The Return of Rose 
When Rose received her father’s letter she was 

overwhelmed with sorrow, it was so different from 

what she anticipated. It seemed to her the change 

wrought in her own mind was so complete and per-

fect, that when the facts were presented to her father 

he must certainly acquiesce in her obedience for her-

self, even if he was not convinced that she was right. 

She had forgotten that the mere statement of the 

facts she had elicited and the conclusions she had 

reached, did not fall upon an ear as ready to hear and 

a heart as unprejudiced as her own. The first impres-

sion was that she would return and marry Paul and 

give up religion entirely, but the words of Jesus, “He 

that loveth father or mother, husband or wife, or 

houses and lands, more than me, is not worthy of 

me,” dispelled the unworthy thought so soon that it 

was only a momentary impulse. The next thought 

was one of some bitterness, so varying are the pas-

sions of the human soul. It was the disgust that is so 

near akin to disappointment. The person is a true 

philosopher, indeed, that can bear a cruel disap-

pointment with perfect equanimity, where it is the 

result of an exercise of the will and not a stoical in-

difference. From her infancy she had been taught 

that it was a felicitous and delectable arrangement, 

there were so many different creeds and churches in 

the world, so everyone could have a right to his 

choice. They could take the one they thought nearest 

the Bible, and most in harmony with their convic-

tions, and thus all be satisfactory. She had always 

heretofore accepted the creed of her father without 

question; but now, when she proposed to exercise 

the choice she had heard preached from her child-

hood, to be told that her father had settled the matter 

before she was old enough to think for herself, 

roused her to an appreciation of the hypocrisy there 

was in the plea. Thousands of persons make it hon-

estly and sincerely, no doubt, from a feeling of lib-

erality, little thinking as they do so that if true, an 

absolute standard of right and wrong, good and evil, 

is an utter impossibility. If Christ instituted or estab-

lished a church, and it is certain that he did, and 

gave it a law, a rule of action, a standard of duty, 

then all the possible volition, or choice any person 

can have is to obey or disobey. Rose had inherited 

something of the spirit of her father, toned down by 

a more loving and loveable quality of deferences in 

her disposition. She sat down and made the follow-

ing reply: 

DEAR FATHER: — Your letter sur-

prised me as greatly as mine could have 

astonished you. I regret exceedingly that 

my duty seems to lead me away from my 

father and contrary to his wishes, but I 

have made up my mind that it is my duty 

to be immersed, and I must follow the 

leading of duty, go where it may. In eve-

rything else I hope I shall be an obedient 

daughter, but when it comes to a consci-

entious conviction of religious duty, I 

cannot submit. It were idle for me to 

write farther when the decision has been 

deliberately reached in my own heart. 



Tonight, I shall obey my Master in being 

immersed, and on Monday shall return 

home, as you seem to be dissatisfied with 

my coming here. In everything but the 

surrender of my religious convictions, I 

am Your obedient daughter, 

ROSE LEYDEN. 

At the close of the 

services that evening, 

Rose made the confes-

sion of her faith in Je-

sus, according to the 

ancient practice, and 

was buried with him by 

baptism. Mr. Linn, hav-

ing learned something 

of the sorrows through 

which she was passing, 

prayed earnestly for the 

blessing of God upon 

her, that she might ever 

honor the cause of 

Christ, be faithful unto 

death, and receive the 

crown of life. 

“Are prayers ever 

answered?” asks Prof. 

Tyndal. Let us hope that 

one will be at least. 

Many of the breth-

ren and sisters had no-

ticed her sweet, though saddened countenance in the 

congregation, and on the Lord’s day gave her a cor-

dial greeting, whispering words of courage and 

sympathy into the heart that strengthened her great-

ly. Sympathy is an element of power to the submis-

sive soul, yet the sweetest manna to an earnest hu-

man heart is the consciousness of duty faithfully per-

formed. We retain that much of the image of our 

Creator. 

The next day she bade a kind adieu to her friends 

and started for home, alas, would it be home to her 

any longer? A full realization of her situation would 

bring tears to her eyes in spite of all her efforts to 

repress her feelings. Though the car in which she 

took passage was full, yet she seemed alone. To be 

in a large crowd of strangers is sometimes the sad-

dest of loneliness. A woman sat near her whose 

dress and appearance betokened deep sorrow, and 

Rose, with heart ever full of sympathy, began to 

wonder what her life had been. The lady noticed her 

look of interest and they soon fell into conversation. 

Rose thought her trials great, but when her compan-

ion told her story — how three years before she had 

left her father’s house, a happy bride, with a hus-

band worthy of her purest affection which she had 

so lavishly bestowed upon 

him, how a sweet babe had 

come as a pledge of their 

hallowed love, like an an-

gel to their home, how 

every hour passed in 

sweetest hope, then how 

she had watched the strug-

gle of life and death over 

the cradle of their child, 

until the reaper death took 

the little flower away, how 

they laid the little form in 

the tomb, the cold damp 

earth, like many others, 

for, 

“There are tiny 

mounds where the 

hopes of earth, 

Are laid ‘neath the 

tear wet mould,” 

how her husband had sick-

ened and died, breathing 

out his life on her bosom, 

until she held alone the unconscious clay, how her 

heart stood still as she laid down the head, from 

whose eyes the soul would look no more, how they 

buried him by the side of the little one, and how, 

sad, desolate, and lonely, she was going back to the 

old home — Rose forgot her sorrow and said she 

would never complain of her lot again. 

It is by comparison that we may augment or 

lessen our sorrows, and it is this trait in the character 

of Jesus that places him in the human heart above all 

mere logical deductions, and before Jesus of Naza-

reth can be dethroned from the hearts of men, sor-

row must be removed from the earth. “Jesus wept” is 

a sermon no infidel can answer while men must 

weep. “He was bruised for our iniquities” is greater 

than any shibboleth of cold materialism, while men 

are bruised by sin. “He was a man of sorrows” out-

weighs all metaphysical philosophy with those who 



are journeying in the valley and shadow of the sor-

rowed mountains. “I am the resurrection, and the 

life” is better than honor, wealth, riches, or fame, to 

a soul in the deep swellings of the river of death, or 

in its contemplation, since men must die. “Father, 

forgive them, they know not what they do,” has 

done more to plant the image of fraternal love in the 

unfathomable fountains of the human soul, to quiet 

the storm of raging passion, to soothe the spirit of 

wrath, to make sweet thoughts, like angelic visitors, 

draw near, than all the stoicism of Socrates, the ep-

ics of Homer, the “unknowable” philosophy of Her-

bert Spencer, or the martial form of Bonaparte. 

“Jesus wept, behold his tears! 

In them all his love appears, 

Jesus wept.” 

Chapter Twenty-Three:  

Character of Miracles 
Paul Darst and Mr. Love met one evening when 

the following colloquy ensued: 

DARST. — “The view that you present of the 

Bible, I must confess, makes it a different book to 

me. I have read the infidel theory of miracles, and 

conversed so often with Henry, who talks much of 

their absurdity, that I cannot fully understand their 

purpose.” 

LOVE. — “The purpose of every miracle is to 

be found in the surroundings; for God always ac-

commodates himself in their performance to the ne-

cessities of the case. The miracle is always adapted 

to the purpose for which it is wrought.” 

DARST. — “I have read Voltaire and others, 

and they speak contemptuously of them, especially 

the miracles in Egypt, such as troubling the people 

with vermin, and, under the personal ministry of 

Christ, such as withering the fig tree.” 

LOVE. — “That is simply because they do not 

look at the surroundings. If they would look at the 

circumstances and remember that the Israelites had 

imbibed some of their idolatry, and that the Egyp-

tians were idolaters, and that God must show his 

power over the gods of Egypt, and his love for Isra-

el, before they would be willing to follow the lead of 

Moses, or the Egyptians to let them go, it would be 

perfectly plain. Moses must show that the God he 

worships is greater than all the gods of Egypt (Exo-

dus 14:17), and Jesus must show that he is the Son 

of God (John 20:30), and that is the purpose of their 

miracles.” 

DARST. — “As you have studied the question, I 

wish you would give me the purpose of each mira-

cle.” 

LOVE. — “I will do so, and, in order to get the 

matter clear, you name the plagues or miracles in 

order, and I will give the purpose in as few words as 

possible.” 

DARST. — “I will. Why was the Nile turned to 

blood?” 

LOVE. — “It was the great source of Egyptian 

prosperity, as it irrigated and watered the country, 

and they worshipped it. When God turned the Nile 

to blood they were convinced that the God of Moses 

was greater than the Nile. Was there any other mira-

cle that would have accomplished this?” 

DARST. — “None. That was just the one to do 

it. Why did God create the frogs?” 

LOVE. — “The Egyptians regarded the frog as a 

sacred reptile, because it dwelt in the Nile. God 

would show them that they were not worthy of wor-

ship, for he could create just such gods.” 

DARST. — “Why did God create the lice to 

trouble the people?” 

LOVE. — “According to the laws of their my-

thology, no Egyptian priest could make an offering 

to any of their gods with one of these vermin upon 

him, and their idolatrous worship must cease. Much 

cavil has been made at this miracle, but it shows the 

divine wisdom of the God of Moses, for it was the 

only miracle that would contaminate the priest-

hood.” 

DARST. — “Why did God create the flies?” 

LOVE. — “To break down the insect worship, 

by showing that he could make such gods as they 

worshiped.” 

DARST. — “Why did he send a murrain to de-

stroy the cattle?” 

LOVE. — “To stop the sacred cattle worship.” 

DARST. — “Why did he create locusts?” 

LOVE. — “They worshiped various vegetables, 

and God would show them that he could create lo-

custs to eat them up.” 

DARST. — “Why did God send the hail?” 

LOVE. — “The Egyptians worshiped the clouds, 

and God would teach them that he was above and 

greater than the clouds, for he could make them de-

structive by hail instead of blessing by rain. This 

would stop their cloud worship.” 



DARST. — “Why was the great darkness over 

the earth for three days?” 

LOVE. — “They worshiped the sun, moon, and 

stars and God would teach them that he was greater 

than these gods, for he had the power to stop their 

light when it pleased him.” 

The Egyptians would reason from all these mira-

cles that the God of Moses was greater than all the 

gods of Egypt, and let the children of Israel go. 

DARST. — “But there is one miracle yet, the 

death of the firstborn.” 

LOVE. — “Yes: all the gods of Egypt have been 

overcome, but the priesthood still remains, and the 

firstborn in that land are the priests. To utterly de-

stroy their idolatry and test the faith of the Children 

of Israel in him, God institutes the passover and 

sprinkling of blood upon the doorposts. The death 

angel passes over the land, and all the Egyptian 

priests are dead, while God, having saved the 

firstborn of the Israelites, claims them for his priest-

hood, for whom, afterward, the tribe of Levi is sub-

stituted. Every step is on the basis of a reasonable 

education of the people.” 

DARST. — “But why did God take them across 

the Red Sea. I can see no reason or necessity for 

that?” 

LOVE. — “The Israelites, seeing the mighty 

wonders of God in Egypt, recognized his power, but 

did not know whether to trust it or not. They feared 

God, but did not know whether to love him or not. 

Hence God leads them into a place where there is no 

escape, except through the sea, to show them that he 

loved them and that they should love him as a deliv-

erer. We love those who treat us kindly and save us 

from danger. I am told that you once saved a young 

lady from drowning. Is it so?” 

DARST. — “Yes: and the look of gratitude and 

love she gave me will go with me to the last day of 

my life.” 

LOVE. — “That is natural. So when the Israel-

ites crossed the sea as by dry land and were deliv-

ered, while the Egyptians were drowned, it was such 

a signal mark of God’s favor and love that all the 

people rejoiced, Moses and the people rejoiced, and 

Miriam and the women took their timbrels and sang, 

‘The Lord hath triumphed gloriously, the rider and 

his horse he hath thrown into the sea.’ (Ex. 15:1). As 

the poet Moore so grandly says: 

‘Sound the loud timbrel o’er Egypt’s dark sea; 

Jehovah has triumphed — his people are free, 

 

Sing — for the pride of the tyrant is broken, 

His chariots, his horsemen, all splendid and brave; 

How vain was their boasting, the Lord hath but 

spoken, 

And chariots and horsemen are sunk in the wave. 

 

Sound the loud timbrel o’er Egypt’s dark sea: 

Jehovah has triumphed — his people are free.’” 

 

DARST. — “That opens a new field of thought, 

indeed. Surely there must be something of divine 

wisdom and power in all this.” 

Chapter Twenty-Four:  

Miracles of Jesus 
After a short pause, in which both seemed to be 

in deep meditation, the conversation was resumed. 

DARST. — “But about the miracles of Jesus. 

Why did Jesus turn water into wine?” 

LOVE. — “To show his absolute power over the 

elements. If his claim to be the Son of God is to be 

admitted, he must show his God-like power. The 

reason he turned water into wine was because it 

demonstrated his power to change one element into 

another, and the circumstances were such that the 

proof could be made patent and plain to all.” 

DARST. — “Why was the fig-tree withered? 

Henry says he got mad at the fig-tree because it was 

not time for figs, and withered it, to show his anger.” 

LOVE. — “Henry shows himself thereby to be a 

very shallow thinker. God has the power to cause all 

things to grow, and if Jesus is the Son of God, he 

must show that he has the same power, and how bet-

ter can it be done than by causing a fig-tree to wither 

away. Instead of showing anger he does it to show 

that all the trees in the world grow by his power, and 

that he could cause them all to wither away at the 

bidding of his will.” 

DARST. — “Why did Jesus feed the five thou-

sand with five loaves and two small fish?” 

LOVE. — “He knew when the people were fol-

lowing him that they had nothing to eat, but he 

would teach them that he had power to create food, 

if necessary, to supply them. The withering of the 

fig-tree teaches the lesson of negative dependence, 

while the feeding of the five thousand shows a posi-



tive power to create bread, to lead men to trust his 

beneficent power.” 

DARST. — “Why did he heal the sick?” 

LOVE. — “In a general sense, to show his pow-

er over disease, one of the consequences of sin. In 

some cases other specific lessons are taught.” 

DARST. — “Give me an instance.” 

LOVE. — “Healing the man with the palsy. He 

asked if it were easier to heal the palsy than to for-

give sins. Those who stood by admitted there could 

be no difference in the power, hence he says: ‘That 

ye may know the Son of man has power on earth to 

forgive sins, I say unto the sick of the palsy, arise, 

take up thy bed and walk.’ And he arose, took up his 

bed and walked.” 

DARST. — “That has often been quoted to me 

when I was seeking religion.” 

LOVE. — “Yes; this miracle is often abused in 

that way. It is simply to prove the power of Christ to 

forgive sins, but does not teach the terms on which 

he will forgive. That is to be learned from the apos-

tles, under the commission ‘to preach the gospel to 

every creature; to preach repentance and remission 

of sins in the name of Christ among all nations, be-

ginning at Jerusalem.’ Luke 24:44. 

DARST. — “Why did Jesus heal the dumb, 

etc.?” 

LOVE. — “To inculcate the idea that ‘he that 

hath ears to hear, let him hear,’ in token of the fact 

that ‘faith comes by hearing.’ He cast out evil spirits 

to show his power over the unseen world — to show 

that ‘even the demons are subject unto him,’ as he 

calmed the sea to show that ‘even the winds and the 

sea obey him.’” 

DARST. — “What is the lesson of the transfig-

uration?” 

LOVE. — “Peter, James, and John were there as 

representatives of the present state; Moses, whose 

body was buried on Mount Nebo, as a representative 

of the intermediate state, between death and the res-

urrection; and Elijah, who was taken to heaven 

without death, as a representative of the eternal state. 

The voice of God from the cloud acknowledged Je-

sus as his beloved Son, and said, ‘hear ye him,’ to 

teach us that Jesus is Lord of the present, intermedi-

ate, and eternal states, that he is ‘Lord of all.’” 

DARST. — “Why have we a record of the rais-

ing to life of Jarius’ daughter, the widow of Nain’s 

son, and Lazarus?” 

LOVE. — “Primarily to show his power over the 

grave, at the same time to show that in the resurrec-

tion there will be no distinction, the nobleman’s 

daughter and a poor widow’s son, the high and the 

low, the rich and the poor, the proud and the hum-

ble, the king and the beggar, will all be raised, while 

as he loved Lazarus, it teaches that those who love 

and honor Jesus will enjoy the better resurrection. In 

these, and in his own resurrection, we have the 

demonstration that he is ‘the resurrection and the 

life,’ with power over death and the grave.” 

DARST. — “I see now that Jesus pursued the 

only course possible to demonstrate that he was the 

Son of God with power, but how does he show his 

love?” 

LOVE. — “You have only to read a few passag-

es of Scipture to see that clearly. ‘For scarcely for a 

righteous man will one die; yet peradventure for a 

good man some would even dare to die. But God 

commends his love toward us in that, while we were 

yet sinners Christ died for us.’ Rom. 5:7.” 

DARST. — “Am I to believe that as a matter of 

fact?” 

LOVE. — “Certainly, it is a fact that Jesus died 

to show God’s love and rose again to show God’s 

power.” 

DARST. — “That has always been a mystery to 

me. How can we say that ‘Christ died for us,’ — 

how his blood can take away sin?” 

LOVE. — “It is very plain. Mankind have trans-

gressed the law of God and are therefore sinners. 

The law or justice says they must suffer. Jesus takes 

upon himself the nature of man and keeps the law, 

never commits a sin, and when the law takes his life 

it sheds innocent blood — blood that it has no right 

to shed. Mercy and love step in and say to justice 

and law, as you have taken what does not belong to 

you, the blood of an innocent person, you cannot 

complain if we save the guilty; hence, ‘God can be 

just and justify him that believeth in Jesus.’” 

DARST. — “Surely, I can say ‘Thou almost per-

suadest me to be a Christian.’” 
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Why Don’t Some People Believe in the 1,000-Year Reign of Jesus? 

Question: A man was talking to me today about the thousand-year reign of Christ on earth, and he said 

that some people don’t believe it will happen. Why would people ignore such a clear Bible doctrine? — 

Jack T., Oklahoma. 
The main reason some people (like myself) deny the doctrine of a thousand-year reign of Jesus on earth 

is because it’s not in the Bible. 

I’ll wait a second for you to calm back down before I continue.  

There are several problems with the idea of a “1,000-year reign,” and we’ll only be able to deal with 

them briefly. The primary issue with each of them is that people have started assuming things that aren’t 

actually in the text, and then they’ve made them into doctrine. 

The only place that mentions a thousand-year reign is in Revelation 20, and so it is to there we must go 

for our answers. 

1. Jesus isn’t the one reigning for 1,000 years. 

Let’s look at the text: 

And I saw thrones, and they sat upon them, and judgment was given to them. And I saw the souls 

of them that were beheaded for the witness of Jesus, and for the word of God, and which had not 

worshipped the beast, neither his image, neither had received his mark upon their foreheads or 

in their hands; and they lived and reigned with Christ a thousand years (Revelation 20:4). 

The subject of this verse is not Jesus. The subjects of this verse are those who had been martyred for the 

cause of Christ. It is they, not Jesus, who are said to reign a thousand years. 

I’m sure that right now, you think I’m grasping at straws here, but let’s prove this assertion by way of an 

illustration. 

Imagine you have lost your job and you need a place to live. So, I invite you to come live in my house. 

Now, let’s say you live there for almost three years (let’s say 1,000 days). I would say that you lived with 

me in my house for 1,000 days. Does this information tell you how long I lived in my house? No, it doesn’t. 

It only tells you how long you lived in my house with me. 



Revelation 20:4 says nothing about how long Christ reigns. It only tells how long the martyred saints 

reigned with Him. The fact is, The Bible states that Jesus began reigning in the first century (Acts 2:32-33; 

Revelation 1:9; Colossians 1:13). 

2. This verse is not literal. 
How can you say that? Of course it’s literal! There’s nothing in the verse to make us think otherwise!!! 
If this verse is to be taken literally (as is claimed by many well-meaning believers), then you have a real-

ly sticky problem: 

Jesus has to die again. 
Most people focus on the reigning part of this verse, and tend to ignore the living part. If the thousand 

years is literal, then that means Christ ceases to reign at the end of the thousand years — but more than that, 

Christ must also cease living. 

Let’s also look at another problem this verse presents, if we are to take it literally. The only ones who 

are allowed to live and reign with Christ are the ones who have no head, and who were killed for the faith. 

That means that if you died a natural death, you can’t live or reign with Christ. This also means that if you 

were killed for the faith, but by some way other than beheading, you cannot live or reign with Christ. 

And one more problem presented by taking this verse literally: the only ones allowed to live and reign 

with Christ are the ones who had already been beheaded for the faith when John wrote this down. This is 

written in past tense, speaking of something that had already happened. 

So, if we take this verse literally, no one today (or for the past 1900 years) has any hope of living and 

reigning with Christ — and Christ has to die again. These conclusions are demanded if we take this verse 

literally. And these conclusions contradict other passages of the New Testament. 

Therefore this verse is not meant to be taken literally. 

3. This reigning is not on earth. 
Go ahead and read all of chapter twenty. Nowhere in that chapter does it place Jesus Christ on earth, let 

alone Jerusalem. With so many doctrines existing about Jesus reigning on a literal throne in literal Jerusalem 

on the literal earth, you’d think those items would be mentioned here — but they’re not. 

The kingdom of Jesus Christ existed during the first century. The apostle John said he was a part of it 

while he was alive in the first century (Revelation 1:9). The apostle Paul said that Christians had been (past 

tense) translated into the kingdom of Christ (Colossians 1:13). There can be no kingdom without a king. 

Since Jesus’ kingdom existed in the first century, Jesus was already a king in the first century. 

Since Jesus was already a king 2,000 years ago, that means He’s been reigning over His kingdom for 

close to 2,000 years already. And He’s been doing it from the throne in heaven (Acts 2:32-33). 

4. Revelation isn’t about things which haven’t happened. 
The most common assertion about Revelation is that it is describing something that hasn’t happened yet. 

But that view contradicts what the Bible says about the book of Revelation. 

God makes it extremely obvious that the things which are in Revelation are things that were “at hand” 

and “shortly come to pass” when John wrote it — in the first century! The book opens with those state-

ments (1:1, 3). The book closes with those statements (22:6, 10). It is the bold man indeed who calls God a 

liar by saying the things in Revelation are about things that were 2,000+ years away from the lifetime of the 

original readers. 

Conclusion: 
Jack, I do hope this helps you understand the topic better. The reason why some people (including my-

self) deny that there will be a literal reign of Jesus Christ on earth for a literal thousand years is that the Bi-

ble doesn’t teach it. Christ has been reigning from His throne in heaven for almost 2,000 years already. And 

the verses that people go to in order to “prove” the thousand-year reign don’t actually say what they claim. 
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